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1. Introduction

The Tribunal received a responding submission from one individual in support of removing the
ancestor Hannah Mannall/Mannell (RIN #18786) from the Schedule of Algonquin Ancestors.
The submission is posted on the Tribunal’s website at:
https://www.tanakiwin.com/tribunal/hannah-mannell-3/

It appears on the website as:
e Document 6 —Submission by V. Coburn regarding Hannah Mannell. It was dated
February 22, 2023.

Dr. Coburn’s submission is responding to the Enrolment Officer’s Report which appears on the
Tribunal website as:
e Document 1 - Enrolment Officer Report Regarding Hannah Mannell. It was dated
November 2022.

This reply report addresses the content in the Respondent’s submission that is relevant to the
Tribunal’s inquiry, which is to determine whether Hannah Mannall/Mannell (RIN #18786) is
identified in a historic record or document dated on or before December 31, 1921, in such a
way that it would be reasonable to conclude that she was considered to be an Algonquin or
Nipissing, or a sibling of such a person. A “sibling of such a person” means a person with a
common Algonquin parent.

This reply does not comment on sections of the submission that pertain to the general history
of enrolment by the AOO, the review of this ancestor in 2012-13, or the decision rendered by
Justice Chadwick in 2013.

The Respondent’s submission refers to some documents and facts that are contained in the
Enrolment Officer’s Report (posted as Document 1). As noted in the Enrolment Officer’s Report,
archival documents recording a family’s life events have been assigned ALG document
numbers; RIN numbers have been assigned to individuals discussed in the report to aid in
identification. RIN numbers, ALG document numbers, and/or page numbers of existing reports
will be referenced in this report for ease of discussion.

2. Document #6 — Responding Submission by V. Coburn

The Respondent, V. Coburn, submitted a report to the Tribunal in support of removing Hannah
Mannall/Mannell (RIN #18786) from the Schedule of Ancestors. The submission was sent under
cover of a letter dated February 22, 2023. The Respondent’s submission consists of a covering
letter and a 35-page report dated June 21, 2021 regarding ancestor Hannah Mannall/Mannell
(RIN #18786). The report consists of written text and supporting documents, including maps
and material from internet downloads.

This reply report comments on the content of the submission that is within the purview of the
Enrolment Officer to address and is germane to the issues before the Tribunal. The issues raised
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by the Respondent are organized into sub-sections. Some individuals discussed by the
Respondent are identified by RIN numbers for ease of identification.

2.1 Introduction and Enrolment Criteria (Respondent’s pages 1 to 2)

The Enrolment Officer has no comments on the introduction which is a background on the
Algonquins of Ontario and the Proposed Enrolment Criteria summarized from the Algonquins of
Ontario (AOOQ) website.

2.2 Recognition of Hannah Mannell as an Algonquin Root Ancestor (Respondent’s pages 2 to
4)

The 2013 hearing is referenced at length in the Respondent’s submission. The Enrolment
Officer does not comment on the presentations or decision made at that hearing. Having said
that, the evidence presented at the hearings, to the extent that it is also discussed in current
submissions to the Tribunal, will be discussed in this reply when relevant to the present inquiry.

The Respondent erroneously characterized the Enrolment Officer’s 2012 report as stating that
Hannah was most likely born at Frederick House. In fact, the 2012 report presented at the 2013
hearing before Justice Chadwick stated that: “...Hannah Mannall’s mother was most likely from
the Kenogamissi Lake area or the Frederick House or Brunswick House areas or perhaps from
around Moose Fort.” Hannah herself was documented as being born at Kenogamissi Lake.

Similarly, the Enrolment Officer’s Report to the Tribunal (posted as Document 1) states that:

Hannah Mannell’s mother was most likely from the area around Kenogamsissi
Lake, Frederick House or Brunswick House. It is also possible that she was from
around Moose Fort, as John travelled back and forth to Moose Fort as part of
his HBC duties.

The maps cited in sub-section E.1, of the Enrolment Officer’s Report (posted as Document 1)
indicated that these locations were in Cree or Ojibwe territory.!

2.3. Analysis of the Evidence (Respondent’s pages 4 to 9)

Contrary to what the Respondent states, the information presented at the 2013 hearings was
available to interested parties, including the protestors, their researcher, and the descendants
of the Hannah Mannell.

The Respondent’s discussion of the evidence is divided into sub-sections for ease of summary.

2.3.a John Mannell and Hannah’s place of birth (Respondent’s pages 5 to 6)

As noted in the Enrolment Officer’s Report (posted as Document 1), the work history of John
Mannell (aka Manel, Manal, Mannall) was outlined on his Hudson’s Bay Company (HBC)

1 ALG-40175, ALG-40171
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biographical sheet.? The Enrolment Officer’s Report also appended detailed summaries of his
yearly activities based on HBC journals. His work history was summarized as follows:

e He emigrated from England arriving at Moose Factory in 1786;

e Stationed at Moose Fort, 1786 to 1788;

e Stationed at Brunswick House, 1788-92;

e Stationed at Frederick House, 1792-95;

e Established Kenogamissi Post, 1795-97; NOTE: Detailed reading of the post journals
shows that he arrived at Kenogamissi Lake in July 1794 and remained there while the
new post was built and became established [details in Appendix 3 of the Enrolment
Officer’s Report (posted as Document 1)].

e He returned to England for a visit from September 1797 to May 1798. His family
remained behind at Moose Fort; and

e Upon his return from England, he worked at Kenogamissi Lake and other locations in the
Moose and Eastmain Districts until he retired in 1814.3

The Enrolment Officer’s Report (posted as Document 1) also appended detailed summaries of
his yearly activities based on HBC journals. These summaries are provided in Appendix 3 of the
Enrolment Officer’s Report.

Further information regarding Hannah’s marriage to Charles Thomas and the birth and
baptisms of their children were provide on pages 9 to 11 of the Enrolment Officer’s Report
(posted as Document 1). These events are consistent with the work history of Charles Thomas
but unfortunately, do not provide any information on the identity of Hannah’s mother; not her
name, her nation, nor the traditional area that her family occupied. Hannah’s baptismal record
provides her date of birth as August 31, 1795 which is consistent with her father’s declaration
regarding the month and year of her birth at Kenogamissee (Kenogamissi).* The declaration of
John Mannell regarding his dependants was provided in the Enrolment Officer’s Report (posted
as Document 1), discussed on pages 6 to 7. This declaration states that Hannah was born in
August 1795 at “Kenooguonesee.”® The Respondent does not cite this document. The mother
of John Mannell’s daughters is not named in John Mannell’s declaration.

The Respondent states that without clear evidence of the identity of Hannah’s mother, it is
reasonable to conclude that the fur trader John Mannall made an informal union with an
Indigenous woman while serving in one of the areas to which he was assigned. As noted in the
Respondent’s submission it was customary for men working for the HBC to make informal
marriages, known as country marriages or amongst Francophone servants as marriages a la
facon du pays. Unfortunately, the names and tribal identities of these women were often not

2 ALG-40230

3 ALG-40230. The Hudson’s Bay Archives summary for John Mannall shows that he had a wife in England with
whom he had eight children. It appears that these children were born after he retired from HBC service.

4 ALG-14788 and ALG-40222

5 ALG-40222
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recorded in official records. As indicated by the Respondent, in the absence of clear evidence,
the question of whether the Indigenous identity that Hannah inherited from her mother was
Cree, Qji-Cree, Ojibwe or Algonquin is best surmised from her mother’s traditional territory.

2.3.b Union of John Mannell and Hannah’s Mother (Respondent’s pages 6 to 8)

John Mannell’s declaration of the names, years, and places of birth of his daughters was
recorded in the “Register of Moose Factory and its Dependancies” which is contained on
microfilm in the Ontario Archives. Mannell declared that Hannah was born in August 1795 at
“Kenoogumesse.” The Enrolment Officer’s Report (posted as Document 1) discussed this
document on pages 6 to 7.° The Respondent does not cite this document.

Kenogamissi was an HBC post located on Lake Kenogamissi on the Mattagami river, which was a
branch of the Moose river and was within the HBC Moose District. It is depicted on Plate 62 of
the Historical Atlas of Canada, Volume 1, which is attached to the Enrolment Officer’s Report.’
(Frederick House, Lange de Terre, Moose Factory and Lake Abitibi are also depicted on this
map).

The Enrolment Officer notes that Hannah was born at Kenoogumesee in August 1795, likely on
the 31%t as noted on her baptismal record. Those dates suggest that she was conceived around
late November or early December 1794. She had a younger sister, Mary, who was born at
Moose Factory in October 1797, therefore conceived around February 1797.8

The Respondent and the Enrolment Officer agree that Hannah was conceived around
November/December 1794. The Respondent states on page 8 that John Mannell “in all
probabilities would have met Hannah’s mother and her family sometime during the summer of
1794 when he was establishing the HBC trading post at Kenogamissi Lake and not at Frederick
House.” He concludes that “[i]t can be reasonably inferred then that Hannah and her mother
would have been natives of the Kenogamissi Lake region and not from Frederick House or from
anywhere else.”

A detailed examination of the HBC post journals, cited in the Enrolment Officer’s Report (posted
as Document 1) on pages 24 to 26 indicated that John Mannall left Frederick House on June 15,
1794 to travel to Moose Factory with 2 “Indians.” He set out from Moose Factory for
Kenogamissi on June 30, 1794 with three men and 20 Indians in eight canoes loaded with trade
goods. The party arrived there on July 20 where they began building a trading post. Their main
intention was to capture the Sowwewaminicam trade. Note that two employees joined them
from Frederick House.® Sowwewaminicam was also known as Langue de Terre.

5 ALG-40222

7 ALG-40170

8 ALG-40222

% Appendix 3 Journal for Frederick House, June 1793 to June 1794 and Journal for Kenogamissi, June 1794 to June
1795.
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The Respondent states that Frederick House was closed from 1795 and re-opened in 1798 in his
submission on page 9. Note that references to Frederick House in the HBC journals continue
during this period and for the next few years (e.g. June 1794 to July 1797) indicating that the
post at Frederick House was still active (see notations on pages 26 to 27 of Enrolment Officer’s
Report, posted as Document 1).

The Enrolment Officer does not agree with rejecting either Frederick House or Moose Factory
as potentially being the traditional area of Hannah’s mother but does agree that Kenogamissi
may also potentially be the traditional area of Hannah’s mother.

The possibility of Hannah’s mother being from Moose Factory is supported by John’s annual
trips to Moose Factory which was then the headquarters for the HBC district in which he
worked. For example, John was documented as being at Moose during the critical period from
June 27 to October 7, 17931° and again briefly in late June 1794 before setting out to establish
Kenogamissi on June 30, 1794. It is possible that he formed a union with Hannah’s mother in
Moose Factory in the summer/early fall of 1793 or the early summer of 1794 (14 months before
Hannah'’s birth) and brought her with him to Kenogamissi when he went to build the new post
there.

Similarly, John Mannell was shown in the HBC journals for Frederick House and Kenogamissi to
make inland trips in the upper Moose River system. For example, he was inland for two weeks
in June 1793 and from April to May in 1794 prior to Hannah’s conception. This information is
contained in the Enrolment Officer’s Report (posted as Document 1) in section E.3, pages 7 to
8.12 John Mannell’s inland trips are referenced in a detailed study of the mapping of the Hudson
Bay area by geographer Richard I. Ruggles. Ruggles noted that John Mannell mapped the inland
area while he was assigned to Frederick House, just before establishing the post at Kenogamissi
on the Mattagami River. Ruggles writes,

In addition to local trips, his [John Mannall’s] two main expeditions out of the
Abitibi Lake area, south towards Lake Timiskaming and west into the
Mattagami River valley, gave him the information for a map on which these
journeys were outlined. For several years, the Frederick House Lake area was
visited by Canadian traders [traders from Lower Canada competing with the
HBC] from the Soweawaminica settlement [Langue de Terre] which lay south
of Lake Abitibi on the way to Lake Timiskaming. These traders were interested
in coming north to the district to compete for the trade. In 1793, Mannall
decided to map the route between the two settlements, and was away from
13 to 23 June [1793]. After conferring with Chief Factor Thomas at Moose
about the competitive situation in the region, Mannall set off from Frederick
House in the spring, 28 April to 15 May 1794, across country to survey the
rivers and lakes west to the Mattagami River and to Lake Kenogamissi, and to

10 See notes from post journals in Appendix 3 of the Enrolment Officer’s Report on page 24.
11 See notes from post journals in Appendix 3 of the Enrolment Officer’s Report on page 25.
12 See notes from post journals in Appendix 3 of the Enrolment Officer’s Report on page 23-26.
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decide how to “most effectually counteract the Designs of the Canadians.” On
his return, Mannall was sent off to head a house-building crew, going back to
Lake Kenogamissi to erect a post there. Both areas, south and west of Abitibi,
were included in his map.13

The Respondent states on page 8 of his submission that Hannah and her mother remained at
Kenogamissi Lake during John’s furlough in England. Documentation shows that this is not
correct. John Mannell left Kenogamissi on July 24, 1797. Although the post journal does not
specify that his family was with him, it does note that John, another HBC man and 3 “Indians”
travelled to Moose Factory in two small canoes. Hannah’s mother, and presumably Hannah,
were documented as being at Moose Factory that fall where Hannah'’s sister, Mary, was born in
October 1797. Her birth took place the month after John set sail for England on September 22,
1797.1% Taken together, these documents show that John Mannall left Hannah’s mother,
Hannah and his new born daughter Mary at Moose Factory while he was away in England from
the fall of 1797 to May 1798 when he returned to resume his position at Kenogamissi.

The Respondent advances the theory that Hannah’s mother would have remained with her
natal family in John’s absence. This theory would suggest that the family of Hannah’s mother
family was from Moose Factory, as she was documented as being at Moose Factory the month
after John Mannell boarded his ship and gave birth to her second child there. (Note that if Mary
was born in October 1797 she would have been conceived around February 1797. John Mannall
was serving at Kenogamissi at the time. Hannah would have been around 18 months old
suggesting that Hannah and Mary probably had the same mother.)

It is interesting to note that “Mrs. Mannall” was working with the wife and daughters of John
Thomas, the family of Hannah Mannell’s future husband, at Moose Factory a decade later in
July 1808. They were procuring fish for the post. John Thomas was in England at the time; John
Mannall was the Inland Master & Second at Eastmain on the east side of James Bay.> Hannah
would have been about 13 years old at the time and Mary around 11 years of age.

The possibility that Hannah’s maternal family was from around Moose Factory could be
inferred from the historical documents that show: a) the timing and frequency of John
Mannell’s visits to Moose Factory; b) that John Mannell’s country wife, who was in the
advanced stage of pregnancy, remained at Moose Factory with the toddler Hannah during his
absence; and c) that John Mannell’s country wife “Mrs. Mannall,” and presumably her young
daughters Hannah and Mary were all known to be residing at Moose Factory a decade later in
July 1808.

The Enrolment Officer suggests that the conclusion that Kenogamissi Lake was the most likely
natal home of Hannah’s mother (on Respondent’s page 9) is not sustained by the information

13 ALG-40546 pp. 54-55.
14 ALG-40230, ALG-40222, and post journal cited in Appendix 3 on page 27.
15 ALG-40230 and ALG-40231 p. 73.
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regarding the connections to Moose Factory. The Respondent’s suggestion that Frederick
House is not a viable possibility is conjecture with little supporting evidence. In this regard, it is
important to recall that John Mannall was at Frederick House from March 30, 1792 to June 15,
1794 (i.e., as late as five months before Hannah’s conception) and took trips in the area in that
time period. As such, it is plausible that he formed a union with Hannah’s mother during that
period.

In summary, there is no documentation that clearly indicates the traditional area occupied by
Hannah’s maternal family. Conjecture regarding the timing between her parent’s union and
conception and the known movements of John Mannall suggest that several areas are possible
(Frederick House, Kenogamissi or Moose Factory). No definitive conclusion can be drawn from
the available historical documentation. Having said that, it is nonetheless important to consider
which Indigenous nation occupied these districts at the relevant time in order to further assess
the likelihood that Hannah Mannell’s mother was, or was not, Algonquin.

2.4 Algonquin Traditional Territory in the James Bay-Abitibi Region (Respondent’s pages 9 to
13)

In this section, the Respondent focused on the traditional territory around Kenogamissi and
Frederick House/Lake Abitibi, stating that the elders of the First Nations in the area “would
have easily answered the question of whose traditional territories these two (2) HBC trading
post were situated on” (Respondent’s page 10).

The Respondent cited information about the people of the Abitibi Lake area, now known as
Wahgoshig First Nation, who adhered to Treaty 9 in 1906 and are a predominantly Algonquin
community. The Respondent included an undated map entitled “Wahgoshig First Nation
Traditional Territory — DRAFT” which was posted on YouTube. A second map “Abitibi (Cree) and
Timiskaming (Algonquin) Territories in the 1600s” is also included. The two maps show:

e Frederick House within the western boundaries of Wahgoshig traditional territory as
currently asserted (Algonquin). The 1600s map shows the location would have been
within Abitibi territory (Cree) in the 1600s;

e Kenogamissi Lake is shown outside of Wahgoshig traditional territory as currently
asserted (Algonquin) and surrounded by other communities that are Ojibwe and Cree.
The 1600s map shows Kenogamissi outside of the territory of the Abitibi (Cree) and
Temiscamigue (Algonquin) in the 1600s.

The Respondent references these maps in relation to his conclusion that Kenogamissi, which he
proposes as the most likely traditional land of Hannah Mannell’s mother, is not in Algonquin
territory.

With all due respect, the Respondent’s suggestion that the elders in surrounding communities
would be able to identify the group that traditionally held the territory in the relevant period,
being the 1790s, is neither simple nor absolute. The groups who own reserves and reside in
Indigenous settlements today have often been displaced from the territories held by their
ancestors over two centuries ago. Indigenous territories have shifted considerably between the
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time of contact and introduction of the commercial fur trade, the signing of Treaty 9 and
related agreements (1906-8), and the current configuration of reserves and Indigenous
settlements.

The following section provides an overview of the issue of Indigenous migrations and shifting
territory focusing on the region around Moose Factory, Kenogamissi on the Mattagami River,
Frederick House, and Lake Abitibi.'® This summary is pertinent to identifying traditional
territory during the relevant period; it cautions against drawing conclusions based on the
current location and identity of modern-day First Nations.

Historian Charles A. Bishop, who wrote extensively on sub-arctic Algonquian-speaking peoples,
notes that the identification and placement of territorial groups prior to A.D. 1821 is a “critical
problem.” Further remarking that the fur trade “led to shifts in group boundaries among the
Cree and Ojibwa populations in the lands south of Hudson Bay.”!” Referring to the beginning of
the relevant period (1790s), Bishop notes that “since the interior region between Lake Superior
and Hudson Bay was not permanently occupied by traders until the late 18™ century (late
1700s), it is impossible to determine the location of inland groups with any degree of certainty
before that time.” Bishop cautioned that, “[a]n awareness of these major limitations of the
historical data justified caution in making socioterritorial identifications and assessing possible
geographical shifts.” 18

Anthropologists Edward S. Rogers and Garth Taylor concur that it is not possible “to draw a rigid
boundary for the territory of the Northern Ojibwa at any period in their history. Population
movements and intermarriage with surrounding groups, as well as the infusion of other Indian
and European culture traits, have contributed to a blurring of boundaries.”® With regard to the
subject area, Bishop notes that it is not possible “to determine the exact geographic
demarcation between the Cree groups living near Lake Superior and the neighbouring non-Cree
groups, the Ojibwa and Algonquin proper to the southeast.”?? Anthropologist R. F. Ritzenthaler
agrees that the period of intense competition between the mercantile fur trade companies in
the later decades of the 18t century led to shifting territory. By the opening of the 19t century
(early 1800s) he notes the expansion of the northern Ojibwa into the territory north of the
Great Lakes where they were “considerably influenced by the Eastern Cree.”?!

16 ALG-40561. Between 1794 and 1822 Moose Factory was the HBC headquarters for the Kenogamissi River
District. That district operated posts at Kenogamissi, Frederick House, Matawagamingue, Flying Post,
Pushquagamy Lake, Wowayaston Carrying Place and Wyaskah Lake. Kenogamissi Post was established
specifically to prevent the “Canadians” who came into the country through the Lake Abitibi route from capturing
the trade from the local Indigenous trappers.

17 ALG-40547 p. 158.

18 ALG-40547 p. 158.

19 ALG-40548 p. 231.

20 ALG-40547 p. 158.

21 ALG-40549 p. 744.

10
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Bishop summarizes the shifting territory during the height of the fur trade south of Hudson Bay
as follows:

Many of the Cree living north of Lake Superior at the time of contact moved westward
during the 18th century, while in their place arrived Ojibwas and perhaps other
Algonquians.??...In consequence of the territorial shifts, along with a tendency for some
groups to coalesce around the trading posts ... new regional identities and affiliations
began to take shape. By 1821, when the fur trade stabilized under the monopoly of the
Hudson's Bay Company, the major divisions of Cree and Ojibwa of the central Shield
region were established in the sections of the lands between Hudson Bay, Lake Superior,
and Lake Winnipeg in which they reside in the mid-twentieth century.?3

With regard to Moose Factory and posts located up the Moose River system, cultural
geographer Victor Lytwyn identifies the Moose River Cree or Swampy Cree, who call
themselves Muskekowuck Athinuwick, as inhabiting the coastal region of James Bay.?* These
people were also known to the HBC traders as the Lowlanders because they inhabited the
broad low-lying swampy lands bordering on James Bay and Hudson Bay. The fur traders used
the term Uplanders to refer to the people who came to the bay from the interior lands,
including those who inhabited the forested areas up the Moose River.

According to anthropologist Alanson Skinner, who did field work in the area in the early 20t
century, the Cree were made up of five divisions including the Winnipego-wug or “Coast-
people” who lived along the shores of James Bay and Hudson Bay, and the Nutcimiu-inu or
“South-inlanders” who lived in the inland forests south and east of the Bay.?® Skinner states
that the “Northern Saulteaux division of the Ojibway has been steadily encroaching on their
[Crees] southern borders.”?® Skinner’s description aligns with the HBC use of Lowlanders and
Uplanders.

From an early period, HBC traders around Hudson and James Bay recognized the linguistic
difference between the Cree and Northern Ojibwa.?” By the time the HBC was extending its
trade posts inland in the 1770s “the boundary between the Lowland Cree and Northern
Ojibway followed roughly the boundary between the Hudson Bay lowlands and the upland
Shield region.”?8

22 The term “Algonquians” refers to a broad language group and includes peoples known historically as
Ojibwa/Chippewa, Algonquin, Nipissing, Mississauga, Saulteaux, Pottawatomi, Odawa and additional groups of
Algonquian-speakers stretching from the Atlantic coast to the Rocky Mountains.

23 ALG-40547 p. 160.

24 ALG-40550, p. 14. In 1740 the factor at Albany House reported that the Cree who came to his post from Moose
River were originally from the Albany River.

%5 ALG-40551 p. 9.

26 ALG-40551 pp. 9-10.

27 ALG-40550 p. 45.

28 ALG-40550 p. 51.

11
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The people known historically as the Ojibwa/Ojibwe/Ojibway occupied the land south of the
divide between the Hudson Bay drainage system and the Lakes Superior and Huron drainage
system. As the fur trade expanded, they migrated west and north. North of the height of land
they came into contact with the Cree, who were shifting their trapping area southward from
the lowland areas along James and Hudson Bay where early trade posts had been established.

According to Skinner, the Ojibwa who moved into the region north of Lake Superior around the
HBC posts on the bay were the most isolated of the Ojibwa groups. Skinner believed that the
Indigenous people of New Post and Lake Abitibi belong to this division.?® Baldwin’s study of the
early fur trade in the Moose-Missinaibi River region identifies people in that river system as
Cree and Ojibwa who established themselves in the Moose drainage system as a result of these
migrations.3°

Victor Lytwyn concludes:

The fur trade during the period 1783 to 1821 throughout the north-western interior of
the continent was affected by extreme competition between the HBC and various fur
companies base in the St Lawrence River valley that eventually amalgamated to form
the North West Company (NWC). The peak period of fur trade activity occurred between
1790 and 1810, when record numbers of fur traders and trading posts were in
operation.3?

This competition was apparent in the HBC’s Moose Factory area.3? The traders in the Moose
area referred to the competition as “Canadians” which is reflected in John Mannall’s notes in
the Frederick House and Kenogamissi journals.

The question of the Indigenous identity of the people around Lake Abitibi is germane to the
discussion. The Abitibi River and Little Abitibi River are part of the Moose river drainage system.

In the 17t century (1600s), the Abitibi people, believed to be Cree at that time, were one of the
named groups in northern Ontario. By the early 1700s, Abitibi people were trading at posts at
James and Hudson Bay. For example, a 1707 French report indicated that “Tabitibis” who used
to trade at Temiscaming were taking their pelts to trade with the HBC on Hudson Bay.33 The
Historical Atlas of Canada provides several maps that depict the location of different groups in

29 ALG-40551 pp. 117-118.

30 ALG-40552 p. 57.

31 ALG-40550

32 ALG-40550 p. 175 Lytwyn references Plate 62 Historical Atlas of Canada Vol. 1 [ALG-40170]. In the Moose River
District, many of the smaller posts had closed prior to the merger, p. 200. Between 1794 and 1822 Moose
Factory was the HBC headquarters for the Kenogamissi River District. That district operated posts at Kenogamissi,
Frederick House, Matawagamingue, Flying Post, Pushquagamy Lake, Wowayaston Carrying Place and Wyaskah
Lake.

33 ALG-40547 pp. 159-160; ALG-40553 pp. 3, 12; and ALG-40554 pp. 217-230.

12
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the 17t and 18t centuries. For example, the people around Lake Abitibi are identified as Cree
along with other people in the Moose Drainage system, as follows:

e Early 17% century, from south to north: Timiscimi (Cr16), Abitibi (Cr17), Piscoutagami
(Cr18), Outchichagamiouetch (Cr12), and Monsoni (Cr2) at the mouth of the Moose
River.34

e 1726-1739, from south to north: Timiscimi (Cr17), Abitibi (Cr16), Piscoutagami (Cr20),
Outchichagamiouetch (Cr21), and Monsoni (Cr2) at the mouth of the Moose River.?*

e 1752-1755, from south to north: Timiscimi (Cr17), Abitibi (Cr16), Piscoutagami (Cr20),
and Outchichagamiouetch (Cr21) No group is named at the mouth of the Moose River.3®

After the HBC merged with the North West Company (NWC) in 1821, HBC traders in 1826
reported trading with Abitibi people and identified some of those coming to trade from north
of Lake Abitibi as Anishinaabe and others as Cree.3’

In his paper supporting the comprehensive claim of Quebec Algonquins, Jacques Frenette
showed the Algonquin territory at the end of the British Period (1867) as encompassing Lake
Temiskaming, Lake Abitibi, the southern portion of Little Abitibi River, the head of the Montreal
River, and Temagami. He does not include the Mattagami River or Lake Mattagami as being in
Algonquin territory.3® Kenogamissi is located on the Mattagami River.

New Post was an HBC post on the Abitibi River initially established in 1867 to supply Lake
Abitibi families who no longer wanted to make “the arduous trip north to Moose Factory for
supplies.” Cree at this location signed Treaty 9 in 1905 and had a reserve set aside for them.
New Post is located between the Abitibi River and the Little Abitibi River.3® The location is now
known as Taykwa Tagamou, a Cree community. It is encompassed within the Abitibi area,
indicating a historic Cree presence in this Algonquin territory.

Frank Speck’s 1913 study of the Timiskiming area reports that the Timiskaming people regard
the people of Lake Abitibi as belonging to their own dialectic and cultural group identifying
them as Abi’tibi anicenabi or Blue-water people.*® The term Anicenabi (Anishinaabe) is used by
Algonquins and other closely-related linguistic neighbours such as those known historically as
Ojibwa, Mississauga, Ottawa/Odawa and Potawatomie.*! The Temiskaming people are
Algonquin. The descendants of the Abitibi people referenced by Speck are members of the
Wahgoshig and Pikogan First Nation communities.

34 ALG-40555 On the maps, the locations are given an alpha prefix indicating their nation (e.g. Cr for Cr; Al for
Algonquin) followed by a number to cross-reference in the key which provides the historic name of the group.

35 ALG-40556

36 ALG-40557

37 ALG-40553 p. 12. The HBC and NWC merged in 1821.

38 ALG-40558 pp. 162-163.

39 ALG-40553 p. 13.

40 ALG-40553 pp. 5 and 11 citing ALG-40559.

41 ALG-40553 p. 11 citing ALG-40559.
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Anthropologist William Jenkins conducted fieldwork at Lake Abitibi in 1939. He indicated that
the Abitibi Band was then surrounded by Ojibwa to the west, Cree to the north, Montagnais
(Attikamek) to the east, and the Temiskaming Algonkins to the south. He also noted that
according to the fieldwork conducted by McPherson in 1930 the Abitibi people are an offshoot
of Ojibwa.*? (Note that Algonquins are closely related to other Anishinaabe, such as the historic
Ojibwa, and were often described as a branch of the Ojibwa or Chippewa).

Jenkins sketched the hunting grounds of the Abitibi Band as they existed in 1939 and indicated
that of the 40 families whose grounds were depicted, their band of origin was shown to be: a
mix of original Abitibi members (24); families from Ruperts House (8); North Temiskaming (1);
and families whose place of origin was unknown (7).%* Ruperts House is a Cree community on
the east side of James Bay, now known as Waskaganish First Nation. No Abitibi Band hunting
grounds were noted west of the Abitibi River, the location of Frederick House.

This information suggests that by the early twentieth century when Jenkins conducted his
fieldwork the hunting grounds of the Wahgoshig people contained a mix of families with roots
from the Lake Abitibi area, from Temiskaming to the south, Waskaganish to the north east, as
well as families who no informant could identify as to their place of origin. Jenkins’ data was
collected over 140 years after the relevant period.

Archaeologist John Pollock’s 1996 work on native values mapping for Wahgoshig First Nation,
notes that the groups immediately north of Lake Abitibi were Cree speakers and then
comments on the fluctuation of tribal groups in the vicinity of Lake Abitibi in the last two
centuries. He writes “[t]hough the boundary between these Ojibwa-speakers and the northern
Cree-speakers appears to have fluctuated slightly over the past two centuries, [since late 1700s,
early 1800s] the Long Sault and Little Abitibi Lake areas were clearly within Abitibi Algonquin
territory.”*4

Pollock’s sketch map depicts the traditional boundaries of the Wahgoshig/Abitibiwinni people
who are the descendants of the Abitibi people who adhered to Treaty 9. The map shows a core
area surrounded by an overlap area, commenting that the overlap area is shared by both the
New Post (Cree) and Abitibi (Wahgoshig, Algonquin) People. Pollock comments that “the exact
size and nature of the overlap may be more of a political question than an historical one.”#>
Frederick House is located outside of core Wahgoshig FN territory and the overlap area on
Pollock’s sketch.

42 ALG-40560 pp. 1-2.

43 ALG-40560 pp. 28-31.

4 ALG-40553 pp. 4-5. Pollock based this statement on fieldwork conducted by John M. Cooper and Regina Flannery
in the 1920s and 1930s and the work of William Jenkins in 1939. The Long Sault area is close to modern-day
Cochrane east of Clute on the Abitibi River.

5 ALG-40553 p. 16.
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2.5 Respondent’s Conclusions (Respondent’s pages 13 to 14)

The Respondent concludes that Hannah’s unnamed mother and her father John Mannell met
within one to two years prior to her birth on August 31, 1795. John Mannell was posted at
Frederick House from 1792 to 1795 and Kenogamissi Lake from 1795 to 1797. He travelled to
England on leave from September 22, 1797 returning to Kenogamissi Lake on May 23, 1798 “to
reunite with his wife and daughter.” The Respondent contends that John left his wife and
daughter with her natal family at Kenogamissi during his absence. As noted above,
documentation clearly shows that Hannah’s mother was at Moose Factory when John Mannall
left the country.

Note that John Mannall’s service dates, including his trips to Moose Factory and forays away
from the posts are more precisely known as discussed above.

Citing maps posted on YouTube by Wahgoshig First Nation of their traditional territory in
conjunction with a map showing Abitibi (Cree) and Timiskaming (Algonquin) traditional
territories in the 1600s, the Respondent concludes that:
e Frederick House is within the western boundaries of Wahgoshig (Abitibi) “traditional
territory”
e Kenogamissi Lake is outside of its territory and “clearly undisputedly situated in Ojibwe
and/or Cree Traditional Territory”

The possibility that Hannah’s mother was from Moose Factory is not considered by the
Respondent, which the Enrolment Officer considers an oversight, especially following his
reasoning that John Mannell would have left his country wife and child with her natal family
when he was on leave and the fact that it is documented that his wife, and presumably his
child, were at Moose Factory when he departed.

The Respondent asserts that elders of surrounding communities would be able to provide a
description of the boundaries of traditional territory at the relevant time period. It does not
appear that the Respondent has provided evidence of what the elders of surrounding
communities have said about their traditional territories. Also, as explained above, the
territorial areas of various nations in the subject area shifted throughout the 1600 to 1800s.

The Respondent’s conclusion is that Hannah Mannell was conceived and born at Kenogamissi

Lake in Ojibwe and/or Cree territory, that her mother was Ojibwe and/or Cree and that Hannah
was not Algonquin but Ojibwe and/or Cree.
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Appendix A: Supporting Document List for Hannah Mannell

The documents in this table are listed by ALG number and appended in Appendix B.

Document | Document | Document Description Reference
Number Date
ALG-40546 | 1991-00-00 | Book extract, A Country So Ruggles, Richard I. A Country So Interesting: The Hudson’s Bay Company and Two
Interesting: The Hudson’s Centuries of Mapping, 1670-1870. Montreal & Kingston: McGill-Queen’s University
Bay Company and Two Press, 1991.
Centuries of Mapping, 1670-
1870
ALG-40547 | 1981-00-00 | Article, “Territorial Groups Bishop, Charles A. “Territorial Groups Before 1821: Cree and Ojibwa.” Handbook of
Before 1821: Cree and North American Indians, Volume 6 — Subarctic. Eds. William C. Sturtevant and June
Ojibwa” Helm. Washington: Smithsonian Institution, 1981.
ALG-40548 | 1981-00-00 | Article, “Northern Ojibwa” Rogers, Edward S., and J. Garth Taylor. “Northern Ojibwa.” Handbook of North
American Indians, Volume 6 — Subarctic. Eds. William C. Sturtevant and June Helm.
Washington: Smithsonian Institution, 1981.
ALG-40549 | 1978-00-00 | Article, “Southwestern Ritzenthaler, R. F. “Southwestern Chippewa.” Handbook of North American Indians,
Chippewa” Volume 15 — Northeast. Eds. William Sturtevant and Bruce Trigger. Washington:
Smithsonian Institution, 1978.
ALG-40550 | 2002-00-00 | Book extract, Muskekowuck | Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy
Athinuwick Original People Land. Winnipeg: University of Manitoba Press, 2002.
of the Great Swampy Land
ALG-40551 | 1912-00-00 | Article, “Notes on the Skinner, Alanson. “Notes on the Eastern Cree and Northern Saulteaux.”
Eastern Cree and Northern Anthropological Papers of the American Museum of Natural History, Volume IX. New
Saulteaux” York: Order of the Trustees, 1912.
ALG-40552 | Unknown Book extract, The Fur Trade | Doug Baldwin, The Fur Trade in the Moose-Missinaibi River Valley, 1770-1917,
publication | in the Moose-Missinaibi Research Report 8. Toronto: Ontario Ministry of Culture and Recreation, Historical
date River Valley 1770-1917 Planning & Research Branch, s.d.
ALG-40553 | 1996-03-00 | Report, “Native Background | Pollock, John W., Settlement Surveys Ltd. “Native Background Information Report

Information Report and
Values Map”

and Values Map.” Prepared for the Ministry of Natural Resources, Cochrane District,
and Wahgoshig First Nation, March 1996.
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Document | Document | Document Description Reference
Number Date
ALG-40554 | 1981-00-00 | Article, “West Main Cree” Honigmann, John J. “West Main Cree.” Handbook of North American Indians, Volume
6 — Subarctic. Eds. William C. Sturtevant and June Helm. Washington: Smithsonian
Institution, 1981: 217-230.
ALG-40555 | 1987-00-00 | Map, “Population Early 17" | Heidenreich, Conrad E. and J. V. Wright. “Population Early 17t" Century, Ethnohistoric
Century, Ethnohistoric Data” | Data.” Historical Atlas of Canada, Volume 1: From the Beginning to 1800. Ed. R. Cole
Harris. Toronto: University of Toronto Press, 1987, plate 18.
ALG-40556 | 1987-00-00 | Map, “The Fox defeated and | Heidenreich, Conrad E. and Francgoise Noel. “The Fox defeated and Expansion
Expansion Northwest, 1726- | Northwest, 1726-1739.” Historical Atlas of Canada, Volume 1: From the Beginning to
1739” 1800. Ed. R. Cole Harris. Toronto: University of Toronto Press, 1987, plate 39.
ALG-40557 | 1987-00-00 | Map, “French Dominance, Heidenreich, Conrad E. and Francoise Noel. “French Dominance, 1752-1755.”
1752-1755” Historical Atlas of Canada, Volume 1: From the Beginning to 1800. Ed. R. Cole Harris.
Toronto: University of Toronto Press, 1987, plate 40.
ALG-40558 | 1988-00-00 | Statement of claim Frenette, Jacques. “The Country of the Anicenabe: The Algonquin Nations’
Comprehensive Land Claim.” Prepared for the Band Council, Maniwaki Algonquin
Reserve, 1988.
ALG-40559 | 1915-00-00 | Extract, “Family Hunting Speck, F. G. “Family Hunting Territories and Social Life of Various Algonkian Bands of
Territories and Social Life of | the Ottawa Valley.” Department of Mines, Geological Survey, Memoir 70. Ottawa:
Various Algonkian Bands of | Government Printing Bureau, 1915.
the Ottawa Valley”
ALG-40560 | 1939-00-00 | Extract, “Notes on the Jenkins, William H. “Notes on the Hunting Economy of the Abitibi Indians.” The
Hunting Economy of the Catholic University of America Anthropological Series 9 (1939): 1-2, 28-31.
Abitibi Indians”
ALG-40561 | 2023-03-23 | Article, “Hudson's Bay Archives of Manitoba. “Hudson's Bay Company. Kenogamissi River District.” Accessed
[accessed] | Company. Kenogamissi River | March 23, 2023 at http://pam.minisisinc.com/scripts/mwimain.dll/144/

District.”

PAM_AUTHORITY/WEB_AUTH_DET_REP/HEADING%20%22Hudson%27s%20Bay%
20Company.%20Kenogamissi%20River%20District%22?SESSIONSEARCH

17




Enrolment Officer’s Reply Report regarding Ancestor RIN #18786

Appendix B: Supporting Document Package for Hannah Mannell

The documents are organized by ALG document number.
They appear in the same order as in the list in Appendix A and are bookmarked for ease of reference.
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Chipewyans (during the spring he reported having dreamed in the Chi-
pewyan language for the first time). On the return trip, Fidler added
some sixty-one more sketches to his journal, eight being from the Clear-
water River across Methy Portage to la Crosse (45%), forty of them being
of the lakes and rivers along the Churchill system to Portage du Traite, 2
and the remainder across to Cumberland House (464) (plate 16).

Immediately after his return to York Fort, Turnor offered to lead a
trading expedition back to the Athabasca, but his offer was declined.
Instead, since it had proved difficult to organize a crew to carry supplies
up the Nelson river to Chatham House (near the junction of the Nelson
and Grass rivers), Turnor volunteered to lead a party that would include
several of his own recently returned group. Turnor believed the Nelson
to be an easier and safer river than the Albany; the journey would give
him a chance to find out. His proposal was accepted, and he was asked
to determine also whether it would be practicable to get “Boats of Bur-
then” any distance up the Nelson, something the committee had been
wanting to know since 1754 when they had asked James Isham the same
question. While Turnor was on the mission (from 31 July to 24 August
1792), he fell victim again to misfortune in rough water. When a canoe
overturned, he lost his sextant and everything else of value, except his
watch. He drafted no separate map as a consequence of the journey up
the Nelson, but the details he made note of were useful for his later
maps.

Turnor left Rupert’s Land for the last time in September 1792, taking
ship from York Factory for England. After settling at home, he began
to work on the compilation of maps based upon his years of experience
in North America. On 12 December 1792, the committee agreed that he
should be paid retroactively from 24 October, the sum of one guinea
per week until further orders (A1/47,fo.4). Apparently, it was during
this time that he drafted two maps. The first was very likely the fourteen
sheet map of the “Track from Cumberland House to Ile Ja Crosse with
the Magnetic Bearings” (59¢)*3. It would be his rendering, at a larger
scale, of the data that he and Fidler had obtained, from which then smaller
scale versions could be made. The second map was in all probability the
“Chart of Lakes and Rivers in North America” (47A). It, like the
first, was probably drafted in 1792, since the waterways traversed in
Turnor’s recent journey to the northwest are the major element. This
configuration would be a reduction of the fourteen-sheet compilation
with further areas included. There is no information on the map related
to events later than the summer of 1792; Buckingham House, for ex-
ample, erected on the North Saskatchewan in the autumn of that year
(news of which would not have reached London until the autumn of
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1793), is not shown. Turnor indicated that his map was compiled from
two types of sources, the shaded areas were based on his own “Actual
Surveys,” the unshaded outlines “from Canadian and Indian informa-
tion.” The map reflects his surveys from York Fort to Great Slave Lake;
in addition there are reduced renditions of the Nelson-Hayes rivers, the
Grass River, northern Lake Winnipeg, and the Saskatchewan River to
Hudson House, 4 and the Albany River to Gloucester (284). Finally, he
has shown the Hudson and James Bay shores from Churchill to Albany
River. The details from other sources include the lower Peace River, the
Beaver River and lakes to the west, including Cold Lake and Lac la
Biche, the Northern Saskatchewan from Hudson House past Manchester
House, the Nelson River connection from Playgreen Lake to the mouth
of the Grass River, and the Hudson Bay shore some distance north of
Churchill.

On Turnor’s last and most famous map, he incorporated most of the
previous exploration carried out by the company, as well as cartographic
production of the period from 1778 to the autumn of 1794. Turnor also
took advantage of other map resources available at the time — information
from explorers and cartographers outside the company’s sphere. Thus
the 1794 map is a composite of information, of his own maps and cal-
culations as well as those of others, fitted onto a graticule that was the
most precise provided to that date for the region, a graticule that he
himself had done so much to perfect. The map extends from the east
coast of Hudson and James bays to the Pacific coast, and from the Arctic
Ocean at the mouth of the Mackenzie River to the upper Missouri River
and the Lake Superior region. (For the area essentially known by 1795,
see figure 4).

OTHER COMPANY SOURCES OF INFORMATION
FOR TURNOR’S 1794 MAP

Mapping in the Moose and Albany Regions

Considerable exploration and post-building occurred in the tributary
regions of the Moose River, based on Frederick House in the east, and
old and new Brunswick houses in the western tributaries. Only two
maps were prepared, as far as is known, neither of which is now avail-
able in the company archives. George Donald had examined the Har-
ricanaw River in 1788, along with the upper portions of the Mattagami
River, including both lakes Kenogamissi and Mattagami. In spite of his
surveying and drafting experience, the records do not indicate that he
prepared any maps. Frederick House was also the starting-point from
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which a number of searches of the larger region were undertaken by
John Mannall, who came to the Moose region to be a writer and was
assigned eventually to Frederick House. In addition to local trips, his
two main expeditions out of the Abitibi Lake area, south towards Lake
Timiskaming and west into the Mattagami River valley, gave him the
information for a map on which these journeys were outlined (63¢). For
several years, the Frederick House Lake area was visited by Canadian
traders from the Soweawaminica settlement which lay south of Lake
Abitibi on the way to Lake Timiskaming. These traders were interested
in coming north to the district to compete for the trade. In 1793, Mannall
decided to map the route between the two settlements, and was away
from 13 to 23 June. After conferring with Chief Factor Thomas at Moose
about the competitive situation in the region, Mannall set off from Fred-
erick House in the spring, 28 April to 15 May 1794, across country to
survey the rivers and lakes west to the Mattagami River and to Lake
Kenogamissi, and to decide how to “most effectually counteract the
Designs of the Canadians” (B135/b/23,f0.48d). On his return, Mannall
was sent off to head a house-building crew, going back to Lake Keno-
gamissi to erect a post there. Both areas, south and west of Abitibi, were
included in his map. Possibly other regional details were included.

To the west, competition with the Canadian traders was centering in
the upper headwaters of the western tributaries of the Moose River and
in the Lake Superior watershed. By 1788, it had become apparent that
a new company post was needed in this region. Brunswick House was
only about one-third of the way to the head of the Missinaibi River. The
site chosen was at Micabanish Lake, about two hundred miles farther
south, and the company started building a new post at this lake in the
summer of 1788. Then Brunswick House was closed in 1791 and supplies
were removed to Micabanish, which became known as New Brunswick
House. But the company was convinced another post was essential
somewhere to the south of this new house and nearer Lake Superior in
order to compete with the Canadian traders, and Philip Good, a writer
at Moose, was sent to investigate. Good was furnished with a sextant
and the necessary books on his voyage out to Moose Factory in 1790.
George Donald, then chief pro tem at Moose, was directed in the official
letter to have Good practice taking observations for latitude and longi-
tude and to have his calculations sent back to London so his progress
could be checked. In 1791, Good was transferred to New Brunswick
House to act as writer and to make astronomical observations. He was
reported to have behaved well in his job but to be deficient in his un-
derstanding of astronomy. In May 1792, Thomas, chief at Moose Factory,
instructed the master at New Brunswick House to send Good out to

survey the country beyond the post and to “chart his journey” (B135/b/
23,f0.18d). Because hiring guides proved difficult, Good did not leave
until 6 June 1793. He returned to the post on 2 July after having surveyed
“ye Picque River” (Bi45/a/6,fo.51). By 12 July he had finished drawing
his map, which was sent off to Moose Fort later (64%). Good apologized
for his draft, saying that it was not “laid down in so compleat a manner”
as he “could wish,” because he “had not the instruments for that pur-
pose” (B135/b/23,f0.55).*> The country covered on his map lay slightly
southwest of New Brunswick House, across to Lake Kabinakagami, on
to the shore of Lake Superior, and the lower course of the Pic River. It
would also have shown such a complicated and difficult route, marked
by eighty-two portages, that the company declared it useless. Missinaibi
House, erected later on Missinaibi Lake, and the post built on Abitibi
Lake, completed the chain of posts built inland from Moose Factory
during this period.

While Turnor and these other men had been occupied in delineating
some elements of the region to the south of Moose Factory, there were
a number of attempts to extend company influence into the upper Al-
bany River basin and adjacent areas, and particularly to find a route to
Lake St. Anns (Nipigon). It was hoped at first that the trade from this
lake could be attached to Gloucester House, but later Albany officials
concluded that the better route might lie along the Albany south branch,
the Kenogami, with the connection being through Henley House. Both
possibilities were investigated between 1784 and 1791. In 1784, James
Sutherland, after assessing Piskocoggan (Pashkokogan) Lake as a pos-
sible site for a new post, set out southwest from Gloucester House to
search for Lake St. Anns with the hope that it would provide a more
advantageous location (B78/a/11,fo.7d).*® His party made the return
journey from St. Anns’ north shore, apparently following the outward
path. Because Sutherland found the connections between the lake and
Gloucester too forbidding, he could not advise that Lake St. Anns be
attempted from Gloucester (By8/a/g,fo.26). Moreover, he had not met
with a single Indian on the route he followed. Sutherland drafted a map
in the late summer of 1784 (50<), which he transmitted to London that
autumn with his journals.’? In the spring, the committee expressed its
pleasure at receiving the journals and the “draught” (As/2,fo.123).

In the summer of 1786, James Sutherland was again chosen to search
the region farther to the west than he had reached previously, and
especially to go into the Monotogga country (Monotoggy, Monatai). This
lay to the south towards Rainy Lake, through which he intended to
swing on a route back toward the east. An Indian, who had promised
to guide him, refused to do so when the group reached Lake Upishin-
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gunga (Lac Seul) in part because of “Panic fear” of the smallpox raging
inland. He was therefore obliged to return via the same route. In his
journal, he penned in on an attached sheet a simple outline of the
complicated river, lake, and island-strewn waterway, from Lake St. Jo-
seph to Lake Saul (Lac Seul) (31#).*8 The project to examine the Albany
south branch, the Kenogami, as a more suitable pathway to Lake
St. Anns, did not fare well at first. Notwithstanding the fact that several
company men were willing to take part in this venture, no Indian guides
could be persuaded to lead a party. Finally, in 1788, a young writer at
Albany, James Hudson, was chosen as leader. Two young Indians
agreed to act as guides just a few days before he left. However, the
guides refused to lead the party on the final leg of the trip, and Hudson
had to stop short of the goal (B86/a/42).

Whether Hudson had the time in the four days he spent at Henley
to draft his map (35*), or whether he did it at Albany upon his return,
using the better facilities there, he had finished it by sailing time, for
Edward Jarvis referred the committee to it in his official letter. He warned
the members that distances on the map were exaggerated, but at the
same time he commended Hudson, saying, “it is a pretty preface to a
better performance ... he will do the next better” (A11/5,fo.101d).9

In May 1788, the committee sent John Hodgson a letter, asking him
to draft a “Chart of James Sutherlands Inland Journey” (As/2,fo.183).
The letter suggested he could easily do it by working out the details
from Sutherland’s journal, using the magnetic declination of Henley
House if he did not have it for the areas to the west. The committee
also stipulated that if any other journeys had been made in the meantime
he was to include information from them. The members wanted the
compilation finished in time for the ship’s sailing in the autumn of 1789.
Hodgson replied immediately by the 1788 ship that he would gladly do
the map and would add James Hudson’s “small excursion up French-
man’s (Ogoki) River” (A11/5,f0.89). Both in the Henley House journal
on 19 August 1789, and in a letter of 4 September 1789, Hodgson con-
firmed that he had drawn the map “as well as circumstances would
admit” (36*) (plate 13) (A11/5,fo.109). He was referring to the loss of all
his instruments and books when Henley House was destroyed by fire,
a loss which forced him to use a very old book of logarithms to work
out the longitudes. The company thanked Hodgson the next year for
the “Chart of Sutherland and Hudson Journeys” (As/3,fo.42d), and in
return the committee received a courtesy note from him on the return
of the ship (A11/5,fo.131). This map is one of the best documented in
the company’s archives, except that Hodgson, as usual, did not place
his name on the map. But the map he prepared is assuredly the “Chart
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of Rivers and Lakes Communicating with Albany River,” for it contains
the details of Sutherland’s three journeys, from Henley House to Pis-
kocoggan Lake in 1784, to Lake St. Anns in 1784, and from Piskocoggan
to Lake Upishingunga in 1786. It includes James Hudson's route from
Henley to Lake La Puew (Ogoki) and his return in 1788. Apparently,
copies of Sutherland’s and Hudson’s maps were not at hand, for the
configurations of the lakes are not similar to those on the extant maps.
Hodgson, as could be expected, generalized their outlines on his smaller-
scale map.

The urge to reach Lake St. Anns using the south branch of the Albany
continued. Richard Perkin, a young gun maker of the Albany establish-
ment and “an intelligent man” (B3/b/26,fo.24), according to Jarvis, vol-
unteered to go inland with Hodgson who was organizing a new
expedition. Hodgson was successful in hiring Indian guides to go with
Perkin, and they set off on 22 May 1790. Perkin was back at Henley in
one month exactly, claiming to have set foot on the shores of Lake
St. Anns. Hodgson took Perkin’s journal details and worked out a sketch
map (53°). He believed the large lake described at the conclusion of
Perkin’s outward journey was Lake St. Anns and called it that on this
map. Edward Jarvis voiced the general suspicion that Perkin was mis-
taken, that he must have been deceived by his guides (A11/5,fo.173d).
He showed the lake to be part of the Hudson Bay drainage basin whereas
Sutherland had claimed to have run down a river to get to the lake. In
September 1791, Hodgson agreed that Perkin had been misled, and
another party was sent out. Lake St. Anns was finally reached via the
Kenogami River that same year when John McKay arrived at Gloucester
House, via the Kenogami River from the lake. McKay, it can be surmised,
had used one of the western tributaries of the Kenogami to reach
St. Anns and perhaps had followed James Sutherland’s route back to
Gloucester House. Both McKay and his brother Donald had come into
company service in the autumn of 1790 in Albany territory, coming north
through the route from Sturgeon Lake to Osnaburgh and then down to
Albany Factory. They had been Canadian traders previously and were
familiar with Lake St. Anns, Lake Superior, Rainy Lake, Lake of the
Woods, and the Winnipeg River region: There is only one piece of
evidence that a map of John McKay’s journey was drawn. This is found
in John Hodgson’s 17 September 1791 letter to the committee. He wrote
about both McKay’s expedition and that of John Knowles (who had tried
to reach Lake Mepiskawaucau that same summer), noting that “their
Remarks and draughts of their Journeys ... were transmitted to your
Honours” (55¢, 56€). Whether the draftsmen of the McKay expedition
map was McKay or Hodgson is impossible to determine absolutely, but
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it was quite likely the latter. He had had contact with McKay and seen
the journal of his journey. Moreover, Hodgson was accustomed to draw-
ing maps from verbal and written “Remarks.” Chief Factor Jarvis had
harsh words for Knowles’s journal and map. The first he classed as a
“heap of absurdities and nonsense,” since Knowles had not only never
reached his goal, Mepiskawaucau, but had written an essentially spu-
rious journal. Jarvis exclaimed that Knowles had also handed him “a
Map! - it is a serious thing but it is hardly possible to be so in perusing
it” (A11/5,f0.174d). The map depicted the water running “from Lake
Superior to Albany”! This sketch does not appear to have survived - it
was likely not sent to London by Jarvis, or if it was, may have been
deliberately expunged from the files. Jarvis benevolently gave Knowles
a chance to redeem himself, since the man seems to have been a little
ashamed of himself. The result was that in the early summer of 1792,
Knowles reached Lake St. Anns from Albany. Unfortunately, Knowle's
journal does not also make it easy to place the position of Lake Mep-
iskawaucau. It may well be the modern Long Lake at the source of the
Kenogami River.

By 1786 or 1787 a number of Canadian traders were coming regularly
into lakes lying in a semi-circle to the northwest, west, and south of
Osnaburgh House, and company officers were undecided about the best
geographic location for a post or posts to oppose them. The choice of
sites had been narrowed down to Cat, Trout, or Seul lakes. Cat Lake to
the northwest of Osnaburgh was chosen first, and in August 1788, John
Best opened a house there. As an aid to understanding the hinterland
to the north of Cat Lake House, Richard Perkin was sent in June 1789
to reconnoitre a stretch of country from the lake as far as Severn Fort.
The details were made into a map by Peter Fidler at a much later date,
1815 (165%), but there is no indication that Perkin worked out a sketch
of his own. By the end of 1790, cabins had been built also at Lac Seul
and at Red Lake, which are about due west of Osnaburgh House. These
acted somewhat as shields, but also as outlying feeders to Osnaburgh.
The relationship of these cabins was depicted clearly on a map prepared
by John Best, who was an active post master in this region for some
years (512). It indicates the rivers and lakes followed by the traders and
the Indians between the main house and its outlying posts. However,
there was no protective post to the south to stem the inroads of the
Canadian trade there. Jacob Corrigal, an experienced trader, was sent
to look for a route from Osnaburgh south to Sturgeon Lake. During his
journey, from 16 May to 29 May 1794, he examined the lake for a potential
site and on his return drew a sketch of the route between these two
termini to accompany his journal description. (554).

By 1790, the company was well on the way to reaching those “principal
objects,” described in 1777, for inland movement from Albany, namely,
the areas of Rainy Lake, Lake of the Woods, and the Manitoba lakes.
The years 1791 to 1795 witnessed the culmination of the movement west
from the Albany corridor into the Manitoba lakes country and beyond
into the Assiniboine River and Swan Lake regions. Accordingly, the
company, wanting to realign its trade in this complex area, needed a
better understanding of its geography. Edward Jarvis was a prime mover
toward such a realignment and better defined procedures. Fortunately,
he found a strong supporter and a willing agent in Donald McKay.

MAPPING THE ALBANY CORRIDOR INTO MANITOBA
LAKES COUNTRY

McKay’s trading plan was a very direct one: go straight to the centre of
the Canadians’ trade, cutting right across their main supply route, that
is, to the main portage on the Winnipeg River route that led into the
Red-Assiniboine valley. From the time of McKay’s arrival at Albany on
11 October 1790, when he met Jarvis, until his departure for the interior
the following January, the two discussed at length the proposal to be
made to the committee, the plans for the next season, and the map or
maps of the region that ought to be forthcoming (A11/5,fos.123~
124d,125,167d). The main features of their plan were: in 1791, a small
group would travel from Red Lake post to the Lake of the Woods, via
Portage de l'Isle, in the vicinity of the junction of the Winnipeg and
English rivers. Indians were to be informed that a house would be built
and stocked at Portage. Then, once based both at Osnaburgh and Portage
de I'Isle, the company could quickly extend itself to the Red and Assi-
niboine rivers. All this, said McKay, “cannot be done in one year or
either in two, as it ought to be carried on, stept by stept with Security
and prudence” (A11/5,fo.124d). The first prudent step was taken on
schedule in 1791. After a winter march from Albany to Red Lake House,
McKay, with three companions, including John Sutherland as second
in command, set off further inland on 13 May 1791, reached Portage de
I'Isle, went on into the Lake of the Woods area, and was back at Glouces-
ter House by 8 July. One of McKay's tasks had been to suggest suitable
post locations for the future trading expansion to the west. When he
reported that the strategic position of Portage de l'isle had become even
more apparent to him on this visit, a decision to build a house there
was made.

In the autumn 1791 packet, Edward Jarvis enclosed two maps (A11/
5,f0s.173d-174,175d). The first was “The Genl: Map” (37*) (plate 14)

57
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CHARLES A. BISHOP

In the history of the Subarctic Algonquian-speaking
peoples, a critical problem is the identification and
placement of territorial groups prior to A.D. 1821.

During the early contact era, the fur trade led to
shifts in group boundaries among the Cree and Ojibwa
populations in the lands south of Hudson Bay. How-
ever, since the evidence is based primarily upon the
accounts of a few fur traders and explorers whose con-
cern was primarily with furs, not people, there are often
gaps in the data pertaining to specific groups. Some-
times names of groups disappear from the record while
new names appear with no explanation. When this oc-
curs it is impossible to determine whether the confusion
is due to the name of a group being changed or extended
to incorporate scveral groups, whether a movement of
peoples has taken place, or whether a foreign appel-
lation is being used instead of the native term (Bishop
1974).

Except in a few cases, it is not until the mineteenth
century that useful dialectal data or specific, recurrent
references to a group through time begin to appear in
the documents. Furthermore, since the interior region
between Lake Superior and Hudson Bay was not per-
manently occupied by traders until the late eighteenth
century, it is impossible to determine the location of
inland groups with any degree of certainty before that
time, as traders’ accounts of groups’ locations were gen-
erally based on hearsay about lands they had not scen.
Often all that can be said is that a named group appears
to have shifted its location between two points in time
providing that, in fact, it is the same group and not
another group or groups called by the same name. An
awareness of these major limitations of the historical
data justities caution in making socioterritorial identi-
fications and assessing possible geographical shifts (fig.
1).

Cree, 1640-1670

The earliest accounts of the region west of James Bay
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Fig 1. Approximale locations of Cree and Ojibwa groups before
1821.

of Lake Superior (WHC 11:90-92; Henry 1901:233).
Possible regional subdivisions of these Cree are not
specified. Furthermore, since by the mid-seventeenth
century many inland Cree were involved in warfare with
the Dakota and had allied themselves with the Assi-
niboin, it is impossible to know what proportion of these
large gatherings was Assiniboins as against Algonqui-
ans. In point of fact, there is no solid cvidence either
for or against the existence of gatherings of such size
in precontact times. In any case, it would seem that
these large assemblages were seasonal and temporary.

Although in the mid-twentieth century the Cree of
the Hudson Bay Lowlands are often referred to collec-
tively as Swampy Cree (see “‘West Main Cree” this
vol.), the earliest records tend to refer to several specific
groups or “nations.” Presumably these were socioter-
ritorial units occupying sectors of the major rivers cut-
ting through the Lowlands.

The Jesuits’ Indian informants distinguished between
the Kilistinons and the Monsonis (Monsounik). An ac-
count of 1672 placed the Monsonis on James Bay (JR
56:203), in the southeastern sector of the Lowlands, It
has been suggested that they inhabited the Moose River
drainage area, which took its name from them (Mooney
and Thomas 1907a:932), but Bacqueville de la Potherie

TERRITORIAL GROUPS BEFORE 1821: CREE AND OJIRWA

(1931:262-263), who called them People of the Marsh,
stated that they were trying to prevent other Indians
from trading at York Factory, suggesting that they had
shifted farther west by the end of the seventeenth cen-
tury. However, it is impossible to say whether Bacque-
ville de la Potherie’s Monsonis were the same people
as those mentioned 20 years earlier on the Moose River
since he only vaguely located them as living inland from
Hudson Bay. Nor can anything concrete be said about
their numbers, the size of groups, or their dialectal
distinctiveness.

There is no strong evidence that the Cree occupied
the sea coast until after the Hudson’s Bay Company
posts were established in the late seventeenth century.
At the end of the century Bacqueville de la Potherie
(1931:262) did mention the Olienebigonhelinis or **Sea-
Side” Indians living in the area between York Factory
and the Severn River in the northern section of the
Lowlands. He distinguished them from the Savannahs,
“People of the Swamps,” a group living inland from
York Factory, and the Mashkegonhyrinis, those living
ncar York Factory itself (Bacqueville de la Potherie
1931:258). The term Mashkegonhyrinis and its variants,
like Maskegon, became synonyms in later years for
Swampy Cree, whose residence near thc mouth of the
Nelson River seems to have been posicontact.

Groups Trading into Bayside Posts, 1670-1730

Certainly the cstablishment of trading posts along
James Bay and Hudson Bay after 1670 lured Indians
to trade from near and far. Although several ‘‘nations”
are mentioned in the early records, only vague refer-
ences are made to the regions occupied and usually in
terms of the length of time it took them to reach the
post. For example, Anthony Beale of Fort Albany in
1707 recorded that a leading Indian named Whatten
came “down the River and 16 Canoes along with him”
(Beale 1706). Whatten reported that they had been at
war and that some French had been killed. From such
data, it is only possible to say that thesc Indians came
from somewhere to the south or southwest of the Fort
Albany post.

With the construction of several posts on James Bay
and Hudson Bay, the fur trade expanded to involve
directly all Indian groups betwcen Lake Superior and
the coast. The Crees near these posts were designated
“home guards” and were particularly important to the
traders since it was they who provided the post with
geese and other country products. More distant Indians
regardless of tribal affiliation (which was specified only
occasionally) were called “upland Indians.” During the
early eighteenth century the bands trading at Fort Al-
bany on James Bay included several unnamed groups
plus Salkemys (Kesagami Lake people), Shoshooga-
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mies, and Papanashes from near Moose River; Meta-
woscnes and Rabbit Indians from the northward; Ti-
bitiby (Lake Abitibi people); Clisteens (Cree from the
Shield); the more distant Assiniboin and Eagle Eyed
Indians (a division of Assiniboin); and the Sturgeon
Indians from west of Lake Nipigon (Beale 1707; Myatt
1716-1719). A few Ottawas also made the journey to
the bayside posts (Myatt 1716-1719), and it is possible
that such groups included Ojibwa as well as other Al-
gonquians.

Population Shifts, 1720-1770

Since the English posts on the bay were luring many
Indians away from the French traders nearer the Great
Lakes, the French established a series of forts in the
western Great Lakes area during the late seventeenth
and early eighteenth centuries. The Iroquois wars of
the mid-scventeenth century and the French penetra-
tion to the west end of Lake Superior had already pro-

-duced movements among Indians nearcer the Great

Lakes. However, the expansion of French traders north
and west of Lake Superior during the carly eighteenth
century marked the beginning of major population
shifts westward involving Cree, Ojibwa, and other Al-
gonquians.

Evidence relating to"the early 1730s (NYCD 9:1054)
indicates a number of groups living northwest of Lake
Superior, some of whom appear to have been arrivals
from the east. One document estimates the number of
“warriors” in each group, referring to the adult males
who by this date were involved in open warfare with
the Dakota of Minnesota. Therc were about 100 Crec
and Monsoni warriors on Rainy Lake, while along the
Nipigon River were 200 Monsoni warriors, 150 Stur-
geon warriors, 140 Swampy Cree warriors, and 40 Os-
kemanettigons (perhaps Ojibwa or Nipissings), along
with a few Abitibis and Téte de Boules. On Lake Nip-
igon itself resided 60 Christinaux and 150 Assiniboin
warriors while at the Kaministikwia River were 60
Ouace warriors. If the Monsonis were the descendants
of those from the Moose River, a westward movement
is indicated. The same interpretation would apply to
the Abitibis and Téte de Boules, while the Swampy
Cree would appear to have been far to the south of
their aboriginal homeland. The Sturgeon Indians (Na-
meuilini) were probably Cree, although Hodge (1910c)
suggests that they were Ojibwa. The Ouace were almost
certainly Ojibwa from the north shore of Lake Huron
(JR 18:229-233), There is cvidence that farther north
the Cree of the Shield began shifting westward during
the 1720s and 1730s (Barnston 1839).

There is support (Hallowell 1955:114-115; Dunning
1959:3-4; Hickerson 1966:4, 1967a:45) for the argu-

ment advanced by Skinner (1912:117) that the Ojibwa
began to occupy permanently the central Shield region
of the Subarctic during the 1730s, settling in the upper
Albany River area west of those Cree in the James Bay
Lowlands. According to the Fort Albany trader Joseph
Adams in 1733: “‘the French Cannyda Inds have several
of them wintered with the upland Inds. . .about two
hundred Miles from this place” (Adams 1733). Prior
to this time the “‘upland Indians” had been either Cree
or Assiniboin while the “French Indians” had been
Ottawa, Ojibwa, or other Algonquians. This then
seems to mark the beginning of Ojibwa expansion into
the Subarctic. From the 1720s until the 1770s Crees
continued to move westward. In their place came Ojib-
was and Algonquins until the 1770s, when their expan-
sion to the north ccased. At that time the Ojibwa had
come to occupy the entire Canadian Shield from the
mouth of the Ogoki River in the east to Island Lake
in the northwest. Some Ojibwa wcre even on the west
side of Lake Winnipeg. Although the exact steps in this
expansion are difficult to determine, there can be little
doubt that it took place. Reports noting it in progress
are made by traders peripheral to the area or at a later
time by traders resident in newly occupied zones (Gra-
ham 1969:204; Masson 18891890, 2:241-242, 346;
Barnston 1839).

Conclusion

Although the limited data make ethnographic recon-
struction tentative, it is evident that many groups in the
central Shicld region shifted out of their aboriginal ter-
ritories within the early contact period. Many of the
Cree living north of Lake Superior at the time of contact
moved westward during the eighteenth century, while
in their place arrived Ojibwas and perhaps other Al-
gonguians. Soon after 1800, the depletion of fur and
large game resources resulting from the fur trade com-
petition forced all groups into greater dependence on
the trading post, a condition already well advanced
among those Crees who had early attached themselves
to the bayside forts. In consequence of the territorial
shifts, along with a tendency for some groups to coalesce
around the trading posts on which they were increas-
ingly forced to rely, new regional identities and affili-
ations began to take shape. By 1821, when the fur trade
stabilized under the monopoly of the Hudson's Bay
Company, the major divisions of Cree and Ojibwa of
the central Shield region were established in the sections
of the lands between Hudson Bay, Lake Superior. and
Lake Winnipeg in which they reside in the mid-twen-
tieth century. Their later careers may be followed in
the chapters “West Main Cree,” “Northern Ojibwa.”
and “Saulteaux of Lake Winnipeg,” in this volume.

BISHOP
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BERYL C. GILLESPIE

The precise locations and groupings of the Athapaskan-
speaking Indians of northern Canada in truly aboriginal
times will never be known in their entirety. This chapter
reviews the documentary cvidence that scholars have
relied on to infer both aboriginal distributions and pos-
sible territorial shifts duc to direct and indirect influ-
ences and cvents stemming from the European fur trade
(fig. 1). The main concern is with certain early historical
references that present problems of interpretation re-
garding the territorial movements of peoples and the
designations of them.

By 1821 most Athapaskans of the Shield and Mac-
kenzie Drainage had been assigned “tribal” names by
European traders and their territories designated. In
that year the Hudson’s Bay Company and North West
Company formed a coalition, beginning an era of stable
trading relationships throughout this arca at perma-
nently located trading posts that were within or near
the territories of all major Indian divisions. From the
earliest hearsay reports about Athapaskan peoples in
the late seventeenth century until 1821 there was a con-
tinuous effort on the part of the traders to include more
and more of this population in the fur trade. But, except
for the Chipewyan whose territorial rangc was adjacent
to Fort Churchill (Prince of Wales’ Fort) on Hudson
Bay, few other Athapaskans were dirccily involved in
the fur trade until trading posts were established in the
interior in the late eighteenth and early nincteenth cen-
turies.

The Athapaskans who exploit the Shield area west
of Hudson Bay have been primarily the Chipewyan,
including the Yellowknife subgroup. The ranges of the
Dogrib and Hare Indians comprise the edge of the
Shield and the abutting Mackenzic Valley. Within the
rest of the Mackenzie Drainage, except the most west-
ern extremities of its tributaries, are the Beaver, Sekani,
Kaska, Slavey, Mountain, and Loucheux (eastern
Kutchin) peoples. Nore of these peoples had a “tribal”

r “national” unity at the time of Europcan contact.
It is likely that, as throughout the historical period, a
number of small family-linked groups closely aligned
through kin ties, dialect, and shared exploitative zone
composed a regional group named after a major re-
source or topographical feature of their range. All

cezZe

“tribes” recognized during the historical era are com-
posed of one or more of these regional groups. Since
Indians fett no need to label and categorize themselves
in any larger sociopolitical units, the names eventually
accepted by scholars, and only sometimes by Indians,
were names assigned to them by Europeans. The terms
cventually settled on by Europeans were usually arbi-
trary.

The naming of Indian groups by Europecans followed
several patterns. Most frequently a general, and often
derogatory, term used by a neighboring Indian people
that werc in direct contact with Europeans provided the
first tribal name for people not yet contacted. The Al-
gonquian-speaking Cree trading into Hudson Bay pro-
vided the first names for many Athapaskans. The names
Chipewyan, Dogrib, Slavey, and perhaps Beaver have
their source in Cree designations. The variety of the
names applied to one group in different languages was
noted by the trader-surveyor of the late eighteenth cen-
tury, David Thompson (1916:78), in his description of
Chipewyan territory: “the country is occupied by a peo-
ple who call themselves ‘Dinnie,’ by the Hudson Bay
Traders ‘Northern Indians’ and by their [Cree] southern
ncighbors ‘Cheepawyans’.”” In addition, information
about new groups or areas often resulted in names being
applied differently. Although it is not possible to detail
all the processes by which names were assigned, jug-
gled, and adopted, some of the confusions surrounding
names given Indians by Europeans are treated in order
to emphasize the difficulties in the interpretation of
carly historical documents.

Fur-Trade Influences and Territorial Shifts

In the Mackenzie Valley the advent of the fur trade
does not seem to have created major changes in the
exploitative ranges of Hare, Loucheux, and Mountain
Indians. The present-day Bearlake Indians appear to
be an amalgamation mainly of Dogrib and Hare whose
ranges overlapped in the Great Bear Lake region, at
least by the time of the earliest historical documents.
After 1823—the year when the Dogrib took vengeance
on the Yellowknife for previous bullying—Dogribs
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to Sault Sainte Marie from the north in 1670, were
misidentified as the Winnebago by Thwaites (JR 54:133—
134, 73:210, 214); both references are probably to Hud-
son Bay Cree. Coats (1852:41) mentions both Great
and Little Winipeggons, perhaps ‘coast Indians’ and
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the shore of the bay.

During the early nineteenth century groups came to
be called after the post they frequented, and these
names became fixed with the signing of the treaties. In
the 1970s most West Main Cree belonged to the Moose

. At a usk
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New Post band lived in Moosonee, and no one had
lived at York Factory since its closing in 1957.

Sources

For reconstructing the culture as it probably was prior
to heavy European influence, there are the firsthand
observations made at York Factory and Churchill be-
tween 1697 and 1791 by Bacqueville de la Potherie
(1931:222-238, 261-267), Isham (1949:61-177, 316-
317), and Graham (1969:141-212). Graham's data are
sometimes hard to identify as pertaining specifically to
coastal Cree. For a history of the fur trade in the sev-
enteenth and eighteenth centuries, see Williams (1970:9—
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James se
Inl y r ve

considerable attention to eliciting customs of former
times. He also described contemporary behavios pat-
terns and beliefs that a knowledge of areal ethnography
indicates to be of autochthonous origin. In 1947-1948,
with additional checking in 1955, Honigmann (1956) at
Attawapiskat probed for recollections of culture pat-
terns uninfluenced by factors of contact.

and Trudeau 1963; Liebow and Trudeau 1962). Nonas
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among Attawapiskat Indians.
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EDWARD S. ROGERS AND J. GARTH TAYLOR

Language, Territory, and Environment

The name Northern QOjibwa (6'jibwa) here refers to the
Ojibwa Indians that live along the upper courses of the
rivers that flow generally northeast into Hudson and
James bays, from Island Lake, Manitoba, to Ogoki.
Ontario (fig. 1).-It thus refers to only the northernmost
of the groups called Northern Ojibwa by Dunning
(1959:5) and includes only Island Lake, Sandy Lake,
and Decr Lake of the groups east of Lake Winnipeg
to which the name was applied by Flallowell (1955:112-
113). The territory occupicd by the Northern Ojibwa
corresponds essentially to the Patricia portion of the
Precambrian Uplands of northern Ontario with a slight
extension west into Manitoba and a possible extension
southeast. The total arca comprises approximately
100,000 square miles. The people within this region
appear to have had a somewhat distinctive cultural his-
tory in relation to other Ojibwa due in part to the nature
of the country they inhabit and in part to influences
exerted by the Cree to the north and east. It has also
been argued that the distinctive features exhibited by
the Northern Ojibwa are attributable to their recent
arrival in the north (scc “Territorial Groups Before
1821: Cree and Ojibwa.” this vol.}.

Data are not sufficicntly complete to draw a rigid
boundary for the tcrritory of the Northern Ojibwa at
any period in their history. Population movements and
intermarriage with surrounding groups, as well as the
infusion of other Indian and European culture traits,
have contributed to a blurring ot boundaries. Never-
theless, the Northern Ojibwa do form. at least in part,
a distinet dialect unit, being coextensive with the Severn
dialect (Todd 1970; J.D. Nichols 1975) except for in-
cluding also a few groups of somewhat different speech
immediately to the south.* To the northwest (Wolfart
1973). north, and east are Crec; to the southwest, the
Northwestern dialect of Ojibwa (J.I>. Nichols 1975).
In addition to their partial dialectal distinctness. the

* The orthography used to spell words in all varieties of Ojibwa
in the Handbook follows the analysis of Bloomficld (1946, 1957).
using the fallowing phonemic symbals: p. 1, & k, % 5, § m, n: w. y;
i, a, 0; i, e, a', o'. This is the transcription referred to as General
Ojibwa in “Subarctic Algonquian Languages™ (this vol.), where de-
tails on pronunciation in the different dialects are given. In the Severn
dialect preaspirated stops (such as k) appear instead of the geminate
stops of the other dialects (kk). and / appcars for 7

Northern Ojibwa tacked, cxcept along their southern
margin, certain cultural traits found among their Ojibwa
neighbors to the west and south. Notably lacking are
social and religious elaborations such as patriclans and
the Midewiwin and (excepting Sandy Lake}
manito*hke'wak ceremonies (Rogers 1958-1959; cf.
“Saulteaux of Lake Winnipeg,” this vol.). In regard to
environment, for example, most Northern Ojibwa were
outside the range of wild rice and the sugar maple. a
fact that limited the subsistence potential of their area
compared to that of their southern neighbars.

History and Culture

Lack of information makes it difficult to distinguish
precisc time periods enabling one to describe the cul-
tural changes that have taken place since contact with
Europcans. Tentatively, four periods are proposed: the
early fur-trade period. 1670-1821; the early contact-
traditional period, 1821-1900; the late contact-tradi-
tional period, 1900—1950: and the modern period, since
1950.

FEarly Fur Trade Period, 16701821

No doubt some of the ancestors of the Northern Ojibwa
had had direct contact with Europeans prior to 1670,
the year in which the Hudson's Bay Company was in-
corporated. Yet not until the 1740s can the Northern
Ojibwa be dimly perceived as a distinct group, included
under the name Nakawawuck (Isham 1949:314-315: cf.
Graham 1969:204; Richardson 1852:265).

During the period 1670-1821, the Northern Ojibwa
gradually became dependent upon European trade
goods, which they secured in return for furs. For ap-
proximately a century following contact. the Northern
Ojibwa secured goods, although not food to any extent.
from trading posts located on James and Hudson bays—
Fort Albany, Fort Severn, and York Factory—and from
French posts in the vicinity of Lake Nipigon and along
the middle course of the Albany River (Bishop 1969:317—
318, 320). For more than half the period, the trading
posts were located outside the territory of the Northern
Ojibwa. Only after about 1740 did traders establish
posts within Northern Ojibwa country (fig. 1). Prior to
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this time, the Northern Ojibwa secured goods either

n middlemen or from relatively long trips

to the southern or coastal posts. Such long
trips may initially have posed a food problem since the
northern Subarctic Algonquians apparently did not
have gill nets (Skinner 1912:128) with which to exploit
the available fishing sites along the routes of travel. In
the late 1600s, the Hudson's Bay Company had au-
thorized net makers to be sent to the bay to provide
the Indians with gill nets so that they might more easily
make the trip to the coast (Rich 1945:297): however,
cven as late as about 1800, remarks of Cameron (1889
1890, 2:255) suggest that Indians still did not make
extensive use of gill nets.

During the late eighteenth and early nineteenth cen-
turies, basic changes began to take place in trade re-
lations between the Northern Ojibwa and Europeans.
From 1784 to 1821, the North West Company and the
Hudson’s Bay Company engaged in an encrgetic trade
war. To obtain the Indians’ furs. the rival traders sup-

another for trade concessions.

The abundance of trade goods brought about certain
changes in the material culture of the Northern Ojibwa.
1t is estimated that by the late eighteenth century every
adult male owned a gun. At an even earlier date, metal
tools had begun to replace those of bone; and stone
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and metal containers, those of hide and bark (table 1).
Furthermore, although caribou, moose, beaver, mar-

Prior to the late cighteenth and early ninetcenth cen-
turies, data are too limited to allow the definition of a

regular yearly rth

ently, they mi the

time of the ye arly
near t ay h
nto th 1904
ands g at th

supply of food in the immediate vicinity of the posts
and starvation occurred.

Once the Indians had sccured trade goods, they
moved to a fishery. As fall approached, the people
picked berries and killed whatever animals they could
find: beaver, otter, and big game (Bishop 1969:268—
269). Shortly thereafter the decp winter snows would
arrive; as they increased in depth, moose and caribou
could be more easily killed. Yet it was a time of year
when the people had to be frequently on the move in
search of food (Cameron 18891890, 2:258). With the
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coming of spring, the Northern Ojibwa took beaver and
big game, and during May they hunted waterfowl] that
had returned from the south. At the same time. some
groups fished for sturgeon (Bishop 1969:269). Soon it
was time to seek a congenial trading establishment
where they might profitably secure a new supply of
trade goods for the furs taken during the winter.

The sociopolitical organization of the Northern Ojibwa
during the late 1700s and early 1800s is not clearly dis-
cernible. The people appear to have been organized in
bands. the core of which consisted of an clder and his
married sons with male affincs often included. This ex-
tended family may have numbered between 20 and 40
people. With the addition of other nuclear families.
most likely relatives, the total aggregate may have been
anywhere from 50 to possibly 75 individuals (Bishop
1969:275-281).

Some bands may have been named after the leader
of the core family. Although no complete census of
Northern Ojibwa bands exists., several have been men-
tioned for the late cightcenth century: the Cranes. of
Weagamow Lake; the Suckers. part of Sandy Lake
{Rogers and Rogers 1980: Bishop 1969:277-278: Skin-
ner 1912:164: D. Anderson 1873:239: Godsell 1938:41);
and some of the Nakawewuck bands living north of
Lake Superior and cast of Lake Winnipeg that traded
with the Hudson’s Bay Company—Nameu-Sepee. Wa-
pus, Uinescaw-Scpee ‘Winisk River’, Mistehay Sak-
ahegan ‘big lake: Lake Winnipeg'. Shumataway ‘Sha-
mattawa(?)" (Graham 1969: 204, 206; Richardson
1852:265).

Each band was ted by a senior male of the core family.
Frequently, if not always. these individuals acted as the
“trade-chiefs™ (Bishop 1969; Cameron 1889-1890. 2:278).
The position of leader appears to have been based on
his ability to secure for his followers abundant trade
goods. lo excel as a hunter. and to command superior
religious knowledge. Nevertheless. such individuals
were charismatic, not autocratic leaders. Their follow-
ers could sever their allegiance at will (Bishop 1969:278—
282).

Each band tended to habitually exploit a particular
territory, a “hunting range'™ or “hunting area™ (Rogers
1962:C22). Such territories were not rigidly bounded
and trespass was not resented. Indications are that when
big gamc was abundant, the band remained together
as a unit throughout the year

The religion of the Northern Ojibwa revolved around
the concept of “power™ (manito hke win). An individ-
ual reccived “power” from the spirits through a vision
quest and dreams (Cameron 1889-1890., 2:260-261).
The “power"” obtained could be used for both good and
evil. It could be used to manipulate the supernatural,
the natural environment, and people. An example was
combatting the Windigo (wi'ntika"). a cannibal being
who in winter often preyed on humans. Those who
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received the most “power” became shamans (Cameron
1889-1890, 2:249-250), and the type of instructions
received when “power” was acquired determined the
type of shaman the person would be. At least five dif-
ferent types of shamans existed. the most important
being the shaking-tent performer (Cameron 1889-1890,
2:264), the mite'-na'pe’ (“‘spirit-man”). and the her-
balist (Rogers 1962:D10).

FEarly Contact-Traditional Period, 18211900

Starting in 1821, when the Hudson's Bay Company and
North West Company joined forces, the way of life of
the Northern Ojibwa began to alter rapidly. Since the
reorganized Hudson’s Bay Company had no rivals and
furbearers had then become scarce, the Company
closed many trading posts and restricted the import of
trade goods. Because of thesc changes, the trappers
could no longer “‘dictate”™ to the traders (Bishop
1969:308). Furthermore, by 1825 furbearers and cari-
bou had been greatly reduced in numbers and moose
had been annihilated (Bishop 1969:292; Cameron 1889—
1890, 2:296). During the second half of the nineteenth
century, moose began to reappear (Peterson 1955:45-
49). and caribou may have increased somewhat in num-
bers.

Because of the alterations that had occurred in the
faunal resources by 1825 the Northern Ojibwa instituted
a ncw adaptive strategy to gain sustenance from the
land. They began to take fish and hare intensively. soon
being forced to depend upon these specices as their main-
stay. Since the country had been largely depleted of
furbearers, the Northern Ojibwa had to intensify their
trapping endeavors. In times of dire need Northern
Ojibwa relied upon food supplied by the traders. such
as fish, potatoes, and flour (Bishop 1969:272. 287288,
292; Cameron 1889-1890, 2:296: Rogers and Black
1976).

With the quantity and variety of trade goods re-
stricted and faunal resources altered, the Northern
Ojibwa had also to make alterations in certain items of
their material culture. No longer could they clothe
themselves exclusively with moose and caribou hides
or European cloth. Instead, they had to rely upon hare
skins for clothing—parkas, hoods. mittens. breech-
clouts, leggings, and occasionally moccasins {Skinner
1912:122)—a material that had been worn primarily as
the garb of women and children (Bishop 1969:291).
Moccasins were sometimes also made of sturgeon skin
{Skinner 1912:123-124).

Since the Northern Ojibwa during the first halt of the
period often lacked sufficient hides of moose and car-
ibou from which to make babiche for lacing snowshoes.
they devised as a substitute snowshoes of solid wood
{Skinner 1912:146; Bishop 1969:289, 290). The laced
snowshoes in use were of two styles: a long. narrow.
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I f Northern Ojibwa Material Culture Table 1. Selective Inventory of Northern Ojibwa Material Culture (Continued)
Table 1. Selective Inventory of Northern Ojibw:

234

Early Contact Contaci-Traditional Modern Early Contact Contact-Traditional Modern
Trair 1670-1821  1821-1900  1900-1950  1950-1970 Trait 1670-1821  1821-1900  1900-1950  1950-1970
. open fire X X X o
gz’:f’;ﬂl CaL;row complex clay chimney [ 1880 X o
simple bow x x X 2 metal wood stove o ? X X
arrow, 3—4 feathers X X .
blunt head simple x X X o Clothing .
crossbow o 1870 % 0 beaver _skm X 7 7 °
firearms hare skin r X X T
muzzle-loaders 780 T o parkas X X r
shotguns o X hqods X X T
rifles o X mittens X X °
snares breechclout X X o
large game 7 X X ° pants X X °
beaver o o 1930?_ x leggings X X o
small game X 1920-, wire X socks x X [
deadfalls x X X o blankets' ) x X .
nets for birds X X o moose or ca.nhou hide X I r r
commercial traps o T T X moccasing § x X X
decoys for geese ? X X sllgper ? x x B
fishing devices pointed ? X X r
il net r v X ) puckered o o 1930 X
iron ice chisel ’; x x mittens ? ? x x
metal fishhook ) X X mukluk o o 1930 x
spear (sturgeon) ,: X x NoOTE: Approximate date of inception of trait is given when known
weir x X X = trait present, o = trait absent, r = trait rare.
Travel and Transportation .
birchbark canoe and pointed type and a shorter one with rounded toe ridgepole and conical lodges (Cameron 1889-1890,
small, 15 fect x X x ! (Skinner 1912:145-146). The former was quite likely 2:255-256; Skinner 1912:119-120). According to Skin-
large x * ! adopted during the 1800s from native peoples to the ner (1912:153), the dome-shaped lbdge was common.
canvas-covered canoe ° © ! i west. Other items of winter transport equipment were Toward the end of the period, the moss-covered lodge
outboard motors o ° ; . toboggans for moving supplies and canoe-sleds used in came into use (Rogers 1963). Lodge floors were covered
tumpline X the spring (Skinner 1912:145). Toward the end of the with boughs or, in the south, mats made from the inner
snowshoe X < X x period or soon thereafter, large dogs were acquired and bark of cedar or bulrushes (Skinner 1912:127). Open
round éoe o 1850 X x used to haul the toboggans and sleds. fireplaces provided heat and light; fire was made with
D e 0 1820 % o Presumably, the birchbark canoe (fig. 2) for summer  a bow drill (Skinner 1912:138).
toboggan travel remained unaltered from the previous period. Many of the indigenous tools, containers, and utensils
native X X X The frame was made by the men and the covering se- continued in use throughout the period: bone fleshers
commercial o o o cured to the frame by the women (Cameron 1889-1890, and beamers (Skinner 1912:125-127), bone and wooden
dog-team o 1880 * 2:257; Skinner 1912:131-132). Another transportation snowshoe needles (Skinner 1912:128), sewing needles
canoe-sled o L0 X device was the cradleboard (fig. 3) in which infants were of bone or thorn (Skinner 1912:132), and birchbark
sled o 1880 X secured (Cameron 1889—1890, 2:256). Skinner (1912:144) boxes (fig. 4) were common. The southern bands also
snowmobile o i ‘; claims that the type without a hoop was the oldest. utilized splint baskets, woven bags of cedar bark, wicker
cradleboards X Limited information is available regarding subsist- baskets, and netted bags (Skinner 1912:128-129).
Structures and Heat ence technology: The trap for whitefish (Skinner Following 1825, the yearly_ cycle bege}n to alter in
dwellings 1912:137; Mclnnis 1912311?4; _Camsell 1912:93) may response to the new economic and subsistence condi-
conical spruce bough X X T have been introduced at this time. Furthermore, since tions. During the summer, the bands assembled at prof-
conical birchbark x X fewer trade guns were now available, it can be surmised itable fishing sites. From there the men made trips to
conical hide x x 0 that indigenous deadfalls and snares were used more the nearest trading post. With the coming of fall, each
conical earth-covered 1880 * ° commonly than had been the case in former years. band broke up into hunting groups, each moving to a
ridge-pole lodge x X ° No doubt, the Northern Ojibwa made other adjust- favorable rapid to continue fishing. There the men built
dnme—s!mped lodge 1;80 ’; z ments to the changes in the resource basc such as the traps for whitefish, a species that at this time of the
log cabin Z o o 1960 more extensive use of brush and birchbark as a substi- year ascended and, several weeks later, descended the
%::;:;‘T:;‘ houses o 1880 X T tute for hides in lodge coverings. Yet the basic dwelling streams. With luck, sufficient fish could be secured and
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styles presumably remained the same, consisting of the
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preserved for the weeks ahead.
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Fig. 2. Boy in & birchbark canoe built by his grandmother. Maria
Mikenak. at a time when most of the Northern Ojibwa had been

using ¢ ades. The ulking is
spruce arcoal. Ph h by John
Maclic the Alban . Ont.. 1956,

Fig. 3. A woman from Lansdowne House. Ont., carrying a baby in
a2 wooden cradlebourd. The baby. wrapped in blankets. is laced
into a bag decorated with appliqué work and tied with lacing cut
from tanned hide. Traditionally, sphagnum moss. to serve as a
disposable diaper, was packed around the infant’s front and
buttocks. Photograph by John Macfie, 1954.

As winter intensified, the hunting groups had to leave
the site of their traps, which were frozen in; further-

ice fishing, the hook being a

wooden shank and bone barb (Skinner 1912:137).
With the arrival of spring, th2 people often moved

to sites near the outlets or inlets of lakes where open

water would first occur and where fishing was easier

and waterfowl would soon be arriving from the south.

Shortly t r the hunting o the
summer g spots (Roge .
As the annual cycle altered, m place

in the sociopolitical organization of the Northern
. The band now ed as a unit with
relationships onl the summer at a fi
station or trading post. As in ‘arlier times, the
was under the direction of one of the cider males known
for his hunting abilities and supecrior religious powers.
At other times of the year, the band was fragmented
into three or four hunting groups. The hunting group
was a social unit that apparently evolved during this
a '
BN
s
time, as the Northern Ojibwa cal
the limited fur resources of the area, they evolved a
concept of vaguely demarcated “‘hunting territories.”
These were in reality trapping territories and served to
facilitate an equitable allocation of fur resources. At

y beaver
of the b
ies were
each ory tl
ur res s but not to other resources
t itself op 1970a; Rogers 1962:C22—~
C24).
The kinship terminology during the nineteenth cen-
I
P
5
0
and sororate were also practic
2:252). In addition, clans wer st the
more southerly groups (Ski 49 but
have not been reported amon to rth.

(1912:149) reported that the clans were mat-
but Bishop (1969:185) doubts that this was the
case.

Late Contact-Traditional Period, 1900-1950

The period from 1900 to 1950 was characterized by a
significant decline in the mobility that marked the ear-
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Fig. 4. William Moore making a birchbark container. left. Splitting white spruce root to make lacing: center. soaking the split spruce toot in
hot water to make it more pliable; right. applying reddish stain to completed container by rubbing it with boiled alder bark. Photographs by

John Macfie at Mattagami Reserve, Ont.. 1957

lier period. Accompanying this decline was a transition
from native house types to log cabins and the emergence
of what has been referred to as all-native settlements
(Helm and Damas 1963).

Government involvement in the lives of the Indians
had started in the earlier era with the signing of treatics
and establishment of “treaty bands.” Those bands along
the north shore of Lake Superior made treaty in 1850.
They were followed by Lac Scul in 1873, by Osnaburg,
Fort Hope, and Martin Falls in 1906 (D.C. Scott 1906).
and by Island Lake in 1909 and Deer Lake in 1910. In
1929 and 1930 the last treaties were signed with the
people of Trout Lake and Caribou Lake (J.L. Morris
1943). In addition to making annual treaty payments,
the government issued emergency rations and sup-
ported schools in a few of the larger trading post cen-
ters; however, contact with government agencies re-
mained minimal for the vast majority of people in the
area.

Contact with the outside world was increased dra-
matically by major developments dating from the close
of the prior period. The first significant event was the
construction of the Canadian Pacific Railway along the
north shore of Lake Superior. This linc, completed in
the 1880s, was followed by the more northerly Canadian
National Railway just prior to World War I. With these
developments, most trading centers in the area began
to obtain their supplies from new railway towns, rather
than from the old posts on the shores of Hudson and
James bays.

Another major development in transportation was
the advent of “bush flying” in the years that followed
World War I. By the 1930s airplanes were flying sup-
plies into the most remote regions from bases on or
near the railway. The use of airplanes increased the
amount and variety of supplies that could be supplied

NORTHERN OJIBWA

to northern settlements. Air transportation eventually
spelled the doom of the canoe brigades that had for-
merly been an important source of summer employment
for the Indians.

After the advent of the railways, canvas-covered ca-
noes became common and by the 1920s had almost
completely replaced locally made birchbark canoes.
Although the number of imported goods continued to
increase and included items such as violins, guitars, and
even a few gramophones, many utilitarian items (fig.
6) of local manufacture persisted throughout the period.
Prominent among such items were mittens, moccasins,
snowshoes (fig. 7), and birchbark boxes (Skinner
1912:119-149; Rogers 1962:C62-C64).

Throughout this period, there was a steady increase
in the variety of foods obtained. This resulted partly
from the return of caribou and moose to many of the
regions and partly from the greater availability of im-
ported staples such as flour, sugar, lard. and suet. In
many areas gardening was undertaken, the main crop
being potatoes. Although sporadic gardening efforts
had begun in some regions during the latc nineteenth
century, local gardens did not become common until
the 1930s and 1940s.

Concomitant with the increasc in material goods and
food supplies was the development of semisedentary
all-native settlements. A detailed reconstruction, based
on 1949 census material, reveals that in the Lansdowne
House area the average size of six all-native settlements
was 62 persons (Taylor 1972:22). Within each of the six
settlements the majority of married couples were con-
nected by means of primary kin ties with other members
of the community. Most couples that did not have pri-
mary ties in 1949 appear to have lost their kin connec-
tions through deaths occurring just prior to that date
(Taylor 1972:25). The six scttlements in the sample
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Ministey of NatResources, Ont Div of Mines, Toronto
5. Ro Fidler, chief of the Sandy Lake Oji . Deer Lakc
d.The  was probably issucd to him by the  ral
government, along with his chief's medal (not here worn}
Photographed in fuly 1937.

showed a relatively well-developed tendency to local

age of en mous marria

to &9 per with an ove
ave of 65 percent. In the 23 i that were
not  ogamous, the immigrant s the wife in

17 cases and the husband in only six. This suggests a
tendency to virilocal residence at the scttlement level.
Many of the more overt features of the native reli-
n, such k rite, gave way the
reasing [ anity. The firs sms
were made by Anglican and Roman Catholic mission-
aries who had entered the area prior to the turn of the
century. Two of the earliest Anglican missionaries were
the Rev. William Dick (**Subarctic Algonquian Lan-
s,” 6, this vol.), who built a out
aro 1883, and the Rev. R. F uilt
a church at Fort Hope in 1895. Both men were Cree
Indians who had been ordained at the older missions
on the coast of Hudson and James bays. The Roman
Catholic missionaries were usually nonnatives.
One of the main differences in the proselytizing meth-
ods of the Anglican and Roman Catholic missionaries

was that the former encouraged and trained local men
to be catechists. By the end of the period most of the
Anglican settlements had native catechists who gave
services in their own homes or in the small local
churches that began to appear in the early 1930s. Some
of the catechists were powerful local leaders, exerting
their influence in secular gs well as in religious matters.

The Modern Period, 1950—

After 1950 most all-native settlements were abandoned,
as more and more people moved into larger commu-
nities, In the new centralized communities, many of
grew up around formet tr posts,sev  new
es were available. Most, as health ed-
ucation services, were provided by Euro-Canadians
from outside the area.

Health services were increased considerably with the
construction of the Indian Hospital in Sioux Lookout
in 1949. At about the same time, nursing stations were
built in some of the larger communities such as Trout

Lake, House, and Lansd use. One
of the atic results of the in health
facilities was the sharp decline in infant mortality. This
resulted in ara  growth of po ion.

Government  grams in the of education also

Amer Mus. of Nal Hist . New York: 50.7450. 50 8070. 50 8069

Omnt., 1909.
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Fig. 7. Willie Coaster, from Ogoki, Ont., shaping the framcs for a
pair of pointed-toe snowshoes. Once the frames dry thoroughly in
this shape, holes are drilled to take the lacing (“Montagnais-
Naskapi.” fig. 4, this vol.). Photograph by John Macfie at Ogoki.
Ont., 1959.

Royal Ont. Mus . Toranto: 95% 50 117a

Fig. 8. Hare-skin sock. uscd as duffel inside moccasins. Length
about 28 cm, collected by Edward § Rogers at Weagamow Lake
Ont., 1958-1959.

expanded rapidly. At the end of World War 11 the only
formal education available to most children in the area
was that provided by residential schools located in Sioux
Lookout, Kenora, and McIntosh. By 1970 day schools
had been constructed in almost all the communities.
With the construction of day schools, many women who
had formerly accompanied their husbands on the trap-
line now remained in the village to care for school-age
children.

Trading posts in the modern communities have taken
on the character of ordinary retail stores with the in-
creased importance of cash in the economy. Although
the Hudson’s Bay Company remained the largest trade

NORTHERN OJIBWA

and retail organization in the area, there were smaller
independent stores in most communities, some of which
were run by native people.

The modern period witnessed a further decline in the
number of material possessions of native manufacture,
and a corresponding increase in the number and varicty
of factory-made consumer goods, the most obvious of
which were outboard motors, chain saws, and snow-
mobiles. Automobiles began to make their appearance
in those communities, such as Osnaburgh House, that
were reached by roads.

One of the most significant changes in the economy
was a decline in the relative importance of trapping as
a source of earned income. An analysis of fur harvests
in the Weagamow Lake area during the 1949-1967 pe-
riod revealed a decline both in total value of the fur
harvest and in average income per trapper (J. Watts
1971:74-77). This was attributed largely to a decreasc
in fur prices. There was no evidence of any overall
decline in the harvest per trapper or in the number of
active trappers (J. Watts 1971:75). However, the fact
that the number of trappers remained constant in spite
of a rapidly imcreasing population indicates a decrease
in the percentage of men engaged in trapping.

The decline in trapping incomc was offset by the
growth of other seasonal or part-time cmployment op-
portunities, such as short-term construction jobs, log-
ging and sawmill operations, tourist guiding, and com-
mercial fishing. In addition, many men from northern
settlements held temporary jobs outside their home
communities as fire fighters and tree planters (Taylor
1969). Although some men in the southern part of the
area found permanent employment in mining and on
the railroad (Baldwin 1957), full-time jobs remained
rare throughout most of the area. In the north they
were restricted mainly to service occupations in local
stores, schools, and hospitals.

In addition to an increase in the amount of income
from new types of employment, there was a sharp in-
crease in the amount of government assistance. In 1969
government subsidy payments represented approxi-
mately 33 percent of the total income at Lansdowne
House (Taylor 1969) and approximately 47 percent of
the total income at Weagamow Lake (M. Black
1971:188). With the increase in cash income there was
a decreasc in the use of wild foods for domestic con-
sumption and also in the cultivation of local gardens.

The modern trading-post villages (table 2) were usu-
ally composed of members from several of the earlier
all-native settlements. In many of the villages, such as
Weagamow Lake (Rogers 1962:B89) and Lansdowne
House (Taylor 1969), the members of the former set-
tlements remained in close residential proximity, thus
forming relatively distinct “neighborhoods.” In others,
such as Osnaburgh House (Bishop 1969:71), the old
settlement groups became somewhat mixed due to gov-

Rogers, Edward S. and J. Garth Taylor. "Northern Ojibwa." Handbook of North American Indians, Volume 6 - Subarctic. Eds. William C. Sturtevant and June Helm. Washington: Smithsonian Institution, 1981: 231-243.

239

ALG-40548



240

ernment housing and road-building projects. Howcver.

the prefe for g in close proximity to near
kin has r ed ( 1972). The modern villages
have become increasingly endogamous as their popu-
h f the
( tered
n n the

lists in table 2 and table 3 are due to the fact that some
bands are found in more than one often mixed settle-
ment or at a settlement with a different name. For
ple, the Martin Fall is at Ogoki, the bou
band is at Round the Deer Lake dis
at Deer Lake and Sandy Lake, and members of the

ages,” this volumc.
chold unit shows considerable

arctic A uian L
The n of the

were also in the majority, but it was by no means un-

Table 2. Population Estimates by § 1972
Settlements Popultation
Angling Lake ol
Bearskin Lake 270
Cat Lake 160
Deer Lake 250
Fort Hope 450
Garden Hill (1970) 265
Kasabonika 230
Kingfisher 125
Lansdowne House 350
MacDowell Lake 30
Muskrat Dam 80
Ogoki 150
Osnaburgh House 300
Pickle Lake 75
Round Lake 335
Red Sucker Lake (1970) 235
Sachigo 140
Sandy Lake 700
St. Thercsa Point (1970) 913
Trout Lake S00
Wasagamack (1970) 381
‘Wunnummnin Lake 225
Webiquie _330
Total 7.554

SOURCES: Wolfart 1973: Canada. Department of Indian Alfairs and
Narthern Development. Indian Aflairs Branch 1970: Rogers [965-
1972.

usual for two or even three nuclear families to share a
¢ g (Taylor 1969, 1970 of such house-
ed a father and his d sons. In Os-

s

u a e ther
s Ith e olds
e ts 9

this decline was pa  coun nced after 1958 by
anincrease inthep  calin of the elected chief
and councilors (Rogers 1962:B89-B92; M. Black
1971:279). In some of reiso dA  can -
munities, such as We King er, Ka -
nika, the church catechists continued to hold important
leadership ( 1970).

I villag d rs from different Christian
churches, religion often acted as an impediment to so-

cial inte n.InL House, the s " was
even ev in the pattern, with An-
a
a

s
of new sects. For example, at Weagamow Lake a North-
ern Eva  lical church esta inl and a
Penteco church in 1 (M. 1971 ). The
Pentecostals have been followed by the Mennonites.

Synonymy ¥

The Northern Ojibwa have never been recognized by
themselves and seldom by others as a distinct group of

pe the es that have rded refer either
to sub ions or to gr ich the Northern
O  aare 4 part.

nam we' was originally the self-designation
of a band north of Sault Sainte Maric, which Graham
(in Isham 194 } listed as a band of cwuck
around 1775 the synonymy in * astern
Qj ’ . 15). The name has been bor by the
Cr we'w, the West Main Cree for all
pe living t lves (Honig
19 ). Var a/ ewa and its

m Sau have often been used to rto the

m Oji well as their relatives in rarcas.

Early historical sources use variants of the term
no'ppimink and its French cquivalent Gens des Terrcs

+This synonymy ritten by David H. Pe rporating
some materials fur by Edward S. Rogers h Taylor.
Tncluded are discussions of the names of some Ojibwa groups that
arc not certainly as emn Ojibwa but a rin y
sources with the n0 and are not discu else e
in the Handbook. namely the Gens de la Sapiniere, Outoulibis.
Ouassi, Sturgcons, Moose, and Wapus.

ROGERS AND TAYLOR

Table 3. Official Band Populations, 1978

Ontario
Angling Lake 170
Bearskin Lake 345
Big Trout Lake 672
Caribou Lake 483
Cat Lake 278
Deer Lake 1978
Fort Hope 1,904
Kasabonika Lake 397
Kingfisher 231
Martin Falls 252
Muskrat Dam Lake 178
Osnaburgh 862
Sachigo Lake 326
Wunnumin 284
Manitoba

Garden Hill 1,623
Red Sucker Lake 330
§t. Theresa Point 1275
Wasagamack 590

Total 10.555

Source: Canada. Department of Indian Affairs and Northern De-
velopment 1980:18-28.

for the ‘Indians of the interior’, sometimes perhaps in-
cluding the Northern Ojibwa or their ancestors (see the
synonymy in “Attikamek (Téte de Boule),” this vol.).

Hallowell (1955:112-124) first used the term North-
ern Qjibwa but restricted it to the Lake Winnipeg area.
Dunning (1959:5-6) used Northern Ojibwa for all those
groups living in the northern and western part of Ojibwa
territory. In this chapter the Northern Ojibwa are more
narrowly delimited on the basis of new linguistic and
cultural evidence. Skinner’s (1912:10, 117-118) term
Northern Saulteaux is nearly equivalent to Northern
Ojibwa as here employed.

The northern bands of Northern Ojibwa prefer to be
called Cree, a usage that has confused students and
government officials: the Trout Lake, Deer Lake, and
Caribou Lake bands of Northern Ojibwa are not dis-
tinguished from their Cree-speaking neighbors to the
north in Canadian government publications (for ex-
ample, Canada. Department of Indian Affairs and
Northern Development. Indian Affairs Branch 1970:12-
17). A factor contributing to the confusion is the fact
that Cree is the liturgical language for many Northern
Ojibwa, and they use Cree translations of thc Bible and
other Christian religious literature (Y.D. Nichols 1975).

The most common Ojibwa self-designation is
anisina'pe- ‘ordinary man’, used by other Ojibwa
groups besides the Northern Ojibwa. Some of the latter
use the variant enisSinini ‘ordinary person’. The term
ni-?ina ‘one of us’, a derivative of ni* ?inawe ‘he speaks
our language, he speaks Qjibwa’ (Cuoq 1886:271; Ba-
raga 1878-1880, 2:288) is also sometimes given by

NORTHERN OJIBWA

Ojibwa of all areas as their own name. The form Nena
Wewhck, an error for Nenawewhok or Nenawewack
on Arrowsmith's 1795 map of North America (War-
kentin and Ruggles 1970:133), is probably ni* ?inawe wak
(pl.), although it might represent the unattested Swampy
Cree cognate *nehinawe wak.

The Cree of Manitoba and farther west call the
Northern Ojibwa and the closely related Saulteaux
nahkawiyiniw (Faries 1938:372; Pentland 1970-1979),
a name for which no translation is recorded. A form
nahkawe 'wak (pl.), which has been recorded in the
twentieth century only as a verb meaning ‘they speak
Ojibwa’, appears in English documents with the fol-
lowing spellings; Nakawawuck, 1743 (Isham 1949:112);
Nackowewuck, 1772 (Graham 1969:292); Naka we
wuck, 1775 (Graham in Isham 1949:317),
Na,kow,wa,vouck, 1778 (Rich and Johnson 1951:210);
Naka-we-wuk (Richardson 1852:264). The longer form
nahkawe wiyiniw ‘Ojibwa-speaking person’ appears in
the dictionaries (Lacombe 1874:475; Faries 1938:160);
the Woods Cree cognate nahkawe widiniwak (or per-
haps the modern form nahkawi widiniwak; both are
plural) was given by Alexander Henry the Younger
(1897, 2:537) as Nahcowweecthinnuuck. The Northern
Ojibwa have borrowed this Cree element and use the
name nahkawe -anissinini as a relative term for bands
to the south; at Weagamow (Round Lake) this name
is applied to the pcople at Cat Lake, Lansdowne House,
and Osnaburgh, but at Trout Lake, to the north, it
includes those at Round Lake as well (Rogers 1962: A23).

In 1839 George Barnston reported that the Ojibwa
at Martin’s Falls (Ogoki), who were mostly Suckers,
were called Bungees at York Factory and Fort Severn,
a name he correctly derives from their frequent use of
the word panki® ‘a little’ (Bishop 1975:203). Simms
(1906:330) refers to the “Bungees, or Swampy Indians”
as living between Norway House and York Factory as
well as around Lake Winnipeg (cf. Michelson 1939:89).
Bungee or Bungi was also frequently applied to the
Plains Ojibwa, especially in Manitoba.

Seventeenth-century documents mentioned “‘the
people of the spruce grove™ in contexts that place them
in the southern part of Northern Ojibwa territory. The
name is rendered as Gens de la Sapiniére, 1684 (Grey-
solon Dulhut in Margry 1879-1888, 6:51); peuples de
La Sapinére, 1697 (Aubert de la Chesnaye in Margry
1879-1888, 6:7); gens de la Sapinerie, 1709 (Raudot
1904:99). In Canadian French sapin means ‘fir’, not
‘spruce’, which is épinette, as in the Epinette Nation
mentioned by Dobbs (1744:32) as a tribe of Sautcurs
(Ojibwa) north of Lake Superior.

Another seventecnth-century group who may have
been part of the Northern Ojibwa were known by the
Ojibwa name oto'ripi- (Old Algonquin dialect) or
oto-lipi+ (Old Ottawa dialect) ‘tullibee, Coregonus ar-
tedii’. They were called les Outurbi in 1640 (JR 18:228),

Rogers, Edward S. and J. Garth Taylor. "Northern Ojibwa." Handbook of North American Indians, Volume 6 - Subarctic. Eds. William C. Sturtevant and June Helm. Washington: Smithsonian Institution, 1981: 231-243.
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misspelled Orturbi by Radisson (1961:160): the /-dialect
form was uscd as a French word (with plural -s), written
Outouloubys by Greysolon Dulhut in 1684 (Margry
1879-1888. 6:51) and Outoulibis by Jaillot on his 1685
map (Warkentin and Ruggles 1970:53).

In 1804 Duncan Cameron (18891890, 2:246) listed
the following “tribes” among the Ojibwa north ol Lake
Superior: moose, rcindeer. bear. pelican. loon, king-
fisher, eagle. sturgeon. pike. rattlesnake. sucker. and
‘““barbue.” Most of these Ojibwa titulary names appear
in other writers lists from the seventeenth century on,
but not all are represented in the Northern Ojibwa.

Barbuc is a French name for the brown bulihead. a
species of catfish ({ctalurus nebulosus). in Ojibwa called
wa'ss{. Radisson referred to the Ovasovarin (Radi
1961:160). probably equivalent to Ojibwa wa'ss;
‘bullhead person™: the name also appears as Ouassi
(Dobbs 1744:32) and Wasses (Long 1791:45). The
Owashoes (Coats 1852:41: cf. Oldmixon 1741:555) or
Washeo-Sepee (Graham 1969:206) are more likely the
Severn or other bands of West Main Cree.

The Cranes. who can be identified as the Weagamow
Lake Ojibwa or a part thereof (M. Black 1968-1973;
Rogers and Rogers 1980) and a segment of the Sandy
Lake Ojibwa. hunted between Osnaburgh House and
Big Trout Lake (Bishop 1975:201) and were frequently
mentioned in the early part of the twentieth century
(Miller 1912:87-92; Lofthouse 1907:14: Skinner
1912:164-165). The Suckers (name pin) or Red Suckers
(miskome'pin). who may have been somewhat more
widespread (Bishop 1975). make up a part of the Island
Lake and Sandy Lake populations (Boyle 1908:101;
Wolfart 1973: Stevens 1919).

The Sturgeons (Ojibwa name' ‘lake sturgeon, Aci-
penser fulvescens’) were recorded as the Sturgeon In-
dians (Dobbs 1744:34) and Sturgoon Indians (Coats
1852:40). It is not clear whether the Nameu-Sepee
(Cree name'w si'ply ‘sturgeon river') in Graham's
(1969:206) list of the Cree names of Nakawewuck bands
are the same, especially since he earlier called them
Nama kou sepe (Cree name ko-si*piy ‘trout river’; Gra-
ham in Isham 1949:317). In 1814 the Sturgeons were
reported to hunt southwest ot Osnaburgh House, to-
gether with the Moose (Bishop 1975:201); these Ojibwa
Moose should not be confused with the Moose Cree
(see the synonymy in “West Main Cree,” this vol.).

In 1743 Isham (1949:112) mentioned the Wappuss
(Cree wa'pos ‘harc’), no doubt the same as Graham's
Waupus (Isham 1949:317) or Wapus (Graham 1969:206)
band, which he classed as Ojibwa. Richardson (1851,
2:37, 1852:264) who re-clicited a 1770 copy of Graham’s
list, gives the form Wa-pusi-sipi, an ungrammatical ver-
sion of Cree wa'poso-si‘piy ‘hare river’, but the name
probably was not originally a geographic one.

Graham’s list of Nakawewuck subdivisions includes
the Win nes cau sepe (Isham 1949:317) or Uinescaw-

Sepee (Graham 1969:206), those living on the wi*nasko-
si'piy ‘groundhog river’ (Winisk River). and the Shu
mattaway (Isham 1949:317) or Shumataway (Graham
1969:206), probably kise'-ma'ta'wa'w ‘great river junc-
tion’. Since he states that the latter band traded at York
Factory they are probably from the place in northern
Manitoba still called Shgmattawa: however, this is not
certain, as Shamattawa is in a traditionally Cree arca,
and Richardson (1852:264} identifies the Ojibwa group
with Henley House on the lower Albany River.

Sources

For the early contact and carly contact-traditional pe-
riods, 1650-1900, little has been published. Isham
(1949:191) was the first to mention the Northern Qjibwa
or the Nakawawuck. as he referred to them, in 1743
when he presented a short list of words and phrases.
Graham in Isham (1949:314-315) in 1775 wrote a very
short general description of the Nakawawuck, naming
some, perhaps all, of the constituent groups (Graham
1969:204, 206). In the early years of the ninctcenth
century, Peter Grant and Duncan Cameron, traders for
the North West Company, wrote more extended ac-
counts of the Ojibwa, including but not distinguishing
the Northern Ojibwa (Masson 18891890, 2). Only
Bishop (1969, 1970a, 1972) and Rogers and Rogers
(1980, 1980a) have examined archival material pertain-
ing to the Northern Ojibwa.

For the late contact-traditional period, 1900-1950.
published information on the Northern Ojibwa is rather
scarce and consists for the most part of scattered ref-
erences in the accounts of geologists (Camsell 1912;
Mclnnis 1912), traders (Godsell 1939). missionaries
(Lofthouse 1907, 1922; Stevens 1919). travelers (North
1929), and government officials {D.C. Scott 1906). The
first anthropologist in the area was Skinner, who based
amonograph (1912) on a trip he made down the Albany
River in 1909. Skinner’s time in the field was extremely
limited, and he concentrated mainly on describing ma-
terial culture. Hallowell (1938a) published on the ma-
terial culture recorded at Island Lake. Taylor (1972)
has published a reconstruction of the size and compo-
sition of several of the all-native settlements that were
typical of this period. Rogers and Black (1976) dealt
with subsistence strategy.

For the modern period, since 1950, there are pub-
lished descriptions of scveral Northern Ojibwa com-
munities, mostly written by anthropologists. The village
of Round Lake, now Weagamow, was described in a
standard ethnographic account by Rogers (1962) and
has been the object of a detailed restudy by M. Black
(1971). Greenwood has undertaken a socioeconomic
study of Big Trout Lake (Sametz 1964), and Baldwin
(1957) has written an article on social problems in the

ROGERS AND TAYLOR

Fort Hope and Collins area. Bishop (1969) gives some
attention to the contemporary situation in his cthno-
historic study of the Osnaburgh House arca. M. Black
(1970) has reported on modern art at Weagamow. Tay-
lor has done ethnographic research in Lansdowne
House (1969), Webiquie (1970). and Wunnummin Lake
(1971). Wolfart {1973) has described the Cree influence
in the dialect of Island Lake.

OTHER SUBARCTIC OJIBWA AND ALGONQUIN
GROUPS

The classification of the Ojibwa-spcaking groups has
given rise to inconsistencies and disagreements among
specialists and government agencies, some of which are
reflected in the treatment of these groups in the Hand-
book.t For example, in Northeast (vol. 15:745) the Pi-
kangikum, Fort Hope, and Martin Falls bands are
classed as Southwestern Chippcwa, but in this volume
the Pikangikum band is treated in “Saultcaux of Lake
Winnipeg™ and the other two in “Northern Ojibwa.”
The Constance Lake band, which contains both Ojibwa
speakers and Cree speakers but is officially classificd
as Cree (Canada. Department of Indian Affairs and
Northern Development 1980:19), has not been treated
in any Ojibwa chapter and is only nominally covered
in “West Main Cree.”

The speakers of subdialects of Algonquin (as defincd
in *‘Subarctic Algonquian Languages.™ this vol.) have
not been treated as a unit. The official category Al-
gonquin excludes the northernmost Algonquin-speak-
ing bands, Abitibi Dominion and Abitibi Ontario, and
includes the linguistically and historically distinct Golden
Lake and River Desert (Maniwaki) bands of Qjibwa
speakers. In the official 1970 Canadian listing of lin-
guistic affiliations the Cree-speaking Attikamek were
also included as Algonquin (with one band inconsist-
ently given as Algonquin and Cree, in differcnt places),
but they were correctly reclassified on the official 1980

1 This paragraph and the next two are by Ives Goddard
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map; however, the 1980 listing still gives the language
of the Obedjiwan band of Attikamek as Algonquin
(Canada. Department of Indian Affairs and Northern
Development, Indian Affairs Branch 1970:9-10; Can-
ada. Department of Indian Affairs and Northern De-
velopment 1980:16-17; Canada. Department of En-
ergy, Mines and Resources 1980). The chapter
“Algonquin” (vol. 15) treats the bands officially called
Algonquin in 1970 except for the Attikamek. The
Abitibi Dominion and Abitibi Ontario bands are offi-
cially classified as linguistically “Ojibway” and Cree;
this probably explains why they were not treated in the
chapter “Algonquin,” but by oversight they are not
treated in this volume either. The Algonquin-speaking
bands, their location if not indicated by their name (all
in Quebec), and their population in 1978 are as follows:
Abitibi Ontario (57) and Abitibi Dominion (412), at
Amos and Rapide-de-Cedres (Matagami Lake); Lac
Simon (466); Grand Lac Victoda (231), also with a
winter camp on the Réservoir Dozois; Barri¢re Lake
(289), at Rapid Lake; Kipawa (197), formerly Kippewa;
Wolf Lake (40), formerly Wolfe Lake, at Hunter’s Point
and Lac des Loups; Long Point (311), at Winncway and
Rapide VII (Rapide Sept); and Timiskaming (427), for-
merly Temiskaming, at Notre Dame du Nord. The
Brennan Lake and Argonaut bands formerly recognized
as Algonquin no longer exist (Canada. Department of
Indian Affairs and Northern Development 1980; Can-
ada. Department of Indian Affairs and Northern De-
velopment. Indian Affairs Branch 1968, 1970; Canada.
Department of Indian and Northern Affairs. Indian and
Inuit Program 1978:map 2B).

Th i bands formerly lived and hunted around
and north of Lake Abitibi. astride the Ontario-Quebec
border; the official recognition of two bands merely
reflects their former location in two provinces, though
all now reside in Quebec. Their subsistence activities
have been described by Jenkins (1939). and a manu-
script by MacPherson (1930) provides a general eth-
nography. Some sources for the other Algonquin-
speaking bands are given in “Algonquin™ (vol. 15:797).
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so far as they are supposedly derived from the Huron
Asistagueronon and the several variations thereof. As
Hunt (1940:108-109) pointed out and as Goddard (1972,
“Mascouten,” this vol.) has demonstrated with additional
data, the Huron, Neutral, and Petun sometimes used Fire
Nation for all the Algonquian tribes in the lower penin-
sula of Michigan collectively, but never for the Potawat-
omi specifically.

Sources

Although many of the early French travelers in the
Upper Great Lakes encountered Potawatomi or heard of
them secondhand, it is unusual to find more than a
fragment of information about Potawatomi culture. For
this reason, Perrot’s (1911:148-151, 188-190) rich if brief
comments are invaluable (see also Bacqueville de la
Potherie 1911-1912,1:300-317, 332-343, 2:13-43, 83-
96). Claude Allouez and Claude Dablon’s commentaries
on the Potawatomi at Chequamegon and Green Bay are
equally valuable (JR 54:264-265, 196-237, 55:26-41,
184-189). Numerous briefer references to the Potawat-
omi are listed in the index to the Jesuit Relations. Deale
(1958) provides a fair summary of primary sources for the
period before 1722, except that he places too much
reliance on Le Jeune’s relation locating the Potawatomi
“in the neighborhood of Green Bay” in 1634, which
ambiguous information was from Nicollet. Kinietz (1940)
provides a fair summary of some Potawatomi materials
as well. Similar comments hold true of British contacts
with the Potawatomi, which provide scanty source mate-
rials.

Keating (1824) is definitive for Potawatomi culture in
the early 1800s, just at the point of their dispersal.
However, Keating has to be supplemented with numer-
ous letters and reports of government officials and traders
such as John Kinzie.

Callender (1962) cannot easily be improved and is
invaluable. However, to get straight to Potawatomi
culture, there is nothing better than the ethnographic

treasures collected in Skinner’s mistitled work
(1924-1927). Had Skinner done a little historical research
or paid attention to the work of his contemporary
Lawson, he might not have been led to the erroneous
assumption that the Forest County Potawatomi were the
true and pure representatives of ancient, northern-forest
Potawatomi life. P.V. Lawson’s (1920) compilations of
information about the Wisconsin Potawatomi are very
useful, although his conclusions are sometimes stretched
and his citations frequently wrong. No similar compila-
tions are available for Michigan, Hlinois, and Indiana.
The work of the Great Lakes Anthropology Research
Project, done under contract with the Department of
Justice to provide materials for the government’s side in
cases before the Indian Claims Commission, is also of
great value as a compilation, although it hews to very
narrow issues and is not rich in interpretation and
conclusion (Horr 1974). Landes (1970) is a fine example
of configurational thinking in anthropology, as is Landes
(1963); she does what Skinner did not do: she deals
brilliantly with Potawatomi ethos, values, and interper-
sonal styles. Ritzenthaler’s (1953) small monograph on
the Wisconsin Potawatomi remains very valuable as an
introduction to this group. Clifton (1975) provides infor-
mation on the Canadian Potawatomi. There are also
research studies of the Potawatomi in Kansas (Bee 1964;
F. Clifton 1964; Clifton 1962-1964, 1965, 1970, 1977;
Gossen 1964; McElroy 1965a). Murphy (1961) details the
transformation of the Indiana-Michigan Potawatomi first
into the Mission band, then into U.S. citizens, and then
back as Indians in the Citizens’ band. Clifton has written
on contemporary Potawatomi (1975a) as well as on the
history of their culture change (1977).

Skinner’s Wisconsin and Kansas Potawatomi collec-
tions are housed at the Milwaukee Public Museum.
There are smaller collections at the Neville Public Mu-
seum, Green Bay, Wisconsin, good collections at the
Field Museum of Natural History, Chicago, and odds
and ends elsewhere such as the Museum of the American
Indian (Heye Foundation), New York.

CLIFTON

S es er e

ROBERT E. RITZENTHALER

The Chippewa ('chipa,wd), or Ojibwa (5'jibwa), was the
largest tribe north of Mexico in 1972. Formerly they lived
over an extensive area, mainly north of Lakes Superior
and Huron. Since the seventeenth century they have
expanded into western Saskatchewan, and south into
what are now the states of Michigan, Wisconsin, Minne-
sota, and North Dakota, as well as into southern Ontario.
An Algonquian-speaking tribe,* their closest cultural
relatives are the Cree, to the north, and the Potawatomi
and Ottawa, to the south. With these last two, in the
nineteenth century, some of the Chippewa formed a loose
confederacy known as The Three Fires.

The first historical mention of the Chippewa-Ojibwa
was in a listing of the bands in the Upper Great Lakes
area in 1640 (JR 18:230). This information, which had
been obtained by Jean Nicollet on his 1634 voyage to the
Winnebago, included no mention of any groups farther
west than the Saulteaux, then at the Sault Sainte Marie,
and the Noquet and Mantouek of the nearby Upper
Peninsula of Michigan, though a secondhand account of
1658 associated the Mantouek with the Eastern Dakota
(JR 44:248), and there may have been Chippewa fishing
camps along the southern shore of Lake Superior during
this period. After 1679, however, when they entered into
a truce with the Dakota, the Chippewa established
villages at Chequamegon and Keweenaw bays and began
their gradual expansion to the west (Hickerson
1962:65-67, 96). The following groups, and there may
have been others, are recorded for the mid-seventeenth
century: Ousasouarini, Outchougai, Achiligouan, Amik-
wa, Mississauga, Saulteaux, Noquet, Mantouek (JR
18:229-230), Nikikouek (JR 33:149), Ojibwa, and Mara-
meg (JR 54:133). Some of the less well known of these
groups, which lived along the eastern and northeastern
shore of Georgian Bay prior to 1650, have also been
classified as Ottawa and it is possible that some of them
were Nipissing. There are simply not enough data to
resolve this problem.

The bulk of the Chippewa-Ojibwa population at the
time of contact was in the present province of Ontario,
and the same was true in 1972. Their numbers in 1650
have been estimated as 35,000 (Mooney 1928). Kroeber
(1939:6-8), reviewing Mooney’s work, allowed that fig-

* For the transcriptional system used in italicized Chippewa words,
see the orthographic footnote in “Southeastern Ojibwa,” this vol.

ure to stand, but it seems low, reconstructed on the basis
of 1970 numbers. The U.S. Bureau of the Census figure
0f 41,946 for Chippewa living in the United States in 1970
is reasonably firm. The Canadian population poses more
of a problem. Canadian Indian Affairs figures for 1970 of
enrolled “Treaty Indians™ total nearly 64,000 (Ontario,
43,975; Manitoba, 14,187; Saskatchewan, 5,687), but
perhaps only one-half of the Canadian Chippewa-Ojibwa
were enrolled in 1972 and some enrollees were actually
non-Indians (Edward S. Rogers, personal communica-
tion 1972). Thus, after doubling the number of Treaty
Indians and reducing the figure by an arbitrary 8,000 to
account for the non-Indians, a rough estimate of 120,000
is reached. Adding the U.S. Chippewa population, the
total is about 160,000. Supposing this figure to be
somewhere near the truth, there would have to be either
a minimum of 100,000 at contact time or else a fantastic
growth rate unique to the population dynamics of tribes
in the Woodland area during the historic period (cf.
“Southeastern Ojibwa,” this vol.).

The settlement pattern in early historic times was that
of numerous, widely scattered, small, autonomous bands.
Thus the term “tribe” is applicable to the Chippewa-
Ojibwa in terms of a common language and culture, but
it does not apply in the political sense that an overall
authority or unity was present. To a considerable extent
this settlement pattern was dictated by their hunting-
fishing-gathering type of economy, which required a
large area to support few people.

History

The Fur-Trade Period, 1670-1800

The Chippewa-Ojibwa were deeply involved in the fur
trade, especially during the eighteenth century, and were
deeply affected by it. During the seventeenth and eigh-
teenth centuries, the French and British established a
series of trading posts in their country to engage in the
lucrative business of supplying furs, particularly beaver
for making hats, to the European market. The licensed
trader or his staff exchanged European goods, firearms,
metal implements and utensils, cloth, beads, and liquor
for furs collected by the Indians. There was a rapid shift
in material culture, from a stone-bone-wood-pottery
complex of their own manufacture to the metal replace-
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ments of foreign manufacture. The gun replaced the bow,
thus adding an efficiency factor to the hunt and to war.
The economic life of the men shifted to one concentrating
on trapping, and there developed a certain dependency
on the post for “necessities” such as guns and ammuni-
tion.

The fur trade also resulted in a westward movement of
the Chippewa as the French extended their posts west-
ward. There was a tendency toward concentration of
population as they sometimes clustered near, or at, a
trading post. An example of this was the estimated
population of 1,000 Indians at the settlement of Chequa-
megon, on the south shore of Lake Superior in present
Ashland County, Wisconsin, after the French reestab-
lished a post there in 1692. E. Johnson (1965:398) noted
that “one aspect of culture change which seems to have
resulted from the close association of the Ojibwa with the
trader was the strengthening of the position of the band
headman and the eventual changing of this position from
that of a relatively weak leader to a strong hereditary
position.” The trader, finding it more expedient to work
through a band leader, strengthened the prestige and
authority of the civil leader, who was traditionally weak
in the almost apolitical system of precontact Chippewa-
Ojibwa. E. Johnson (1965:398) further suggested that
this, coupled with their patrilineal tendency, probably
gave rise to the patrilineally inherited line of “chiefs.”

Another effect of the fur trade was to make liquor
available to the Indian. The excessive use of it was
already a problem during the trading-post period, and by
1832 the United States government deemed it serious
enough to pass the Indian Nonintercourse Act, which
prohibited the further sale of alcoholic beverages to
Indians. There was also a considerable amount of mar-
riage between Indian women and the traders, factors, and
coureurs de bois, particularly the French, as is attested by
the many French surnames among modern Chippewa.
The deep affection and empathy the Chippewa-Ojibwa
and French held for each other was in complete contrast
to the Chippewa-Ojibwa feelings toward the British.
They supplied warriors in the French attempt to main-
tain their forts along the northern frontier at Quebec,
Montreal, DuQuesne, Niagara, and Detroit, and it was
with deep regret that they saw the surrender of French
Canada to the British in 1760.

This period also saw the major geographical expansion
of the Chippewa-Ojibwa. Hickerson (1962:2-3) has de-
lineated a four-part division that had emerged by the
onset of the nineteenth century, as a result of this
expansion. First, the Northern Ojibwa, or Saulteaux,
occupied the forests of the Laurentian uplands north of
the Great Lakes. They were characterized by small,
discrete, scattered bands with a hunting-fishing-gathering
economy, which made little or no use of wild rice or
maple sugar, and later with family hunting territories.

Skinner (1911:117) divided them into northern and
southern groups, noting that the former were consider-
ably influenced by the Eastern Cree. (They are discussed
in vol. 6.) Second are the Plains Ojibwa, or Bungee, of
southern Saskatchewan and Manitoba. They exhibited
the most radical change in adopting certain political and
ceremonial traits, as well as a bison-hunting economy,
from the northern Plains tribes with whom they came in
contact (see vol. 12). Third, the Southeastern Ojibwa,
who began occupying the lower peninsula of Michigan
and adjoining areas in Ontario by the eighteenth century,
were hunters, fishermen, gardeners, and gatherers of
maple sugar, and, only in some mstances, of wild rice.
They were organized in somewhat larger aggregates than
were the Northern Ojibwa, with relatively large summer
villages (for this division, see “Southeastern Ojibwa,” this
vol.). Fourth, the Southwestern Chippewa moved into
Wisconsin’s northern rim and the northern half of Min-
nesota extending up to the Lake of the Woods on the
Ontario-Manitoba border. There they found a rich sup-
ply of wild rice, which became an important part of their
economy. They also collected maple sugar and did some
gardening, in addition to their important mainstays of
hunting, trapping, and fishing. Hickerson (1962) went to
some length to establish the thesis that this group showed
important change toward a more elaborate sociopolitical
organization. One impetus to greater (but not pro-
nounced) organization was their involvement in war, first
with the Fox, whom they encountered in northern Wis-
consin (Mooney and Thomas 1907g:278) and later, more
important, with the Dakota, farther west. The rest of this
chapter deals exclusively with the Southwestern Chip-
pewa.

Intertribal Wars, 1800-1854

After continuing intermittently for more than 100 years,
hostilities between the Southwestern Chippewa and their
hereditary enemies, the Dakota, reached their peak
during the first half of the nineteenth century. The cause
was mainly the use of hunting and trapping territory and
the use of the wild-rice fields; it took place, primarily, in
what is now Minnesota. Ordinarily, it was small-scale
warfare, one village against another, while other villages
on either side might be at truce; also, hunting parties
often were attacked. The common pattern was for a
warrior to invite a number of other warriors to join him
in a war party that he would lead. Upon completion of
the raid, the war party was dissolved. While only small
numbers were normally involved, the loss of life was
relatively high. Warren (1885:169) presented a lengthy
account of the battles and methods of warfare employed
in these “border wars” and noted that in one of the most
successful raids by the Chippewa, the war party returned
with 335 Dakota scalps. Armstrong (1892:94-97), in an
eyewitness account of the Battle of the Brulé in 1842,
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noted that firearms and ammunition were so scarce that
the gun was used for signal purposes only and that both
parties waged war with a club in one hand and a scalping
knife in the other. In this encounter the Chippewa lost 13
warriors and took 101 Dakota scalps. Ultimately, the
Chippewa were successful in driving the Dakota across
the Mississippi River. One Chippewa group established
residence as far west as the Turtle Mountains in North
Dakota, now a reservation. Hostilities continued into the
nineteenth century. Even the Prairie du Chien Treaty of
1825, dividing up the disputed territory, did little to stem
animosities. Their cessation awaited the United States
government reservation program, when the various In-
dian tribes or bands gave up most of their claimed
territory for annuities and a reservation plat. The final
battle between them was not fought until May 1858.

This period was marked by land adjustments, the result
of a series of treaties between the Chippewa and the U.S.
government. In Wisconsin, the treaties of 1835, 1837,
1842, and 1854 resulted in a diminution of Chippewa
territory, from the considerable area they claimed to their
present, comparatively small, reservation holdings. The
Minnesota Chippewa, too, in exchange for annuities of
goods and provisions, ceded mineral rights or territory in
treaties of 1826, 1847, 1854, 1855, 1863, and 1864.

The Reservation Period, 1854-1972

As a result of the treaties made during the 1850s and
1860s (C. Thomas 1910:377-378), the various Minnesota
bands were allocated 11 reservations, 7 of which were
Chippewa and existed in 1972: Fond du Lac (21,367
acres), Grand Portage (44, 752 acres), Leech Lake (26,766
acres), Mille Lacs (3,620 acres), Nett Lake (41,784 acres),
Red Lake (636,964 acres), and White Earth (56,116
acres). With the Treaty of 1854, four reservations were
established in Wisconsin: Bad River (in 1972, 54,932
acres), Lac Courte Oreilles (43,719 acres), Lac du Flam-
beau (44,477 acres), and Red CIliff (7,267 acres). In 1934
two small reservations of 1,750 acres each were created:
Mole Lake and Saint Croix (fig. 1). The effects of the
reservation system on the southwestern Chippewa were
considerable; it froze them into their locales with reduced
lands. Besides stemming further expansion, it was a blow
to the traditional economic system that required substan-
tial territory, especially for hunting. Also, by the mid-
nineteenth century, the fur trade had declined to a trickle
and the reservation period began with the Chippewa in
an economic plight from which they have never recov-
ered. There was some respite toward the end of the
nineteenth century, when the lumbering interests, ex-
ploiting the area, employed Indians as lumberjacks.
There seems to have been a good working relationship
between the lumber companies and the Indians: the
employers found the Indians excellent workers, and the
Indians, at home in the woods, enjoyed the relatively
small, but welcome, wages.

SOUTHWESTERN CHIPPEWA
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Fig. 1. Southwestern Chippewa settlements in the 19th century (after
Hickerson 1962) and Chippewa reservations and communities in
1970. 1, Pikangikum; 2, One Man Lake; 3, Islington; 4-5, Shoal
Lake; 6, The Dalles; 7, English River; 8, Wabauskang; 9, Lac Seul;
10, Eagle Lake; 11, Wabigoon; 12-13, Rat Portage; 14-15,
Northwest Angle; 16, Big Island; 17, Whitefish Bay; 18, Sabaskong
Bay; 19, Big Grassy; 20, Manitou Rapids; 21-25, Rainy Lake; 26,
Seine River; 27, Sturgeon Falls; 28, Nequagon Lake; 29, Seine
River; 30, Lac des Mille Lacs; 31, Nett Lake; 32, Vermilion Lake;
33, Deer Creek; 34, Red Lake; 35, White Earth; 36, Leech Lake; 37,
Fond du Lac; 38-42, Mille Lacs; 43-46, St. Croix Communities; 47,
Lac Courte Oreilles; 48, Lac du Flambeau; 49, Mole Lake; 50, Lac
Vieux Desert Community; 51, Bad River; 52, Red CIiff; 53, Grand
Portage; 54, Fort William; 55, Pays Plat; 56, Red Rock; 57,
Mclntyre Bay; 58, Gull River; 59, Jackfish; 60, Whitesand River;
61-62, Long Lake; 63, Aroland; 64, Fort Hope; 65, Martin Falls.
For all Michi groups, see h n Ojibwa,” fig. 3, this vol.;
for Ojibwa groups to the north, see “Northern Ojibwa,” vol. 6; for
those to the west, see “Saulteaux of Lake Winnipeg,” vol. 6. The
repartition of the modern Chippewa-Ojibwa groups on these maps is
geographical, since the dialect affiliations of a number of the groups
have not been determined.

With the Allotment Act of 1887, which parceled out
reservation lands to the individual, the Indians could, and
did, sell their timber rights, a source of income that left
them with cut-over lands. The Allotment Act resulted in
a sharp reduction of Indian-held land throughout the
United States until it was reversed by the Indian Reorga-
nization Act of 1934. In 1924 citizenship status was
conferred upon Indians, allowing them to vote for the
first time. While Chippewas, along with other Indians,
had fought as volunteers in World War I, the citizenship
act made them eligible for the draft; many served in
World War II (and subsequent wars) as either selectees or
volunteers. The returnees brought back a wider experi-
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ence of travel and contacts and, in some instances, usable
skills.

Culture

While acculturational forces were already at work in the
seventeenth century, this section will be generally con-
cerned with presenting Chippewa “traditional” culture as
it still existed and was recorded in the latter half of the
nineteenth century.

In Wisconsin and Minnesota the Chippewa found
themselves in a mixed conifer-deciduous environment of
which they made full use. This was also a well-watered
region; many lakes and rivers provided abundant fish,
avenues of travel and transportation, extensive wild-rice
fields, and cattails and bulrushes needed for mats. The
large and small game inhabiting the forests provided the
primary source of food, with the hides, especially buck-
skin, converted into clothing.

The basis of Chippewa material culture was forest
products: wood, bark, and plant fibers. Wood was used to
make utensils, implements, and weapons. Birchbark
served as wigwam coverings, storage containers, and the
“skin” of their canoes, for which they are famous. Inner
barks were used: basswood for bag weaving and twine,
cedar for mat making, and willow for kinnikinnick, which
was smoked with their tobacco. The sugar maple was
tapped for sap that was converted into sugar. Nuts,
berries, and fruits were gathered. A great variety of
medicine was concocted from roots, stems, and leaves of
local flora. Their knowledge of the forest and its resources
was impressive and it was necessary for survival in a
region of long, and often severe, winters. Considerable
time and effort were invested in wresting a living from the
forests.

right, Thomas Y. Crowell Company: Farber and Dorris 1975.

Subsistence

The search for food involved a seasonal shifting of
activities and necessitated a seminomadic way of life. The
Chippewa operated out of a summer vill , staying
within a radius of perhaps 50 miles. Du summer
the main economic activities consisted of fishing (year-
round activity); gathering wild foods, especially berries
and nuts; and, in some areas, gardening small plots of
corn, beans, and squash. The women were highly in-
volved in these activities and much of the food gathering
was done by women and children.

In the early fall they moved to the wild-rice fields, a
number of families joining together to camp and work.
After the wigwams were set up, the greater amount of
time, for several weeks, was spent harvesting and prepar-
ing the rice (Zizania aquatica, which is not related to
domestic rice). The men poled the canoe through the
fields, while the women knocked the grains into the canoe
with a pair of cedar sticks. After it was brought to shore,
the rice was laid out to dry, then parched over a fire. The
outer husks were removed by tramping in a skin-lined pit,
and finally the rice was winnowed with the aid of a
birchbark tray. As with other crops, they held a ceremony
for the “first fruit,” to thank the manito'k (gods); at this
time, some of the first harvest of rice was cooked and
eaten. When they returned to the village, the prepared
rice was stored in mococks (birchbark containers) and
would keep indefinitely. Wild rice has remained impor-
tant to the Chippewa, both as a food, which they prize,
and as a cash crop, which is sold to the Whites (fig. 2).

While hunting was done much of the year, it was
intensified in winter, when the Chippewa moved to the
hunting grounds where they could find deer, moose, wolf,
fox, and bear. Deer, usually the most plentiful game, were

Fig. 2. Southwestern Chippewa wild-rice harvesting in aluminum canoe and old-style parching. Photographs by Joseph C. Farber, 1972, at Nett

Lake, Minn.
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valued for both the food and the hide, which was used to
make most of their clothing. After killing a bear, there
was a special ceremony and feast.

Meat was roasted or boiled for eating. The surplus was
cut into thin slices, dried, and then smoked on a rack over
a slow fire, pounded on a rock to flatten it, and finally
stored in birchbark containers.

During the winter the men also tended their trap lines
and fished. Baited steel traps were set along the shores of
lakes and streams to catch mink and muskrat. For fishing,
a hole was cut in the ice and the fisherman dangled a
wooden lure in the water to attract the fish, which was
speared.

In late spring, usually in March, a number of families
set up a wigwam camp in a sugar bush and, as in the rice
camps, a festive spirit prevailed. The sugar maple tree
was tapped by making a horizontal gash in the trunk,
three or four feet above the ground. A cedar spile was
inserted, at a downward angle, allowing the sap to drip
into a birchbark bucket on the ground. The sap was
collected, boiled, granulated in a wooden trough, and
then stored in the mococks (fig. 3). The sugar was used on
wild rice, vegetables, and even fish. Thus, it served as a
seasoning (they did not use salt), as candy (fig. 4), and as
a refreshing drink mixed with water.

Clothing

The basic dress of the men was a breechclout, leggings,
and moccasins, all fashioned of tanned buckskin. In cold
weather a buckskin robe was worn, and in later times,
trade blankets. The breechclout was a buckskin strip,
about four feet by a foot and a half, that was passed
between the legs and over a thong, leaving a flap free in

Dept. of Aathr., Smithsonian: left to right, 278160, 278170, 278122.

Fig. 3. Maple sugaring equipment from Minnesota. left, Spoon to
stir granulating sugar; center, birchbark cones containing sugar;
right, mocock (from White Earth) made of sewed birchbark with
etched designs, containing about 5 pounds of sugar. Height of right
18.5 cm, rest same scale; all collected before June 1918.
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Dept. of Anthr., Smithsonian: a, 317214; b, 317213; c, 278169.

Fig. 4. Children’s toys from Minnesota. a, Female doll made of
cattails; b, duck made of cattails; c, strung duck bills, filled with
maple sugar for a child’s treat. Length of female doll 16.5 cm, rest
same scale; a and b collected before 1921, ¢ before 1913.

the front and rear. During the early twentieth century,
this was replaced by a pair of square panels worn front
and rear over trousers. The leggings reached from the
ankle to the crotch; they were held up by a thong tied to
the belt. They had an outer fringe and often were
decorated with beadwork. The Chippewa had several
styles of moccasins, the oldest of which was made of one
piece of buckskin with a plain seam up the back and a
“puckered” seam up the front. The popular style, in more
recent times, had a pair of cuffs and elliptical vamp piece
sewed onto the upper front in puckered fashion, with a
central seam leading down to the toe. Both the cuffs and
the vamp were usually beaded (fig. 5). The headdress
could be a fur fillet, a yarn sash wound around the head
as a turban (fig. 6), or, on special occasions, a roach. This
was a brushlike crest of animal hair worn down the center
of the head. It consisted of deer or moose hair, dyed red,
and was combined with rows of porcupine hair. The final
embellishment was a single eagle feather swiveling in a
bone socket at the center of the roach (fig. 7).

The women’s basic garment was a sleeveless dress
made of two buckskins, one for the front and one back.
These were sewed together at the shoulders and held in
place by a belt. It was worn over a nettle-fiber undershirt.
Moccasins and leggings, which were shorter and wider
than the men’s, completed the costume. With the coming
of the trader, there was an ever-increasing use of broad-
cloth in place of buckskin for the dress and leggings; this
was also true for the men’s costume. In 1972, the only
element of Chippewa costume in daily use was the
buckskin moccasin worn by a few of the older people.
Indian costumes appeared only on ceremonial occasions
and at dances for the tourists.

Ritzenthaler, R. F. "Southwestern Chippewa." Handbook of North American Indians, Volume 15 - Northeast. Eds. William Sturtevant and Bruce Trigger. Washington: Smithsonian Institution, 1978: 473-759.

747

ALG-40549



748

NAA, Smithsonian

Fig. 5. A group from Red Lake, Minn., visiting Washi left to right, Matchis-skank ‘someone traveling’ (Johnson) with medicine pouch;

Tabaiwatang (te;pwe-we-ttank ?) ‘sound of eating’ wearing a James Buchanan peace medal issued in 1857; Bashicta-nogueb ‘high up in the sky’

(Charles Sucker). Photographs by DeLancey Gill, 1901.

Structures

The most common dwelling was the dome-shaped wig-
wam. This consisted of a pole framework covered with
birchbark and cattail matting. The butt ends of cut
saplings were sharpened and set vertically into the
ground about two feet apart in a circle or ellipse. One
pole and its opposite were bent toward the center to form
an arc, the ends tied with basswood strips. After the
vertical poles were tied, other saplings were added in a
horizontal position. Beginning at the doorway, a mat was
unrolled along the base and tied to the first horizontal
pole. Other mats were added to complete the circumfer-
ence. The upper portion of the structure was covered with
sheets of birchbark panels sewed together, about three by
five feet in size; at each end was fastened a wooden strip
to which the ties were attached. A smoke hole was left at
the top center. The only other opening, the doorway, was
covered with bark, hide, or a blanket (figs. 8-9). The
cattail mats, prepared in summer, and the birchbark
sheets, prepared in spring, were rolled up and transported
to the house site. The saplings were collected from the
area of the new house site at the time of building. Inside
the wigwam was a central fireplace and around the sides

were mats and furs for sleeping and for storage. The
larger, elliptical wigwams, occupied by several families,
had a fireplace at either end, opposite the door. Adults
lived along the sides with the eldest near the door; the
young occupied the central portion.

Another type of structure was the peaked lodge: a type
of A-frame supporting a ridgepole on which poles were
laid sloping to the ground. It was covered with bark and
used mostly by hunters as a temporary shelter. A birch-
bark conical lodge, or one covered with cloth, resembling
a tepee, was used to a lesser extent. The bark-covered,
gabled style of dwelling, which was utilized as a summer
house by adjacent tribes to the south on their semiannual
shift from the wigwam, seems not to have been used by
the Chippewa. However, Densmore (1929:27) reported
that a bark-covered house with a rectangular floor
pattern was used in the sugar camps or as a work house
when weaving mats.

There were several structures for special purposes: the
sweat lodge, the menstrual hut, and the Mide lodge. The
first was a small, conical tent in which steam was created
by throwing water on hot stones. These were used for
individual therapy or at the Midewiwin rites for ceremo-
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Fig. 6. Minnesota chief pakwane-ki-sik, Hole-in-the-Day (b. 1820s, d.
1868), the second of that name. He wears a wool sash turban.
Photograph about 1859-1860, probably by Whitney’s Art Gallery of
St. Paul, Minn.

nial purification. The menstrual hut was a small wigwam,
adjacent to the larger ones, used only by a woman during
her period. The Mide lodge, or Medicine Lodge
(mite'wika n), was a long, arched, pole framework, par-
tially covered with cedar boughs, used only during the
semiannual Midewiwin ceremonies (fig. 10).

Technology

The handcrafted products of the Chippewa reflected their
forest environment. Wood was the favored and most
accessible material, and it was used for a host of utilitar-
ian objects: bowls, ladles, bows and arrows, snowshoes,
lacrosse racquets, canoe parts, flutes, drums, cradle-
boards, fish lures. A profusion of bowls and ladles was
carved from burled portions of hardwoods such as maple
and birch; these combined a simple beauty of form with
attractive grain, which resulted in some of their finest art
products. There were human, bird, and animal forms, for
magical or religious uses, sculptured with varying degrees
of artistry and skill.

Bark was another important medium. Birchbark was
the “skin” of the graceful Chippewa birchbark canoes. It
covered their wigwams. In lieu of basketry, they con-
structed a variety of birchbark containers for carrying,
storing, and cooking. An art form unique to the Chip-
pewa was the dental pictograph: designs bitten into a thin
sheet of folded birchbark that, when opened, exposed a
mirror pattern, usually floral (fig. 11). Cedarbark was
used to weave mats.

SOUTHWESTERN CHIPPEWA

NAA, Smithsonian

Fig. 7. A Leech Lake band delegation to Washington. front row, left
to right, wa-panani- (?) ‘white feather’; ni-ka-nipine'ss ‘leading bird’
(also known as Flat Mouth, his father’s name); ke-kwe-ciwe-pinank
“trying to throw® (also known as Red Blanket); unknown (or perhaps
this is ke-kwe-Ciwe-pinank). Photograph by DeLancey Gill, 1899.

Cattails were sewed into mats to cover the lower
portion of the wigwam. Dyed bulrushes were twined over
basswood bast to make colorful floor mats (fig. 12).
Rectangular bags were woven of basswood twine, later of
commercial yarn, utilizing the twining and finger-weav-
ing techniques. Colorful sashes and garters were woven of
commercial yarn (fig. 12).

Before European glass beads were introduced, quill-
work was the most important decorative applicative.
Porcupine quills were dyed, flattened, and sewed in floral
designs on buckskin clothing and Mide bags, medicine
bags presented to Midewiwin initiates. Floral designs
were added to birchbark boxes by inserting the quills into
holes punched with awls. Geometric designs were
achieved by loom-weaving, the panels then attached to
clothing, knife sheaths, and Mide bags. When glass beads
arrived, they were substituted for the quills, although the
traditional designs were continued. Beadwork embroi-
dery and loomwork was characterized by a heavy empha-
sis on floral designs: leaf, plant, and flower motifs (figs. 5,
7.
Silk appliqué, or “ribbonwork,” was introduced to the
Chippewa probably toward the end of the eighteenth
century, but it was used only sparingly and never devel-
oped into the rich art form found among other tribes of
the Great Lakes area. It consisted of cutting a design
from one color of silk, sewing it onto a panel of another
color, and then attaching this to a broadcloth garment
(fig. 13).

Life Cycle

Much of the infant’s first year was spent on a cradle-
board, a cedar board about two feet long, 10 inches wide,
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Milwaukee Public Mus.

Fig. 8. Southwestern Chippewa wigwam covered with cattail mats and sheets of birchbark; moccasins and birchbark containers hang outside the
entrance. Photograph by Huron H. Smith at Lac du Flambeau, Wis., Dec. 18, 1933.

and three-eighths of an inch thick. A foot brace was
attached near one end and a hickory hoop, to protect the
head, near the other. The baby was placed on a bedding
of sphagnum moss and securely bound to the board with
two wrappers of buckskin or cloth. These had been
beaded by the mother with great care, and some of the
finest floral beaded embroidery was found on these
wrappers. At intervals during the day, the baby was taken
off the cradleboard for cleaning and exercise. The infant’s
moccasins had a numtber of holes cut into the soles, so
that if tempted by the spirits (death) to return to their
land, he could inform them that his moccasins were in no
condition for the journey (Skinner 1911:121). The child
was not weaned until the age of two or even later.

The child was named at a special, small gathering of
relatives and friends, to which a namer had been invited.

Milwaukee Public Mus.
Fig. 9. Southwestern Chippewa wigwam covered with bark.
Photograph by Sumner W. Matteson in Wis. before 1920.

After the traditional offering of food and tobacco to the
spirits, the namer held the baby on his lap and conferred
not only the name he had obtained during his own fasting
dream but also the help and protection of his guardian
spirit. A very close and special relationship existed
between the two for the rest of their lives; they called each
other ni‘yawe'n% n? ‘my namesake’.

Children were well treated and raised in a permissive
fashion. The raised voice, reprimand, or corporal punish-
ment were rare. Education largely took the form of the
father teaching his son the male roles and skills, especially
those of hunting, while the mother taught her daughters
the female duties and skills. Games and play with the
peer group were an important part of the growing-up

-

NAA, Smithsonian.

Fig. 10. Interior view of a medicine lodge for the ceremony of
initiation into a high degree of the Midewiwin society. Photograph
by Frances Densmore, May 1909, at Elbow Lake, White Earth
reservation, Minn.
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Dept. of Anthr., Smithsonian: top, 366462, 366461, 366453; center, 366452; botiom, 366457,
366451.

Fig. 11. Southwestern Chippewa bitten pattern transparencies, made
by a woman biting soft folded birchbark as an evening pastime.
Upper right 8.5 cm vertical measure, rest same scale; collected
before 1928.

process. The boy’s future role as a hunter was reinforced
by his early acquaintance with the bow and arrow as well
as by institutions such as the Feast for the First Kill.
When he had killed his first game, a feast was given by his
parents who invited a small group of guests, including a
person with power to speak to the spirits. This man gave
thanks and asked for continued help for the boy in the
hunt. The feast was unpretentious and everyone present
ate a small bite of the boy’s kill.

The most important phase of the boy’s life occurred
about the time of puberty: his vision quest for a guardian
spirit. He was encouraged by his parents to go into the
forest for a few days, to fast by day and dream by night.

Milwaukee Public Mus
Fig. 12. Woman seated on rush mat, weaving yarn sash. Photograph
by Robert Ritzenthaler, 1941, at Lac Courte Oreilles reservation, Wis.
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Oberdsterreichisches Landesmuseum, Linz, Austria: Graphische Sammlung Ha290.
Fig. 13. Southwestern Chippewa man with scalp locks; red, green,
and yellow face paint; brass earring; bead necklace; and blue shirt
with red and white appliqué bands. Watercolor by Johann Baptist
Wengler, painted in 1851 in Minn. or Wis.

At the morning meal he was offered either food or
charcoal; if he eschewed the food and chose the charcoal,
he rubbed some on his cheeks to indicate he was on a
vision quest. Then he would leave for the forest. On the
first day the father might go along to help prepare a
shelter or a nest in a tree; and he might return to check
on the son’s welfare and take him water or a bit of food,
if he stayed very long. Four days was considered the ideal
length of time, four being the religiously symbolic num-
ber among the Chippewa. Dreams were regarded as
revelations, with the fasting dream being of paramount
importance. It gave him a guardian spirit to aid and
protect him the rest of his life. It provided him with a
supply of names and songs and, in some cases, the power
(to be used only later in life) to heal or harm. Rapport was
maintained with the guardian spirit, and also with other
spirits, by frequent offerings of food and, of great impor-
tance, by smoking tobacco in the spirit’s honor.

At the time of her first menses, a young girl was
required to isolate herself in a small wigwam to fast for
four days and nights. If she had a vision, it was regarded
as a special blessing, but it was not a requirement, as with
the boys.

Courtship behavior of the young was strictly controlled
by the adults; the mothers and grandmothers, especially,
guarded the maidens. A young man could visit his girl
friend within her wigwam, under the watchful eyes of her
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Fig. 14. Moccasin game at White Earth reservation, Minn.
Photograph taken or obtained by Frances Densmore, about 1910.

offering of tobacco to the spirits, the priest talked to the
dead person. He described the four-day journey the soul
would take to the west to join friends and relatives in the
Indian village in the sky. The soul was admonished to
take the correct trail and to expect along the way to be
confronted by a quaking “log,” actually the dreaded
Water Monster, laid across a stream. He was to address
the log as “grandfather” and throw an offering of tobacco
into the water. The log would then stop quaking, and the
soul could cross in safety to meet his escort to heaven.

At the end of the ceremony, several men carried the
body out through a hole, in the west side of the wigwam,
to the grave. The doorway was never used, lest the soul
return one day through that door. In recent times, with
log or frame houses, the body was removed through a
west window, which, in instances, had to be enlarged to
accommodate the coffin. The body, in early days, was
wrapped in heavy birchbark and placed in a shallow
grave along with some of the dead person’s prized
possessions. Later, when sawed boards were obtainable,
a low, gabled grave house was built over the interred
body (oriented with feet to the west); at the west end an
opening was cut for the release of the soul. Beneath the
hole a wooden ledge was placed, where food and tobacoo
were laid for the four-day journey. Although it was
symbolic in nature, the food could be eaten later by any
hungry adult or child. Each , for four days, a fire
was lit at the grave, symboli fire built by the soul
as he rested after each day’s journey. A grave marker was
set into the ground in front of the grave house; this was
a narrow board with a drawing of the deceased’s totemic
animal, inverted to indicate death.

A period of mourning was observed for one year, at the
end of which time a ceremony to remove the mourning
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bowl with him for one year, filling it with food to give
away and taking it to feasts. If a member of a Drum
Society, he could not join in a Drum Dance until a special
ceremony was performed. He was not to eat any “first
fruits” until fed by another, or the crop would be harmed.
He was not to have close contact with women. He must
collect women’s clothing and blankets. At the year’s end
he invited, by sending a tobacco invitation, members of
his wife’s clan to a feast held at a clan member’s dwelling;
he brought her dish and the bundle of clothing and
blankets. After the feast a speaker reviewed his behavior
during the past year. If the audience decided he had
conducted himself according to the prescribed code, the
husband was washed, dressed in new clothing, and his
cheeks painted red. The bundle of clothing and blankets
was distributed among the women and his mourning
bowl given to one of them. He was now released from
mourning and free to remarry.

Personality

Some of the characteristics that have been applied to the
Chippewa are: self-reliance, individuality at the expense
of cooperation, hospitality, patience, control of (and rare
exhibition of) emotion, great fear of malevolent sorcery,
a lively sense of humor, and lack of enthusiasm for war.
Hallowell (1937) used the term “indirect aggression” to
describe the situation where an attack on a foe was
carried out by gossip or by hiring a sorcerer, in place of
a face-to-face encounter.

Social Organization

The aboriginal Chippewa-Ojibwa had a classless, egali-
tarian society, not highly organized. However, there were
people of importance and prestige who achieved posi-
tions earned as the result of outstanding abilities as
warriors, civil leaders, religious leaders, or shamans.
Often the shaman was the most respected and feared
member of the band.

The smallest social unit was the nuclear family: par-
ents and their unmarried offspring. A number of families
living together formed a band. These bands had from 20
to 50 members and a leader whose political, religious, and
economic roles were based on ties of kinship.

This pattern of small, widely scattered, discrete, au-
tonomous bands has been characterized as “atomistic” or
“particularistic.” However, Hickerson (1962) has argued
that this characterization does not apply to the South-
western Chippewa, who from an early period exhibited
collective, relatively large-group interaction in areas such
as warfare, sociopolitical organization, and religious
ceremonials.

In addition to family affiliations, every individual was
a member of a totemic clan named after some animal,
bird, or fish. The eponym was called ninto'te'm ‘my
totem’. Clans were exogamous and patrilineal. Thus, a
man of the Bear clan must marry a woman of a different
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clan, but the children would belong to the Bear clan. Clan
names and number varied from area to area. Morgan
(1877:166) listed 23 clans for the nineteenth-century
Minnesota Chippewa. Warren (1885) gave 21 for Minne-
sota and included five not listed by Morgan.

The dual division, or moiety system, found among
other Central Algonquian tribes was not used by the
Chippewa; however, there were linked clans, or phratries.
Warren (1885:44-50) reported five phratries in use by
some Minnesota bands, given here in his spelling and
with his English labels, which are not direct translations:

PHRATRY CLAN

Awause (Fish) Catfish, Merman, Sturgeon,

Pike, Whitefish, Sucker

Businause (Crane) Crane, Eagle

Ahahwauk (Loon) Loon, Goose, Cormorant
Noka (Bear) Bear

Monsone (Marten) Marten, Moose, Reindeer

In 1972 most people on the Wisconsin Chippewa
reservations knew to which clan they belonged, and it still
regulated marriage in the sense that, ideally, one should
marry outside the clan. The clan animal was drawn,
upside down, on the grave marker of those given a non-
Christian burial. The offspring of a marriage between
Indian and White were facetiously referred to as belong-
ing to the “chicken” clan. The close feeling that existed in
former times among clan members has waned, although
traces of the respect once demanded in the name of the
clan were still found in the 1930s at Lac Courte Oreilles
in cases of totemic insult (Ritzenthaler 1945). It was the
custom for someone who insulted another’s clan animal
to be asked to a feast attended by members of the clan
insulted. A speaker related the incident of the insulting;
the insulter was obliged to eat a bit of the clan animal he
had insulted and to gorge himself on other food.

ekINsHIP  The Chippewa kinship system was similar to
that of the Cree and differed from the Omaha type found
among other Central Algonquian tribes. Kinship terms
were nearly all classificatory and through three genera-
tions, in accordance with cross-cousin marriage (Landes
1937:19). Two classes were distinguished terminologi-
cally in ego’s generation: one of prospective mates, the
other sexually taboo.

Children were highly desired and a warm relationship
existed between parents and children. Parents were
responsible for the care, education, and discipline of the
child, who was expected to help his parents to the extent
of his own capacity. Upon puberty, brother and sister
acted with shyness and considerable avoidance, which
continued until one of them married.

Expected behavior between kin was expressed in gen-
eral terms of kindness, and a special behavioral relation-
ship existed between grandparents and grandchildren,
with the former expected to watch over and, if necessary,
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care for the latter. Grandchildren were expected to help
their grandparents. A special relationship existed be-
tween nephew and maternal uncle, the uncle assuming
the functions of teaching and gift-giving. The “joking
relationship™ between cross-cousins was expected to take
on a ribald tone.

Chippewa society was kin-oriented and kinship ties
were its chief binding force. Nearly everyone was related
to another in the band, either affinally or consanguin-
eally. For kinship schedule and analysis see Landes
(1937).

Religion

The religious life of the Chippewa was rich, deep,
personal, and of daily concern. Their supernatural world
held a host of spirits (manitok) that inhabited trees,
rocks, birds, animals, and cosmic phenomena; some
dwelt in the sky, some on earth, others underground or in
the water. Presiding over all was a paramount spirit,
kié¢i-manito’, although this concept may have been the
result of Christian influence. Of major importance were
the sun, moon, the four winds, thunder, lightning, and
thunderbirds. Of great personal concern to the individual
was his guardian spirit, acquired in his vision quest,
which could be called upon for guidance, help, and
protection. Dreams, in general, were regarded as revela-
tions of utmost import, and each dream was reviewed for
possible significance.

Besides the benign spirits, there were fearsome, ma-
levolent ones: ghosts, witches, the Water Monster, and
the Windigo, a cannibalistic giant who stalked the winter
woods in search of people to devour.

The spirits were placated, honored, or manipulated by
the individual through prayers and offerings of tobacco
and food or through priests and shamans paid in kind for
their services. Tobacco was of supreme significance in
religious and ceremonial life; it was regarded as an
almost sacred substance. A pinch of it could be placed on
a rock or stump to alert the spirit to ward off a bad storm
or other catastrophe. The initial rite of all religious and
ceremonial occasions was the smoking of tobacco, ac-
companied by a prayer. The smoke ascended to the spirits
for their use and comfort; it apprised them that the
Indians were thinking of them and honoring them. A gift
of tobacco to another carried a holy additive more than
its substantive value, and even the outsider soon became
aware of the effect of a gift of tobacco. Tobacco usually
accompanied an invitation to a feast or ceremony. It was
presented, as an overture, to a shaman who, if he
accepted it, was committed to use his powers and abilities
to aid the client. A warrior accepted an invitation to join
a war party by smoking the proffered pipe. Tobacco was
placed on the waters before harvesting wild rice, at the
base of a tree from which something was to be taken or,
in other instances of harvesting or gathering in which an
offering was considered a necessary prelude. Food, also,

was a significant offering to the spirits, but secondary to
tobacco.

While religion, ordinarily, was an individual affair,
there also were small gatherings in the home, involving
religious practices. Until the Drum 'Dance was intro-
duced in the 1870s, and the Peyote cult (in a few places)
in the early twentieth century, the Medicine Dance was
the only large religious ceremonial.

eMIDEWIWIN The Midewiwin, or Medicine Dance

(mite*wiwin), was the important ceremony of the Midewi-
win society, or Medicine Lodge Society, a curative
society, to which membership was obtained by prelimi-
nary instruction, payment of considerable fees, and
formal initiation at one of the semiannual (in some cases,
annual) meetings. The instruction and ritual were con-
ducted by recognized priests, each of whom had an
assistant, or runner (oska'pe‘wiss). Among Wisconsin
bands, the ceremony was held in late spring and early
fall; it lasted from two to five days, depending on the
number of candidates. At a special site, where wigwams
had been erected for the closed, nightly sessions, candi-
dates received their instructions. For the final, public
ceremony, the special Mide lodge was erected.

There were some regional variations in the ceremony.
The following account is based on observations of the
dance and on information obtained at the Lac Courte
Oreilles Reservation during the 1940s (Ritzenthaler
1953a:182-184).

If someone was sick, or had dreamed he should “go
through” the Midewiwin, he sought advice from the
Mide priest who gave him instructions and designated the
number of blankets and pails for the initiation fees. Each
degree required two galvanized water buckets, with the
number of blankets being higher for each of the four
degrees. Sometimes clothing was substituted. The candi-
date received a cowrie shell (mikiss) on a thong, to wear
at all times. He was expected to give a series of feasts, to
which his sponsors and the priests were invited.

When the priests had decided where the initiation
ceremonies would take place, the candidates were sent a
small amount of tobacco and then given secret instruc-
tions; they were taught songs, meanings, and secrets,
depending on the degree each was to take. For the first
degree, the origin myth was told in a sketchy version, in
greater detail for the higher degrees. The first day, the
candidates were led into the Mide lodge, where their
blankets and pails had been hung from the ridgepole.
Entering from the east, they were seated in the center,
each at a decorated stake. The members brought tobacco,
food, and their medicine bags; then, led by a priest, they
marched around the lodge. They deposited a bit of
tobacco on the rock outside the east entrance, entered,
and sat along the sides. The cardinal, and dramatic,
feature of the initiation was the magical “shooting” of the
shell into the candidate’s body; actually, the shell was
dropped in front of him. This drove out the sickness and
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Dept. of Anthr., Smithsonian: 153136.
Fig. 15. Pi serving as ics for a

in song, incised on a birchbark scroll. While some Chippewa pictographs used for

songs and other texts have conventional meanings (the fifth and sixth from left represent a thunderbird and a bear, and the double bar in third
position indicates a rest period) songs are often specific to an individual and the interpretation of their mnemonic pictographs requires esoteric
knowledge derived from personal religious experience (much of the interpretation of this scroll obtained by Hoffman 1891:218-219 is dubious).

Length 39 cm; collected at Red Lake, Minn., 1887-1889.

renewed life, He was given a Mide bag as follows: first
degree—mink, otter, muskrat, or beaver; second de-
gree—owl or hawk; third degree—snake and fox, or
wildcat claw; fourth degree—bear paw, or cub bear.

Then the candidate distributed his blankets and pails
to the priests, the runners, and his sponsors. When
everyone was initiated, the members marched around the
wigwam, holding their Mide bags and “shooting” each
other in a general melee. Everyone exited by the west
doorway; the initiates were last, taking their Mide bags
and the decorated stakes where they had sat.

The question of the antiquity of the Midewiwin has
been raised. Warren (1885) and W.J. Hoffman (1891)
believed it to have been precontact. Landes (1968:178)
stated: “Canadian Ojibwa generally were skeptical of
midéwiwin. This agreed with their isolated location on
the northern outskirts of the midéwiwin spread. In 1933,
Ontario’s Manitou Reserve Indians remembered that the
Midé Society had been brought to them not much more
than thirty years before by the Ponemah villagers at Red
Lake reservation, Minnesota. In 1934-35, the Ponemah
and neighboring Cass Lake reservation Ojibwa spoke to
me of a remembered time when forebears lived without
the institution. Still, that was ‘long ago’.”

Hickerson (1970:54) preferred to regard it as a post-
contact, nativistic reaction to European contact, empha-
sizing “that in the Jesuit Relations covering the period
1640 to 1700 there is not one reference to anything called,
or referent to, Midewiwin among any upper Great Lakes
people. This sets one wondering, since in later times,
authors, whether missionaries, traders, or officers of
government frequently mentioned, and even in some
cases, described, the rites of the Mide Lodge, or ‘Grand
Medicine,” as they often called it.”

Certainly the early explorers in their often hurried
visits to the tribes could have easily missed a rite patently
secret even among the Indians themselves, a rite that
occurred only once or twice a year, and at a special site
away from settlement. It is less likely, however, that the
missionaries would have missed it, although one might
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logically argue that special efforts were made by the
Indians to conceal a religious rite in direct conflict with
the missionary message. Its antiquity is also suggested by
the wide distribution over the Great Lakes region, among
many tribes other than the Chippewa. In early historic
times, it was being practiced by the Menominee, Winne-
bago, Ottawa, Potawatomi, Sauk, Fox, and Kickapoo.

Whatever the age of the Chippewa rite, it was certainly
woven of Chippewa cultural cloth and without European
admixture. The whole concept and ritual appear to be
rooted in, and consistent with, the earliest recorded
reports of their mythology, cosmology, religious and
ethical concepts, preoccupation with health (Ritzenthaler
1953a:179-251), and weltanschauung. The question of its
being consistent with the individualistic nature of the
Chippewa was raised and answered by Landes (1968:71):
“A puzzling question about the Midé Society is why it
took root at all among these individualistic Ojibwa bands
whose traditional ways ignored a political system and
supported only loose, shortlived organizations, chiefly for
summer games, dances, and war parties, which ended
with each occasion. The puzzle feeds on the secrecy that
curtained off knowledge of the Midéwiwin. When [my
informant] lifted this secrecy for me, it became evident
that the traditional rampant individualism actually oper-
ated here too.”

DRUM DANCE The religious complex of the Drum
Dance originated on the Plains and was brought into
Wisconsin during the 1870s. It seems to have been based
on the Omaha Grass Dance. The story concerned a
young Dakota girl who tried to flee some Indians and
White soldiers after a battle, but was trapped in a nearby
lake. There she stayed for 6 to 10 days, hidden by lily
pads, neither eating nor drinking. Finally, the spirit,
praising her for her courage, took her up to the sky, where
he told her about the Drum Dance. He explained how the
ceremony was to be carried on and gave certain ethical
instructions; he told her that peace would occur between
all Indians and Whites if she induced her people to
perform this ritual. Although she had been close to death,
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when she awoke, she was cured. The “drum religion,”
with the sacred drum as the central element, was pre-
sented by the Dakota to the Minnesota Chippewa who, in
turn, taught it to their Wisconsin relatives. The tenets
included peace, good moral conduct, a sense of responsi-
bility, obedience to law, and helping one another.

The ceremony itself revolved around a number of
sacred drums, wooden washtubs, each supported off the
ground with four stakes. They were copiously decorated
with symbolic paint, beadwork, and covered with calf
hide (fig. 16). Members were spoken of as “belonging” to
a certain drum, each owned by two individuals. Each
member had his place around the drum and specific
duties: speaker, singer, drum beater, pipe tender, and
heater of the drumhead. An intrinsic part of the ritual
was smoking the calumet, or peace pipe. Women be-
longed but had no duties; they accompanied the men’s
singing by humming, and they joined in the dancing.

The main ceremony, ideally, was held immediately
after the Midewiwin and was a four-day event; smaller
meetings occurred at other times in private homes. All the
drums were assembled in a special lodge, or in an outdoor
square (originally, a circle), surrounded by benches or
low fencing. Dogs were not allowed, on pain of death.
The speakers thanked everyone for coming, acknowl-
edged the help of the drum spirit, and mentioned all the
virtues listed above. Only those members seated around
the drum sang and drummed, while the other members
danced, hopping on one foot and then the other in the

ape

NAA, Smithsonian.
Fig. 16. Drum Dance drum. Photograph by A.E. Jenks, 1899, in
Minn.

same place. Each member had his own song, to which he
danced when his turn came; after that, others joined him.
When he finished his song, he contributed something to
a fellow member of his choice; perhaps a blanket, gun, or
piece of clothing. An invited representative from another
settlement was given a bundle of gifts for his people. He,
in turn, would have donations for his hosts. This ex-
change of gifts was an essential part of the ceremony.

The Drum Dance served as a social clearinghouse, at
which there could take place marriage, divorce, or the
removal of mourning. In recent years it became primarily
social, although prayers were still sung for prosperity,
good health, and brotherhood.

o CHIEF DANCE  The Chief Dance (okicCita:-ni-mi%itiwin
meaning ‘Brave Dance’) originally was a ceremony held
before a war party went out. It enlisted the guardian
spirits of a number of people to protect an individual or
an entire community and to insure success in battle.
Termed the “Chief Dance” at Lac Courte Oreilles, it was
called the War Dance at Lac du Flambeau and Lac
Vieux Desert, and by the 1940s it had undergone a
complete shift in purpose.

The ceremony, as observed at Lac Courte Oreilles
Reservation, involved the usual invitation, by tobacco,
sent out with a runner. At the feast the speaker, who had
rapport with the spirit world, dedicated the tobacco and
food. At this dance a tambourine drum was used. The
participants recited their war exploits and asked help of
their own guardian spirits. They might ask the spirits to
ward off sickness, help cure one who was ailing, protect
a young man going to the armed services, give a bountiful
harvest, or avert severe weather.

®BEAR CEREMONIALISM  Like their Woodland counter-
parts among the Menominee, Ottawa, and Potawatomi,
the Chippewa revered the bear, which played a signifi-
cant part in their religion, particularly the Midewiwin.
This ceremonialism was circumpolar and had come down
from the northern tribes.

After the hunter had killed a bear, the head, liberally
decorated with ribbons and beadwork, was laid out, with
the hide, on a mat. A slice of the tongue was hung up for
four days. The body was not chopped up but, to show the
respect with which it was held, carefully disjointed with
a knife. At the feast, though other food was provided,
everyone ate some bear meat. Food bears eat, including
maple sugar and berries, was laid next to the body. If it
was a male, a nicely beaded man’s costume was placed
next to the hide; if a female, a woman’s costume. The
speaker talked to the bear village, calling attention to the
fine treatment accorded this visitor and promising that
other bears would be similarly, and respectfully, wel-
comed. The bones were gathered up and buried, never
left lying about.

*PEYOTE  Although the Chippewa were preoccupied
with health and disease concepts, they did not seem to
accept readily the curative cult of Peyote. During the
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1940s there was a small, but active, cult for curative
purposes, primarily at the Lac du Flambeau reservation
in northern Wisconsin. The Lac Courte Oreilles band was
in close contact with the Potawatomi, Winnebago, and
Lac du Flambeau bands, but the older people resisted
efforts to introduce it; the influential Mide priests felt it
would interfere with the Midewiwin religion.

® SHAMANISM AND CURING Shamanism was of great
moment to the Chippewa. Shamans were both feared and
respected for their superior supernatural power, which
they could use for good and evil. This power was
acquired through the vision quest, but one was warned
not to use it until middle age or even later.

There were three classes: the conjuror, the sucking
doctor, and the wapano' ‘Morning Star Man’. The
conjuror employed the shaking-tent technique, mainly
for curing; but he could also cause sickness and death,
prophesy, and locate lost persons or articles. The tent
varied, as each was built according to the shaman’s
dream, but basically it was a small pole framework,
covered except for the top. Inside, the conjuror consulted
with the spirit, or spirits, which came in through the top.
Their presence was indicated by the shaking of the tent.
The conjuror’s role was that of intermediary with the
spirits; it was believed that he did not shake the tent, nor
did he imitate the spirit voices by ventriloquism. Emerg-
ing from the tent, he instructed his client as to the remedy
for his illness or gave the answer to his problem.

The sucking doctor’s only function was curing. The
object causing the disease was removed from the patient’s
body by sucking it out, magically, through a bone tube.

While rituals of the first two classes of shamans were
witnessed in Wisconsin during the 1940s, the wa'pano’
shaman had long disappeared from the scene. According
to W.J. Hoffman (1891:156-157): “It is positively af-
firmed that evil man'idos [maniro k] favor his desires, and
apart from his general routine of furnishing ‘hunting
medicine,” ‘love powders,’ etc., he pretends also to prac-
tice medical magic.” The wa'pano~’s ritual involved
demonstrations such as his ability to handle red-hot
stones or thrust his hands into boiling syrup with no
apparent discomfort.

The shaman always worked for a fee. If he accepted the
client’s gift, he was committed to perform and the fee
would be agreed upon. Shamans worked at night or in the
evening, aided by an assistant, who took charge of the
physical arrangements and did the drumming, Ordinar-
ily, the shaman of the first two classes was also a Mide
priest.

Music

Chippewa music was functional and individualistic. In-
struments were few: tambourine (fig. 14) and water
drums, a variety of rattles, and courting flutes. With the
exception of the flutes, the instruments were used to
accompany singing. There was a plethora of songs, most
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after Densmore 1928:pl. 46.

Fig. 17. Southwestern Chippewa medical appliances. a, Spatula for
powdered herbal medicines; b, surgical lance; ¢, instrument for
inserting medicine beneath skin; d, cupping horn; e, birchbark
measure for liquid medicine.

of them derived from dreams. They served many pur-
poses: to bring success on a hunt, to insure a good harvest
of maple sugar and wild rice, to invoke a guardian spirit,
to aid in curative and prophetic rituals. There were also
songs for specific situations: before and after a war,
during the Midewiwin, and for social occasions such as
the Women’s Dance. All dancing was accompanied by
singing, with the drum for rhythm (fig. 18). The singing
had a throaty quality, much vibrato, and a tendency to
begin on a high note and descend to a lower. Meaningful
words, usually, were interspersed with meaningless sylla-
bles.

Folklore

There was a rich store of folktales, serious and humorous,
that were told in the wintertime both to entertain and to
teach ethical precepts. A major portion of these tales
revolved around the culture hero Nanabozho
(we'naposo), who played a dual role: that of bringing the
Indians great gifts such as tobacco, hunting, and agricul-
ture, as well as that of being a prankish and sometimes
obscene fool. There were stories of a race of dwarfs and
of the Windigos as well as nature tales, such as how the
skunk got his stripes. A request for a story was accompa-
nied by the usual gift of tobacco.

Sociocultural Situation in the 1970s

The Chippewa in the 1970s still have some remnants of
the traditional economy of hunting; fishing; gathering

Ritzenthaler, R. F. "Southwestern Chippewa." Handbook of North American Indians, Volume 15 - Northeast. Eds. William Sturtevant and Bruce Trigger. Washington: Smithsonian Institution, 1978: 473-759.
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Metropolitan Toronto Central Lib,, Ont.

Fig. 18. Drummers and dancers with large beaded pouches at a powwow at Barwick, Ont., on the Rainy River, June 23, 1899.

berries, nuts, wild rice, and maple sugar; and, to a very
limited extent, gardening. Added to this subsistence base
are income-producing activities such as cutting and
selling pulpwood, seasonal harvesting of off-reservation
crops, working for wages in nearby towns, and guiding
‘White fishermen. That the Indians are the lowest income
group in the United States is reflected by the fact that a
higher number than the national average is on some form
of relief.

The economic plight of the Chippewa is quite visible.
Houses are mainly of frame; usually in poor repair;
without insulation, plumbing, or electricity. The wigwam
is rarely seen; it is used occasionally as a temporary
dwelling during wild ricing or in the maple sugar camp.
Chippewa dress, ordinarily, is that of the poor rural
White. Some of the older folk may wear Indian mocca-
sins, and some have Indian costumes donned for their
own dances or those performed for the tourist.

Despite long contact with Whites and considerable
intermarriage with them, elements of the old culture
survive. In somewhat attenuated form may be found
religious rites and concepts, folklore, medical practices,
the use of clan names, games, arts and crafts, and the
value system. The Chippewa language is in lively use,

especially among the older folk, but English is the
common language. Pitted against their attempts to retain
Indian ways are the impacts of modern education,
Christianity, the advantages of modern medical facilities,
and the need to make a living in a money economy.

After World War II, the lack of economic opportunity
on the reservation resulted in a considerable movement,
particularly by the young people, to large cities in search
of work. This was stimulated by the Volunteer Relocation
Program begun in 1954, whereby offices were set up in the
cities to aid in placement of Indians, to provide federal
funds for transportation, and to cover interim costs until
the family was established. It is estimated that in 1972
nearly half the Chippewa were living in urban centers,
particularly in Minneapolis (about 8,000), Milwaukee
(about 1,500), Chicago (about 1,000), and Duluth (about
700).

While the city offers economic improvement over the
reservation, the urban Indian too often finds himself at
the low end of the pay scale, due to the lack of education
or a skill, and living in substandard housing. He tends to
be law abiding; violations are usually drink-associated.

s to interact with In rathe
Imost never with s). arger

RITZENTHALER

set up Indian Centers for social, recreational, or business
purposes. Usually, close ties are maintained between
urban Indians and their home reservations, and there are
frequent returns for various reasons: to visit friends and
relatives; to hunt and fish; to attend a wedding, funeral,
or religious ceremony.

Synonymy

For a discussion of the tribal names of the Chippewa, see
the section on synonymy in “Southeastern Ojibwa,” this
volume.

Sources

The earliest historical source for the Chippewa is the 73
volumes of the Jesuit Relations (JR 1896-1901) covering
the period from 1610 to 1791, The descriptions and maps
are particularly useful in tracing the distributions and
movements of the Chippewa. Warren (1885) concentrates
on the eighteenth and first half of the nineteenth centuries
in the Minnesota-Wisconsin area. Based mainly on oral
traditions collected by Warren, himself part Chippewa,
there is a tendency to glorify the Chippewa, especially in
the very ample coverage of Chippewa-Sioux wars. Arm-
strong (1892) presents eyewitness accounts of Chippewa-
Sioux battles and Chippewa-U.S. government treaty
making during the first half of the nineteenth century.
There has been no single attempt to bring together the
history of the reservation period, although there have

SOUTHWESTERN CHIPPEWA

been numerous articles and monographs, and some
books, on Chippewa culture and cultural dynamics for
this period. Also, there is Kinietz’s (1947) community
study of a small band on the Wisconsin-Michigan border.

Important anthropological volumes for the reservation
period include Densmore’s (1929) excellent general eth-
nography, volumes on Chippewa music (1910, 1913), and
on the use of native plants (1928); Landes’s solid field-
work on Minneso  a n der pr
works on wa socio , 1 ) and
religion (1968). Also, for religion and comprehensive data
on the Midewiwin there is W.J. Hoffman’s (1891) classic
work. Arts and crafts are competently presented by
Lyford (1943). Jones (1917-1919) offers folklore in the
form of texts. In the field of culture and personality there
is Barnouw’s (1950) monograph based on fieldwork in
Wisconsin as well as the excellent series of articles by
Hallowell (see Murdock 1960:212-213). For the prereser-
vation period there are the two provocative monographs
focusing on ethnohistory by Hickerson (1962, 1970), and
worthy of mention is an interesting and useful account of
the Chippewa in the 1850s by the perceptive German
traveler Kohl (1860).

Major museum collections of Southwestern Chippewa
objects are found 4t the American Museum of Natural
History, New York; Cranbrook Institute of Science,
Bloomfield Hills, Michigan; Field Museum of Natural
History, Chicago; Milwaukee Public Museum; Museum
of the American Indian, Heye Foundation, New York;
and Science Museum of Minnesota, Saint Paul.

Ritzenthaler, R. F. "Southwestern Chippewa." Handbook of North American Indians, Volume 15 - Northeast. Eds. William Sturtevant and Bruce Trigger. Washington: Smithsonian Institution, 1978: 473-759.
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CuapTER ONE

with each other; and altho the necessity of migration has caused them to
encroach on each others territories the circumstances does not appear to
have given rise to any jealousies, and several tribes may be seen occupying
the same tract of country in the utmost peace and harmony”™* According
to Holdsworth, “As the Indians have little idea of exclusive right to any
part of the district, their hunting grounds cannot be defined with exact-
ness.”™* James Sutherland, who was in charge of the Jack River (later named
Norway House) district in 1815, wrote, “The Indians roam all over the
district in small parties of a family or two.The hunting ground is common
to the whole, and any stranger may come and enjoy the same privilege
without molestation.”®

People of the Cree Nation

According to Andrew Graham, the Lowland Cree were members of a larger
linguistic family known as the Keishkatchewan Nation.> The
Keishkatchewan, or Cree Nation, included many groups, or tribes, who
lived in a large geographic territory including the lowlands and extending
westward into the prairie region. The common factor linking these groups
was language.” Graham observed that the language spoken by the various
tribes of the Cree Nation was “only differing in a few words, and
pronounciation.” In 1831, when trader John McLean visited York Fac-
tory, he remarked, “The Indians of this quarter are denominated Swampies,
a tribe of the Cree nation, whose language they speak with but little vari-
ation, and in their manners and customs there is a great similarity”** Euro-
peans who were familiar with the Lowland Cree were surprised to find
that other people who lived as far away as the prairie region spoke the same
language. For example, when HBC trader William Falconer met a group of
Plains Cree who came to Severn House in the summer of 1769, he ob-
served “some of whom comes six and seven hundred miles from the SW
where they chiefly feed on buffalo’s flesh, and most of them are cloathed in
their skins....They are robust looking people and talks the same language as
our Home-guard Natives.”* Graham’s list of the tribes belonging to the
Cree Nation included broad regional group identities such as the Winnepeg
people who occupied the Hudson Bay coast. The list also included river-
basin groups such as the Washeo-Sepee people, who occupied the Severn
River basin, and subdivisions of groups within the Hayes River basin, such
as the Penescivichewan people who lived along the lower Hayes River. The
distinctiveness of the Lowland Cree in relation to other Upland Cree groups
was noted by Europeans such as John West, an Anglican missionary who

WHO ARE THE LOWLAND CREE?

Andrew Graham’s List of the
Keishkatchewan (Cree) Nation

Name of Tribe” Territory™ Trading Location™

Winnepeg Hudson Bav coast

Muskekowuck Swampy ground near Hudson Bay  YF, CE & SH
Washeo-Sepee Severn River SH
Kastechewan Albany River AF
Moosu-Sepee Moose River MF
Penesewichewan Hayes River (lower Hayes R..) YF
Apet-Sepee Steel River (middle Hayes R.) YF
Chucketenaw Hill River (upper Hayes R.) YF
Poethinecaw Nelson River YF & CF
Mantua-Sepee Lower Churchill River CF
Missinepee Upper Churchill River YF & CF
Pimmechikemow Cross Lake YF & CF
Pegogamow Saskatchewan Forks YF
Muscasicow Saskatchewan prairies YF & CF
Amiska-Sepee Beaver River YF & CF
Athupescow Athabasca Lake YF & CF
Wauskesew-Sepee Red Deer River YF & CF
Nemow Sturgeon River YF
Ooho-Sepee Owl River CF
Wenunnetowuck not given YF & CF

Sources: "Graham,1969: 206; *"Richardson, 1969, vol.2: 37, ***Graham, 1969: 206, and HBCA,
E.2/9, fo. 84. YF=York Factory, AF= Albany Fort, SH= Severn House, CF= Churchill Fort,
MF= Moose Fort

visited the York Factory area in 1820. He remarked that “these [Lowland
Cree near York Factory] are called Muskeggouck, or Swamp Indians, and
are considered a distinct tribe between the Nahathaway or Cree [Upland
Cree| and Saulteaux [Northern Ojibway].”>

While Graham had extensive, first-hand knowledge about the Aborigi-
nal people who visited Churchill Fort,York Factory, and Severn House, his

Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy Land. Winnipeg: University of Manitoba Press, 2002.
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14 CuAPTER ONE

information about the people who visited Albany Fort, Moose Fort, and
Eastmain House came from second-hand sources, and is generally less reli-
able. A significant omission in his list of tribes belonging to the Cree Na-
tion was the Moosu-Sepee, or Moose River Cree. Graham included the
Moose River Cree with the Oupeshepou who lived on the eastern side of
James Bay. However, other HBC records clearly indicated that the Moose
River Cree were closely related to the Albany River Lowland Cree, and,
therefore, should have been included in Graham’s list of the Cree Nation.*’
For example, one of the earliest leaders of the Albany River Lowland
Cree, a2 man named Miskemote, was originally from the Moose River
area. Miskemote was regarded as the “Captain” of the Lowland Cree who
lived near Albany Fort, but he was also the son of a man named Noah,
who was a prominent leader of the Moose River Cree.’® In 1740, Joseph
Isbister, who was in charge of Albany Fort, reported the arrival of three
Moose River Cree and commented,*“These Indians oregenally were albany
Indians.’¥

ATHUPESCOW HUDSON
AMISKA- BAY
NEMOW
PEQOGAMOW JAMES
=
WUSKESEW-SEPEE By
& -

0 200

[ |
km

Tribes of the Cree Nation

WHO ARE THE LOWIAND CREE?

Homeguard Cree

In the fur-trade records, groups of Lowland Cree came to be identified
with the trading post where they regularly conducted their business. Thus,
the terms “York,” “Churchill,” “Severn,” “Albany,” and “Moose” Indians
were usually substituted for traditional names. The fur traders also identi-
fied groups among the Lowland Cree according to their type of relation-
ship with the trading post. Those who lived close to the post, and who
provided food and other country produce to sustain the European fur trad-
ers, were called the Homeguard. That name was first recorded by Andrew
Graham: “At the Forts there are Natives which we style home-guards or
home-Indians ... who are employed as hunters to supply the Forts with
provisions.”® Earlier writers, such as Henry Kelsey in 1690 and Anthony
Beale in 1706, used the term “Home Indians.”®’

Historian Arthur S. Morton described three groups of people who were
involved in the trade with the HBC coastal factories. These were the Home
Indians, Half~-Home Indians, and the Uplanders or trading Indians. Morton
used a time-distance function to identify the people who belonged to each
group. That is, the Home Indians arrived at the post first because of their
close proximity to the post, the Half-Home Indians were next, and the
Uplanders who lived farthest away were the last to reach the post.? Histo-
rian John Foster remarked that the Homeguard Cree comprised “small
bands of coastal Cree who specialized in supplying the trading posts with
goods and services derived from the new world environment.”®

The Homeguard people were primarily coastal Cree. Inlanders usually
spent too much time away from the coastal area to be considered
Homeguard. Andrew Graham observed that the name “home-guard Indi-
ans” was synonymous with the “sea shore Indians,” or coastal Cree.* The
Homeguard Cree remained near the coast for most of the year except
winter, when “they go a little distance inland and traps martins etc.”®® Henry
Ellis, agent for Henry Dobbs, who led an expedition into Hudson Bay in
1747, also remarked that “those they call Home Indians [are] always in
Parts near the Factory, not going far up into the Country.’®

Prior to the inland expansion of fur-trade posts in the 1770s, the home
territory, or hunting range, of most Homeguard Cree was usually limited
to about 160 kilometres from the coastal trading posts. Although oriented
toward the coast, the Homeguard Cree periodically ranged over a wider
territory for social, commercial, and other reasons. In the hinterland of
Albany Fort, the winter hunting grounds of some Homeguard Cree ex-
tended as far as the Kenogami River in 1755.% In the 1780s, some Severn
River Homeguard Cree spent the winter season in areas located over 160

Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy Land. Winnipeg: University of Manitoba Press, 2002.
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3.
Upland Neighbours: The Northern Ojibway,
Upland Cree, and Eastmain Cree

The Northern Ojibway

By the time European fur traders ventured into the area north of Lake
Huron and Lake Superior in the 1770s, much of the region bordering the
Hudson Bay lowlands was occupied by groups of people known as Ojibway
or, more specifically, Northern Ojibway.' Their northern territorial range
extended along the edge of the lowlands from the Moose River to the
Hayes River. According to several accounts by European fur traders, the
Northern Ojibway had migrated into the upland territory adjacent to the
lowlands some time before 1770. Andrew Graham remarked in 1775,“It is
my opinion that this people [Northern Ojibway] have drawn up to the
Northward gradually as the Keiskatchewans [Lowland Cree] receeded from
it toward the southwest,” and, in 1839, George Barnston observed that the
Northern Ojibway had pushed northward from Lake Superior to the edge
of the lowlands near Martins Fall.?

The European accounts of migration conform in general to Ojibway
oral traditions. According to an oral tradition recorded by Ojibway histo-
rian William Warren, the Northern Ojibway migrated into the area north
of Lake Superior from the Lake Huron area beginning about 1530.” The

Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy Land. Winnipeg: University of Manitoba Press, 2002.
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TrE NORTHERN OjiBwAY, UPLAND CREE, AND EASTMAIN CREE

The HBC fur traders commonly used the name Nakawawick to describe
the Northern Ojibway.According to one translation, the name meant“‘those
who speak differently”” From the perspective of Europeans who were fa-
miliar with the Janguage spoken by the Lowland Cree, it would have been
a useful descriptive term for the Northern Ojibway. Andrew Graham ob-
served, “Their [Northern Ojibway} speech differs greatly from the
Keskachewan Indians [Cree]; they having so many words to represent one
thing makes it difficult to converse with them.”!" George Sutherland, who
was the first HBC trader to winter among the Northern Ojibway at Stur-
geon Lake (west of Lake Nipigon), noted that “these Indians ... differe far in
their language from our Indians at hudsons bay””!! Another name for the
Northern Ojibway was Bungee or Pungee. According to HBC trader George
Barnston, the term Bungee was “a name, | imagine, given to them from
their use of the Sauteux word Pungee—a little”"> Charles Bishop sug-
gested that Bungee was used by the HBC traders because of “their practice
of begging” when they visited the trading posts."* Peter Fidler, the HBC
trader in charge of Fort Dauphin in 1820, explained that the “Soteaux,” or
Northern Qjibway, “obtained the name of Bungees by us [HBC traders]
from the word Bungee in their language signifying small or little which
they so frequently repeated when their supplies was not adequate to their
wants, that they have thus obtained the word as a fixed term to the whole
Tribe”"* The HBC traders at York Factory and Severn House also used the
name “Lake Indians” to describe the Northern Ojibway. The origin of the
name may have been related to their former homeland around the Great
Lakes. By the mid-eighteenth century, the term Lake Indians could also
have been descriptive of the geographic location of the Northern Qjibway
in the upland Shield area along the margins of the Hudson Bay lowlands.
The Shield is literally dotted with lakes and stands out in marked contrast
to the lowlands, which is characterized by vast expanses of swamp and bog,
The difference between the two regions can be easily seen in maps depict-
ing drainage patterns.

The names Lake Indians, Nakawawuck, and Bungee were used com-
monly in the area around York Factory and Severn House, but not farther
south near Albany Fort. George Barnston, who was in charge of Martins
Fall House in 1839, noted that the name “Suckers” was used in that
locale instead of Bungee. He said the majority of Indians in the vicinity
“belong to that tribe of Sauteux, denominated the Suckers—a Band of
the Great Chippewa Divisions which appears to have pushed farthest to
the northward, at least in this quarter [near Martins Fall],” and the “purer
Chippewas” lived to the south of the Albany River. ' The name Suckers
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represented an animal-named group, or division, among the Northern

Qj T [ history of the Oji
Ac g 1 Warren, the gener
wa vi 1al-named clans, or totems." In addi-

tion to the Sucker totem, Warren included the Goose, Beaver, Sturgeon
thllll, Hawk, Cormorant, and Whitefish totems among the Northcrr;
Ojibway. Significantly, Warren also remarked that the SL;ckers and other
Northern Ojibway clan group north and settled near the “Musk-
keegoes,” or “Swamp People.” rs were reported to be the north-
ernmost group of the Nort bway. However, European fur traders
also identified other anima groups. Duncan Cameron, a North
West Company trader who in the area near the he of the
§evern River in the early h century, enumerate other
totelms or tribes,” who lived north of Lake Nipigon: Moose, Reindeer
[Caribo Pelican, Loon, Kingfisher, Eagle, Sturgeon, Pike, Sucker.
Barbue ,and Rattlesnake.!” ,
Company inland traders also noted the significance of animal-named
groups among the Northern Ojibway. According to David Sanderson, an
experienced HBC inland fur trader, the “Succars tribe of Indians” lived in
t}}e area around the upper Berens and Poplar rivers in 1797, In 1815
G.corge Holdsworth, who was in charge of the HBC’s post on the Beren;
Rlver, observed that the Indian population was divided into four bands, or
trlbes,lThc Pelican, Moose, and Sucker tribes occupied the area east of'L;ke
Winnipeg and north of the Bloodvein River. The Kingfisher tribe lived in
Fhe area around the Bloodvein River, In 1814, William Thomas, who was
in charge of Osnaburgh House, identified “several different Tribes (as they
are called) of Indians inhabiting the District viz: Cranes, Suckers, Loons
Moose, Sturgeons, Kingfishers and Pelicans.’! According to Thomas, they
Suckers and Cranes were the northernmost groups, occupying the terri-
tory between Osnaburgh House and Trout Lake. The Loons hunted be-

twee o
to th N
Lake

e

of animal-named groups among the n Ojibway. For example, in
1$23,]oseph McGillivray, who was i of the Norway House D,is—
trict, enumerated four “tribes” who lived in the district, and identified the
heads of families and the locations of their hunting grounds. The Lowland

ns or s” by McGillivray, while the
ided i animal-named groups, called
hers.

THE NorTHERN OjnBWAY, UPLAND CREE, AND EASTMAIN CREE

Lowland Cree and Northern Ojibway Groups
in the Jack River District, 1823

“Tribe”

Maskegon
(or Swampies)
[Lowland Cree]

Pelican
{Northern Ojibway]

Moose
[Northern Ojibway]

King Fishers
[Northern Ojibway]

Hunting Grounds

Northside Lake
Limestone Lake
Cross Lake
Jack Lake

Jack River
Little Winnipeg

Cross Lake
Jack Lake
Jack River
Deers Lake
Thunder Lake
Winipeg

Jack Head

Sandy Point Lake

Bad Lake

Source: HBCA, B.154/e/2, fos. 12d-14

Heads of Families

Mistunnisk
Uchegan

Ku ku wa thinish
Pah pethukes

Pakekan
Namuch
Keg
Memechis
Indian Legs
Squirrel
Bear
Peritess
Hepass
Sloterry
Little Swan

White Coats
Sturgeon

Sharp Eyes
Arrow Legs

European fur traders rarely recorded animal-named groups among the
Lowland Cree, as they did with the Northern Ojibway. However, Alanson

Skinner reported in 1911 that

the clans once found among the Albany Cree, may have been derived
from the Northern Saulteaux. The Albany natives remember the follow-
ing totems, but there were many others which they could not recall:
moose, caribou, fish, sucker, sturgeon, loon, and Hell-diver [cormorant].
The whale and seal were never known. Some of the old men are of
opinion that in former times young men occasionally dreamed the clan
to which they were to belong, as well as their personal guardians. Descent
was in the father’s line and there were no marriage restrictions.
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The only reference in the fur-trade records to an animal-named group
among the Lowland Cree was a group called the “Jack [northern pike]
Indians.” However, the name Jack Indians fell into disuse, and the group

E was commonly known as the Severn or Scaside Indians after 1733.%!
& While the initial migration of Northern Ojibway began before Euro-
z pean fur-trade settlements were established in the Hudson Bay lowlands, it
3 is clear that some Northern Ojibway continued to move north and west
T throughout the eighteenth century. They were first reported in the HBC
- = records at York Factory in 1741, when James Isham recorded the name
= g “Bungee Indians™ as one of the upland groups who traded at York Factory
¢ ; that summer.” Although Isham had carefully recorded the group names of
= B Uplanders since 1737, this was the first specific mention of Northern
— N E Ojibway at York Factory. Earlier HBC traders at York Factory who also
& \ ‘: recorded upland group names did not mention Bungce, Nakawawuck, Lake
E Indians, or any other name that can be linked specifically to the Northern
Pz Ojibway.” After 1741, the Northern Ojibway were regularly reported at
g York Factory during the summer trading season. Given these facts, it is
5 probable that the year 1741 marked the beginning of Northern Ojibway
“ :5 trade atYork Factory, and it may have also indicated their recent arrival in
= the York Factory hinterland. By 1749, James Isham had become more ac-
f, 'E quainted with the Northern Ojibway, and he observed that they lived in
% z the area that “borders with the french at the Little sea [Lake Winnipeg].”
z Between 1749 and 1782, some Northern Ojibway shifted their territo-
S E rial range farther northward, becoming increasingly involved in the provi-
Z é sion trade at York Factory and Severn House. For example, on June 0, 1773,
o eight canoes of Northern Ojibway visited York Factory and traded thirty-
? six sturgeon.” On May 26,1774, seven canoes of Northern Ojibway traded
- Y eleven caribou, four caribou hearts, and one sturgeon atYork Factory,™ and
g in 1781, a group of Northern Ojibway in ten canocs traded over 300) cari-
- & bou skins at York Factory.”” In 1769, Andrew Graham observed that “we
= g get provisions from the Nekawawuck or lake Indians, who are every now
& = and then, summer and winter, coming in to trade furs”™ In 1771, he ob-
o E al served that “this game [caribou hunting] formerly was the business of the
- E : poor home-guard natives, but at present is the employment of above sixty
- ol families of lake Indians.... Since the year 1762 the lake Indians have for-
Z T saken their rich hunting grounds and harboured about York Factory killing
= f E deer for brandy, which prevents them from getting up to the lakes before
= the frost sets in.”*’ The northward shift of some Northern Ojibway in 1762

may have been in response to declining tur-trade opportunities in the south
as a result of the fall of New France to British forces in the early 1760s.
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By 1775, s0me Northern Ojibway who traded atYork Factory
close enough to the coast to be considered residents of the

had also observed the northward movement of the Northern
the vicinity of York Factory. He said they “command all the lake
Fort rivers [N ada; leaving
degenerated h room betw

93] . .
and the sea. their locatio

groups within the Northern Ojibway population who traded at the HBC
coastal posts. Graham was familiar with the upland country only through

Indian reports and a few HBC inland travellers.

Andrew Graham’s List of the Nakawawuck
(Northern Ojibway) Nation

Name of Tribe* Territory™ Trading Location™*
Shumataway Henley House River+ AF, SH, &YF
Mithquagomow Red or Bloody River AF

Ougibowy Winnipeg River AF

Uinescaw-Sepee Winisk River SH & AF

Wapus Hare River SH & AF

Nameu-Sepee Trout River SH

Christianaux Lake Winnipeg AF, ME, & SH

Mistehay Sakahegan Great Lake Winnipeg YE SH, & AF

JS;O;H‘CSSE “Graham, 1969: 206; “‘Richardson, 1969, vol. 2: 37; *"Graham, 1969; 206, and HBCA
'_,/)' fo.84. YF= York Factory, SH= Severn House, AF= Albany Fort, MF= Moose Fort

+ Shumataway may also refer to the Shamattawa River near York Factory

Tue NorTHERN OjiBwAY, UprAND CREE, AND EASTMAIN CREE

5T

Tribes of the Northern Ojibway Nation

By the time HBC fur traders established inland trading posts in the 1770s,
the boundary between the Lowland Cree and Northern Ojibway followed
roughly the boundary between the Hudson Bay lowlands and the upland
Shield region. In 1839, George Barnston described the boundary line be-
tween the Lowland Cree and the Northern Ojibway near Martins Fall as
crossing the “Atawapiscut and Capusco Rivers somewhat obliquely, and
runs through swamps and forests.”* The boundary was sharply defined in
the area between the Hayes River and Gods River. The HBC report for the
Island Lake District in 1827 noted the differences between the Lowland
Cree who lived near Oxford House and the Northern Ojibway who lived
near Gods Lake. In a reply to a company directive that one of the trading
posts should be closed, and the two groups made to visit one post, the
trader stated:

I am afraid not—they are not only distinct Tribes, but the Damn
Algonquons [Northern Ojibway] have but an indifferent opinion of the
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Swampy Crees [Lowland Cree] of Oxford—while the latter proffess an
unutterable aversion to the hostile disposition of the former, which in

my opinion 1s a pretty strong proof against an immediate union of these
two tribes.™

In 1824, Alexander Stewart, who was in charge of the HBC’s Island Lake
t'rading post, also noted the difference between the Lowland Cree who
llyed near Oxford House and the Northern Qjibway who lived in the
vicinity of Island Lake and Red Sucker Lake. Stewart remarked that the

hun
t the
trade
trast, he depicted the Lowland Cree as “industrious and much more civi-
lized than the above [Northern Ojibway].” The characterization of the
Lowland Cree as coo in the med challenges,
and the Northern Qj was co the nineteenth-
century HBC records. Stewart attributed the milder disposition of the Low-
land Cree to their long association with HBC traders.

In many other areas, the interface between the Lowland Cree and North-
ern Ojibway resulted in considerable overlap in the territory occupied by
th.e two groups. By the early 1800s, many European fur traders noted a
mixed Cree-Ojibway dialect spoken by Indians who lived in territories
shared by Lowland Cree and Northern Ojibway. In 1804, Duncan Cameron
observed that the Indians who lived in the Severn River basin near the
edge of the lowlands spoke a language that was “a mixture of t

: iay,
or Chippeway as some call it, spoken at Lake Superior and or
on that e
w iage g
th n wi I

guage is a mixture of both the latte

s, but in many instances varies
much, for a pure Solteaux speaker

to be for some time with the

Indians of before he can understand them perfectly”” In 1839
George Ba mmiented that the mixing of Lowland Cree and North—,
Half Cree ux
no slight he
ngee,” furt ng

THE NORTHERN OjiBWAY, UPLAND CREE, AND EASTMAIN CREE

that marriages occurred between Lowland Cree and Northern Ojibway.
The half-Bungee population in the hinterland of York Factory appears to
have grown after the 1782-83 smallpox epidemic. Joseph Colen was the
first to use the term, in August 1786 at York Factory. In the summer of
1792, he noted the arrival of several large groups of “half~-Bungees.” One
group camie to the factory in ten canoes and two other groups arrived in
six canoes each.? As late as 1929, the term Bungee was used to describe
people of mixed Lowland Cree and Northern Ojibway ancestry who lived
near Big Trout Lake on the margins of the Hudson Bay lowlands. Sydney
Keighley, who worked for the HBC at the Big Trout Lake post, remarked,
“The native people were a mixture of groups. There were some Cree,some
Ojibway and some were called Bungee. I believe this last group should
properly be called Saulteaux. They were a mixture of Cree and Ojibway,
and had developed a language using both parts of the parent languages.”*
In 1852, Peter Jacobs, an Ojibway-speaking travelling missionary, visited
the Rossville Mission near Norway House and commented, “I am not a
competent judge of this mixed language of Ojibway, Cree, and Swampy.
The Cree and Swampy are nearer kin to each other than either to the
noble and majestic Ojibway.”*' In 1831, John McLean noted that the Indi-
ans who lived near Norway House “speak a jargon of Cree and Sauteux,
which sounds very harshly”**? The mixing of Lowland Cree and Northern
Ojibway extended to the area north of Lake Superior near Michipicoten
where George Keith, who was in charge of the HBC post there, remarked
in 1830 that “there does not exist a doubt that the majority [of the Indian
population] derive their origin from the Ojhibeway or Saulteau Tribe, altho’
a number of them are descended from the Maskegon or Swampy Cree
Tribe"#

The mixing of Lowland Cree and Northern Ojibway also occurred
among other groups of Indians who lived near the edge of the lowlands. In
1886, at Trout Lake, A.P. Low noted that “these Indians speak a language
made up chiefly of Cree words, with a mixture of the Saulteaux dialects,”*
and W, McInnes, who conducted a geological survey in the area around the
headwaters of the Winisk and Attawapiskat rivers, reported: “They are of
the Ojibway tribe, though mixed to a certain extent with the Cree of
Hudson Bay basin, the purest Ojibway stock being found among the bands
about the heads of the rivers. They seem to be men of larger frame than the
Crees of the coast.”” J.C. Boileau Grant, at Island Lake in 1929, reported
that “Father Du Beau of the Roman Catholic mission at Island Lake,a very
good linguist, tells me that the language spoken around the part of Island
Lake at which he is stationed is a mixture of Saulteaux and Cree; some
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words being Saulteaux, others being Cree; compound words being in many
cases hybrids of the two ™

The mixed Lowland Cree and Northern Ojibway speech has been the
subject of several recent linguistic studies. Evelyn Todd, who conducted
linguistic studies among Indian communities in the upper Severn River
basin in the 1960s, explained that “Native speakers, who do not differenti-
ate between language and dialect, refer to their language as
‘language of the Indians’, and describe it as a mixture of Cree and
Saulteaux" Todd concluded the language was “definitely Ojibwa,” and
called it the Severn Ojibwa dialect. Although a number of Lowland Cree
lived among the Severn Ojibwa communities, she thought “few of the
dialect features of Severn Ojibwa can be directly attributed to the influ-
ence of Cree.”* H.C. Wolfart came to the same general conclusions in his
study, with S.M. Shrofel, of the Severn dialect among the people who lived
in the area around Island Lake.* Shrofel and Wolfurt concluded that it is “a
dialect of Ojibwa with an admixture of Cree,” and that “the interference of

Cree the verbal m "They also agreed
that t was distinct bway dialect spo-
ken a s farther south, Wolfart believed the differ-

ences could be attributed to the migration routes followed by the two

groups,and suggested that the dialect of the Ojibway living at Berens River

and south along the east coast of Lake Winnipeg was more closely con-
that spoken by the Ojibway in the Lake of the Woods and Rainy
ion.

In the 1930s, Irving Hallowell traced the genealogies of the Ojibway
who lived at the mouth of the Berens River and found that migration to
the area had occurred from all directions except the north.* The Island
Lake Ojibway traced their immediate origins to the upper Severn River
area. This northern migration route was noted as early as 1815 by James
Sutherland, the HBC trader in charge of Norway House.”> The two-pronged
migration of the Northern Ojibway can also be deduced from cultural
traits that distinguish the people who occupied the upper Severn River
area from those who lived along the Berens River. Edward Rogers noted,

“ rally graded imp ly into one ano rth-
e throughout the One partial exc be-
tween the Indians of the Deer Lake area [upper Severn River] and those of
m ns River]. Between the two runs a southeast-north-
ab are the Northern Ojibwa who lack clan names,

Midewiwin, and th

tube, traits found among the Indians be-
low the line.”% The

of the Northern Ojibway north of Lake

THE NORTHERN OjiBWAY, UPLAND CREE, AND EASTMAIN CREE

Superior probably followed the transportation routes later L.lsed by Egro—
pean fur traders who settled in that region known as I‘x Petit Nord (Little
North). Some Ojibway probably followed the most direct route connect-
ing Lake Superior and Lake Winnipeg. Other groups of Ojibway entered
the region from the Lake Nipigon basin. Some ventured westward toward
Lake Winnipeg, while others moved northward to the edge of the Hudson
Bay lowlands.

The Upland Cree
By the time HBC traders established inland tralding posts in the 1770s, the
Upland Cree occupied the territory upriver in the valleys of the Hayes,
Nelson, and Churchill rivers. According to Andrew Graham, t’he Upland
Cree were known as the Pimmechikenow, Poethinecaw, z'\/IissmePf'c, a'nd
Wenunnetowuck. The Upland Cree probably occupied a larger territory, in-
cluding an area east of Lake Winnipeg, prior to the Qorth\vest\val'd migra-
tion of the Northern Ojibway. This is consistent with Upland Crge oral
traditions. For example, in the winter of 1787-88, David Thompson inter-
viewed an Upland Cree elder named Saukamappee, who related accounts
of the westward migration of his people. The ninety-year-old Saukam'ftppfee,
who was born near the confluence of the Saskatchewan and Pasquia riv-
ers (near The Pas, Manitoba), recalled that his peoPle moved up the Sas-
katchewan River and settled beyond the Eagle Hills because they were
pushed away from their homelands by people who came from east of
Lake Winnipeg.™ o A
Later fur-trade accounts indicate that the westward migration of Indian
people continued in the early nineteenth century. .George Holdsworth,
who was stationed at Berens River in 1815, thought it “probab?c that these
tribes were formerly confined to the East side of Lake WilliPlC', buF from
the difficulty of procuring subsistence occasioned by the diminution of
animals, there appears to have been a general migratu?n to Fhe westward,
one tribe displacing or rather driving back other‘mbes (“111. at leflgth a
greater part are now found to the westward of it whﬂsF the .01'1,%1»1’1&11 inhab-
itants of the westward are driven still farther into the interior.”*
Relations between the Lowland Cree and their adjacent Upland Cree
neighbours were generally amicable. However, the fur traders noted that
the Upland Cree who lived farther away often extorted fo'od and other
goods from the Lowland Cree when they met near the trading p.osts.ifhe
far-away Upland Cree and other upland nations, such as the Assnpbome,
usually travelled into the lowlands to trade at the coastal posts in large

Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy Land. Winnipeg: University of Manitoba Press, 200

ALG-40550

55



56 CHAPTER THREE

THE NORTHERN OjiBwAY, UPLAND CREE, AND EASTMAIN CREE

disappointed in the rich harvest, they hoped to obtain, by plundering (in
their usual unmerciful manner) the home Indians, who dare not refuse
them, what goods they take a fancy to.”"

At Severn House, the HBC traders noted that the Lowland Cree also
feared the Uplanders, and avoided contact as much as possible. In 1783,
William Falconer remarked that “they [Lowland Cree| being afraid of the
Uplanders, as T have seen during my stay here, when only one canoe of
Uplanders come down, the very sight of them drove every one of these
Homeguards away”®' The traders there sometimes helped the Lowland
Cree move away from the post before the upland traders arrived. The up-
land people who traded at Severn House sometimes acted in a belligerent
way to the HBC men as well as to the Lowland Cree,and, in 1760, Humphrey
Marten was forced to arm his men in order to get some “saucy” Uplanders
out of the house.”?

The Albany River Lowland Cree appear to have been more at ease with
their upland neighbours. In some cases, the Lowland Cree extorted goods
from the upland traders who visited Albany Fort. In the summer of 1725,
company trader Richard Staunton complained that the Lowland Cree were
very troublesome because they waited near the fort to drink brandy that
they received from upland traders.”® Some Albany River Lowland Cree
acted very aggressively against the upland people who came to trade at
Albany Fort. An Albany River Lowland Cree leader named Wappisiss or
Woudbe was noted for intimidating the upland traders and extorting furs
and other goods. Because of his behaviour, Woudbe was also called the
“Land Pirate” by the HBC men.*

The Eastmain Cree

The eastern neighbours of the Lowland Cree were called Oupeshepou, or
“Eastmain Cree.”® The Nottaway River marked the approximate boundary
between the Lowland Cree and the Eastmain Cree. Although the dialect
spoken by the Eastmain Cree was derived from the same basic language
(Algonquian), it was noticeably different from the speech of the Lowland
Cree. Richard Preston observed that the Lowland Cree “cannot follow a
conversation in the East Main language at all.”* Truman Michelson, who
conducted linguistic studies among the communities on the west and east
coasts of James Bay, stated that “Rupert’s House Cree and East Main Cree
are really not Cree at all, but Montagnais-Nascapi dialects”"’

The Eastmain Cree did not interact much with the Lowland Cree. The
Moose River Lowland Cree occasionally visited East Main House to trade

Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy Land. Winnipeg: University of Manitoba Press, 2002.

ALG-40550

57



58 CHAPTER THREE

with the HBC, but they did not have close ties with the Eastmain Cree.
Toby Morantz noted that the Moose River Lowland Cree often bullied
the local people whom they met near East Main House. One Moose River
Cree extorted payment from the Eastmain Cree for protection. Morantz
quoted an HBC trader at East Main House who stated in 1792 that the
Eastmain Cree were “naturally timid [therefore] they are soon imposed
upon.”’®

Albany and Moose River Lowland Cree often passed through the terri-
tory of the Eastmain Cree during the summer, en route to war against the
Inuit who lived on the eastern coast of Hudson Bay. During these forays,
the Albany and Moose River Lowland Cree were unopposed by the
Eastmain Cree. Not only did the Eastmain Cree not get involved in these
raids against the Inuit, they were occasionally the targets of frustrated war-
riors. In the summer of 1738, a war party of Lowland Cree warriors killed
three or four families of Eastmain Cree after failing to find their intended
Inuit victims.” The killing of Eastmain Cree instead of Inuit was a com-
mon occurrence, according to the testimony of Eastmain Cree who told
HBC traders in 1755 that it was “Common for ye Albany and Moose River
Indians when they cannot find the Eusquamays they kill Our Indians, for
their Scalps and Makes their country Men Believe there Scalps is
Eusquamays. Robinson Crouseo [an Eastmain Indian] tells me that his
Brother and 3 More was kill'd by the Albany and Moose River Indians
about 12 years ago and scalp’d.””

The Eastmain Cree did not attempt to rebuff the aggressive behaviour
of the Lowland Cree. On the other hand, the Lowland Cree were not
interested in territorial expansion or gaining access to resources in the East
Main territory. Although they were relatively close neighbours, relations
between the Lowland Cree and the Eastmain Cree remained distant dur-
ing the fur-trade period. The Aboriginal fur trade that focussed on James
Bay from rivers draining into the bay from west and east probably pro-
moted closer ties between the Lowland Cree and Eastmain Cree in the
pre-European fur-trade period. After European fur-trade posts were built
in the region, the fur-trade orientation was focussed away from the bay, and
thus weakened earlier linkages that may have supported a closer relation-
ship between the two groups. The Europeans split the bay-side trade into
two, largely autonomous, administrative units. As a result, there was little
interaction between the Lowland Cree and Eastmain Cree during the Eu-
ropean fur-trade period.

4.
Distant Enemies:
The Inuit, Chipewyan, and Iroquois

The Inuit
Collectively, the Lowland Cree occupied a territory spanning about 2000
kilometres along the Hudson Bay coast, stretching from the Churchill River
on the north to the Nottaway River on the south. During the sixteenth to
cighteenth centuries, the Lowland Cree engaged in warfare against enemies
whose home territories were situated a thousand or more kilometres inland
and in all directions. Such well-defined “external relations” suggest how they
viewed their territories and their relations with their more distant neighbours.
When European fur-trade posts were established on the coast of Hud-
son Bay and James Bay, the Lowland Cree were actively engaged in warfare
with the Inuit who lived in the northern areas, on both the western and
eastern coasts of Hudson Bay. Warfare patterns described by early Euro-
pean observers suggest that hostility between the Inuit and the Lowland
Cree predated European contact, and involved reciprocal revenge-raiding
into each other’s territory. However, Inuit raids into Lowland Cree terri-
tory ceased soon after the fur-trade posts were established. On the other
hand, the Lowland Cree continued to raid into Inuit territory long after
the posts were built.
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8.
The Lowland Cree in the Fur Trade,
1783-1821

Fur Trade

The smallpox epidemic of 1782-83 had a significant negative impact on
the involvement of the Lowland Cree in the fur trade. The impact was
widespread throughout the area affected by the disease, and the HBC ac-
count books reported the magnitude of the reduction in furs for several
years thereafter. For example, the total Albany Fort fur returns (including
inland posts) dropped from 9052 made beaver in 1782-83, to 6975 made
beaver in 1783-84. In the summer of 1782, Thomas Hutchins, who was in
charge of Albany Fort, already noted the decline in the fur trade, and that
“they [Lowland Cree] flocked to the factory for support and assistance
inasmuch that the Albany home Tribe produced 1200 Made Beaver less
than in former years.”! At York Factory, the decline was more precipitous,
with the total value of furs dropping from 12,837 made beaver in 1781-82
to 2832 made beaver in 1783-84.2The Severn House fur returns fell from
4066 made beaver in 1781-82 to 2418 made beaver in 1783-84.

The decline in the fur trade caused directly by the deaths of Lowland
Cree fur trappers and hunters was amplified by the common practice of
throwing away possessions, including furs, by grieving relatives. Edward
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Jarvis, who was in charge of Alban

now 3000 MBeaver in the Fort, an

whole, the Indians having universa

throw them away, the effects of thei

On October 7, 1797, two Lowland Cree arrived at Severn House ang
Thomas Thomas observed that they “had, in consequence of the death of
their brother, thrown away every article which they had taken in debrt (this
is their common manner of showing sorrow at the loss of a friend of
relation) they were now wholly destitute of necessaries.™ In the summer
of 1799, a large group of Lowland Cree in twenty canoes arrived at York
Factory with no furs to trade. According to Joseph Colen,“The death of 3
son of the Chief who was the principal hunter, early in the fall, stopped the
whole party from killing furs—this is too frequently the case with Indj-
ans.”* On January 15, 1810, William Cook, who was in charge of York
Factory, noted that “3 Natives [arrived at the factory] from a party of
homeguards tenting in Foxes Lake ... very little exertion appears to have
gone forwards in this family owing to the Death of their Leader” In 1821,
ThomasVincent, who was in charge of. Albany Fort, noted that a Homeguard

Cree n S b in a poor trade, because “according
to the n a takes place amongst em, a gloom
remain c €; as been the case with him last winter,

his wife paid the Debt of Nature last summer.”?

High mortality rates and lingering sickness because of malnutrition and
other after-effects among Lowland Cree hunting groups necessitated adaptive
strategies, and the role of women became critical to the survival of some
groups. For example, in 1790, three Severn River Lowland Cree families
who had wintered together arrived at Severn House with several sick peo-
ple, including the principal hunters. The HBC trader noted that they brought
only seventy-five made beaver in furs, and these were “chiefly trapt by the
women.”®

The smallpox epidemic temporarily interrupted the HBC’s inland op-
erations, but within a few years after the epideniic the network of inland
trading posts rapidly expanded. As a result, few upland traders visited the
coastal trading posts after 1782.The establishment of a network of inland
trading posts made the long, difficult trips by canoe to the bay unnecessary
to obtain HBC trade goods. John McNab, who was in charge of Albany
Fort in 1795, recalled that the last “real uplander” to visit the fort was a man
named Muscowenatauga, who made the trip in 1782, McNab observed
that since Muscowenatauga’s visit, “not a single beaver has been brought to
the Fort by an uplander” In addition to reducing the volume of furs, the
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inland expansion of the HBC also affected the c'omposit.ion of the furs
received at the coastal posts, since only locally available ammzqs were har-

ted for the coastal trade. The HBC records at Albany Fort in the post-
oo a breakdown of the furs traded at each of the posts,
sheds light on the Lowland Cree fur trade in that
inly at Albany Fort, Henley House,
ree contributed most of the furs at

1782 perio
and this in
period. The Lowland Cree tr
and Martins Fall. The Home : ‘
AAlbany Fort, and the Half-Homeguard Cree were major suppliers at Henley
’ ins Fall.

House and, to a lesser extent, Martins

The fur trade during the period 1783 to 1821 throughout the nquh»
western interior of the continent was affected by extreme competition
between the HBC and various fur companies based in the St. Lawrence

to

ac

ad
oper The fur trade in th Bay lowlands was not immune to
the i e competition that d between the HBC and NWC in

Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy Land. Winnipeg: University of Manitoba Press, 2002.

ALG-40550



176 CHAPTER EIGHT

mer in the best beaver

re regula
who pay them 10 livre

the Canadian masters
pound o and have them bound

B tﬁs beaver pgpulations dwindled in the early 1800s, Canadian traders
couraged neighbouring upland people to hunt in the lowlands. For
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example, in 1815-16, the HBC traders reported that numbers of North-
ern Ojibway who lived near Lake Nipigon had hunted beaver near Mar-
tins Fall. William Thomas, who was in charge of the Martins Fall trading
post, remarked that “it is the policy in the Canadians sending their Indi-
ans into this part to hunt for were they to remain on their own lands
their hunts would be trifling”””? John Davis, who was in charge of Mar-
tins Fall post in 1819, observed that the local people complained of the
encroachment of Uplanders from the south on their hunting grounds,
and that “the Canadian Indians had come down on their grounds in the
fall of the year and had since left them and carried off all the Beaver in

7

these parts.”>

A Sonth East View of Albany Factory, A Winter Viei, by William Richards, watercolour,
1804-1811 (PAM, HBCA, P-118).

Lytwyn, Victor P. Muskekowuck Athinuwick Original People of the Great Swampy Land. Winnipeg: University of Manitoba Press, 2002.

ALG-40550



ALG-40550

194 CHa
PTER EiGHT THe Lowrianp CREE IN THE FUR TRADE, 1783-1821 195

Lowland Cree, t

ak of measles was brief and TeCOVEry rates 3
peared to have b .

higher than during the smallpox epidemic,

Lowland Cree Population Dynamics

The nimals
lowl nts of L
and 1783 a

Albany, c. 1867-1868. Photograph: Bernard Rogan Ross (PAM, HBCA 363-a-6/5)

the 1782-83 smallpox epidemic, many Albany River Lowland Cree shifted
their range farther northward toward Severn House. Although Edward Jarvis
blamed this northward movement on the reduction in the standard of trade
for goods at Severn House, he acknowledged the impact of the smallpox
epidemic.” A Cree hunter who intended to move north told Jarvis, “Do
not urge us to hunt geese when there are really none to kill, but let us
have our debts and get as far as we can from the Factory to the northward
where deer are plenty and we can live [underlined in original] 7 Jarvis
was concerned about the migration of many of the best goose hunters. In
his journal, he outlined the negative impact of these developments:

Without we can procure Country provisions for the mother settlement
[Albany Fort] and Henley, we can never keep the Europeans for Gloster
and inland—these families [those who moved north] are beyond dispute
the very best goose hunters belonging to Albany and seldom killed us less
than 1400 sometimes 1600 nay more Geese—the loss of Furrs is nothing
since whether at Albany or Severn the Company will assuredly get them,
and tho’ I am not totally imenible to pecuniary emoluments, would readily
part with their furr hunts to Severn to get their goose hunts at Albany; for
the loss of so much provisions is not to be remedied but by an extraordi-
nary indent of provisions from Europe, which after we get it is neither so
good for the men’s health, so agreeable to their humour, nor probably so
cheap to the Company—TI repeat it that I would rather lose their furrs than
have the apparently extensive rising prospects at Gloster dispersed by the
want of that sinew of expedition, Provision [underlined in original].**

Another problem associated with the northward migration of Albany
River Lowland Cree toward Severn was the reduction in leather traded at
Albany Fort. Most of the leather traded there came from the so-called
northern tribes who hunted caribou between Albany and Severn. With
many of them trading at Severn after 1783, the loss of the caribou leather
trade was also detrimental to the business at Albany Fort. Edward Jarvis
noted “another great evil that arises from their going to Severn which is
the scarcity of shoe leather without which the inland business cannot go
on””” An examination of the Albany Fort account books confirms the
reduction in the number of caribou skins after 1783. From 1775 to 1783,
the shipments from Albany Fort to Europe contained 199 caribou skins,
while from 1784 to 1794, only seventeen caribou skins were packed. The
attraction of the caribou hunt in the area near Cape Henrietta Maria was
confirmed by George Sutherland, who delivered a packet between Albany
Fort and Severn House in the summer of 1785. Sutherland reported that
many Albany River Lowland Cree were “all wallowing among deer’s flesh
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much nigher Albany than this place [Severn House].”"" In 1788, Edward
Jarvis explained that the reason Albany River Lowland Cree had shifted their
range northward was “because the Deer are so numerous and easy come at
the Northward which they prefer to hunting geese in our cold marshes.”!!

By 1815, growing numbers of Albany River Lowland Cree had moved
north toward Cape Henrietta Maria. By that time the caribou had been
depleted, but the movement of these Albany River Lowland Cree was moti-
vated by better fishing grounds in that area. Jacob Corrigal, who was in
charge of Albany Fort in 1815, was “apprehensive that none or very few of
the Northern Indians will attend the Goose Hunt this fall, George Sutherland
[an Indian] and Missiseepe has come in, who tells me that they left them all
to the Northward of the Cape [Henrietta Maria] in the Deer Country at a
fine Lake for fishing where they intend to pass the Fall and winter.”'®

The migration of Albany River Lowland Cree toward Severn caused
some Severn River Lowland Cree to shift their range farther north, toward
York Factory. Several families of Severn River Lowland Cree moved to the
York Factory area in 1790.In 1796, a number of Severn Homeguard Cree
joined the York Factory Homeguard Cree during the fall goose hunt. In
the spring of 1797, six families who formerly hunted near Severn House
and Albany Fort hunted geese nearYork Factory. In 1803, a mixed group of
Severn and Albany Homeguard Cree arrived at York Factory, intending to
live in the area. John McNab, who was in charge of York Factory and had
previously worked at Albany Fort, remarked that “among them 6 of Albany
Choice hunters, old acquaintances, several of them requests to stay here, say
they have wintered at Severn with many more of their Albany companions
now there.”'? In the fall of 1803, several Albany River Lowland Cree traded
atYork Factory and spent the winter in the area.'™

In the spring of 1799, thirty Cree goose hunters were identified by
name in the York Factory records. Of these, fifteen were Severn River
Homeguard Cree, who killed 815, or 63 percent, of the 1297 geese har-
vested. By 1807, some Severn River Lowland Cree had become prominent
leaders at York Factory. On October 16, 1807, John McNab reported that
“2 Indians came down the river for medicine to the oldest Indian belong-
ing to York—they say he is very ill ... his progeny are numerous and conse-
quential, he was a hunter at Severn when first founded [1759] by the late
Mr. Marten.”" There was also a shift in Lowland Cree population away
from Churchill Fort and toward York Factory in the period between 1783
and 1821. Some were attracted back to their former homelands to become
goose hunters in place of the York Factory Homeguard Cree goose hunters
who died during the smallpox epidemic. There was also pressure to move

away from the Churchill River area after 1782 because of the influx of
Chipewyan who moved closer to Churchill Fort. By 1821, all but a few of
the Lowland Cree had moved away from Churchill to the York Factory area.
In 1820, the Lowland Cree male population near Churchill Fort included
two elderly men, eight young men and youths, and two or three boys. !

In the 1790s, some groups of Lowland Cree in the hinterland of York
Factory began to migrate out of the lowlands. The establishment of inland
trading posts along the transport route between York Factory and Lake
Winnipeg attracted Lowland Cree, especially those who were regarded as
Half-Homeguard Cree atYork Factory. The employment of Lowland Cree
on the boat brigades also promoted an inland population shift for families

err [3

York Factory, 1853 (PAM, HBCA, P114).
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them. Part of these Indians are from the sea coast aboutYork Factory and
the other from the headwaters of the Severn River. The original inhabit-

ants ed to w
few this 1e
Riv ry o fo
enduce them to leave their native soil."?
Ctory
They
their
families—when they were here during the summer, which obliged them
to remove to a more plentiful country, a great distance from the factory,
that bringing their families with them would prevent the conveyance of
furs. Therefore the men intend in future to come down in turns, while
others remain to kill supplies for their families”'*” Colen later remarked, induce the to leave it '
“Indeed Natives who have been long in habits of hunting near the factory, The con that forced many Lowland Cree to migrate also affected

have told me in plain terms that these risks [food shortages] would be
avoided in future, by disposing of their skins near their Hunting Ground.”!""

The Lowland Cree who moved near the inland trading posts came to be
identified as Homeguards for each particular post. For example, those who
coalesced near Henley House at the confluence of the Albany and Kenogami
rivers were usually called Henley House Homeguards. The establishment
of Oxford House in 1798 attracted a number of Lowland Cree who were
formerly known as York Factory Homeguard Cree. Anthropologist
Christopher Hanks observed that “the formation of the Oxford House
Band was the result of the depot requiring natives to provide provisions
and labor for transporting goods to and from the interior.... Therefore, the
Oxford House Band is the result of the historic late eighteenth and early
ninetenth century interaction between the fur trade and native groups and
was not an in situ development of the aboriginal population.”!"!

By 1812, the migration of Lowland Cree away from York Factory was in
full swing. William Cook reported that a group of so-called “Eastern Indi-
ans” planned to move farther inland in the fall, and that sone of the Nelson
River Lowland Cree intended to give up their *Old Haunts” to “go inland
in the Fall and to winter about the Lakes in the mid Country.”""> By 1815,
some of the Hayes River Lowland Cree who formerly resided near York
Factory were living near Lake Winnipeg. James Sutherland, who was in

charge of the HB House District (then called Jack River), made
the following ob
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well, they would stay.”!"” The competition that developed between coastal
trading posts was exploited by the Lowland Cree. As fur-trade competition
increased, attracting Indians to trade at each post became more difficul.
HBC traders offered increasingly large gifts to Lowland Cree leaders who
could bring more followers to trade at their posts. Some Lowland Cree
leaders attracted followers by giving gifts to encourage other Indians to
leave their usual post. For example, in 1786, a Severn River Lowland Cree
leader named Waukescicoat gave gifts to Albany River Lowland Cree to
attract them to trade at Severn. These gifts included a gun, two blankets, a
coat, and brandy.'"* Edward Jarvis observed that “the Severn Indian Cap-
tain [Waukescicoat] would be glad to increase his consequence by gaining
the Albany [Lowland Cree] to trade at Severn even supposing he was not
desired [by William Falconer] to do it”!"?

1821

The merger of the North West Company and Hudson’s Bay Company in
1821 brought an end to fur-trade competition throughout much of the
northwestern interior of North America. However, the effects were not
immediately significant in the Hudson Bay lowlands. North West Com-
pany traders never established a foothold in the region, and even along the
southern fringe many of their trading posts had been withdrawn years
before 1821.The new company did enact a number of policies that gradu-
ally had an impact on the Lowland Cree.The closure of redundant trading
posts in the upland hinterland meant that Cree hunters had limited options
to sell their furs and provisions. The company also attempted to restrict the
movement of the Lowland Cree by ordering its traders to limit credit to
local hunters. Some Cree families responded to these new measures by
opting out of the fur-trade economy. For example, Thomas Vincent re-
ported in 1825 that the Lowland Cree in the Winisk River area were living
comfortably without trading for supplies with the company.Vincent ex-
plained that they had become disgusted with the company trader at Severn
House “for the last 3 years and live idly and easy at fishing stations, seldom
are in want of food and warmly apparelled in Furs.”"" This situation had
changed little in 1834, when George Barnston reported that the Winisk
River Lowland Cree still lived independently of the company. He wrote,
“Having procured a blanket, an ax, and a hook, he becomes forthwith
miserably independent. Day after day finds him seated at a hole in the Ice,
angling for pike, to the full gratification of all that is indolent in his dispo-
sition, but in perfect mocking of the Trader’s wishes.”'*!

Conclusion

It is now clear that the Hudson Bay Lowland Cree, far from being creations
of the European fur trade, occupied the region for thousands of years be-
fore the arrival of the newcomers. Their own oral traditions recounted for
generations that their ancestors had always lived there, and bore witness to
the arrival of the first Europeans. The oral traditions also told about battles
against Iroquois raiders before the fur traders came to build posts along the
coast of Hudson Bay. The prevailing view in the literature, however, por-
trayed the lowlands as a no-man’s land until the fur-trade posts were built.
Scholars had based this view on the misconception that the environment
was too harsh to permit year-round living by Aboriginal people. They also
thought that technologically superior European trade goods attracted the
Cree to move into the lowlands from original homelands located to the
south in the more sheltered forest of the Canadian Shield country. Build-
ing on this premise, scholars advanced the view that permanent occupa-
tion was possible only after the Europeans arrived and only in the shelter of
the fur-trade posts. The Lowland Cree were thus depicted as relatively
recent arrivals who moved into the lowlands after Europeans established
trading posts.
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members of the Barriére Lake band of Northern Al-
gonquin.
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JOHN J. HONIGMANN

Territory, L and En

The Indians occupying the low-lying west coast of James
and Hudson bays {rom the Moose River in northeastern
Ontario to the Churchill River in northern Manitoba
have generally been known as Cree (‘kré) or Swampy
Cree. In this chapter they are designated West Main
Cree, 1o parallel the name for the Cree of the cast coast,
the East Main, of Hudson and James bays (**East Main
Cree.” this vol.). Inland the territory of the coastal
Indians is hard to delimit, but for purposes of this chap-
ter it includes the arca exploited by Cree-speaking peo-
ple trading with the settlements listed in tablc 1 (see
fig. 1). In 1947 a few Attawapiskat families trapped as
far as 160 miles inland, but most wintered considerably
closer to the coast or on Akimiski Island. The inland
groups of Swampy Cree in Manitoba and Saskatchewan
are treated in “Western Woods Cree,” this volume.

Language is one trait that enables the West Main
Cree to distinguish themselves from the Ojibwa Indians
on the upper reaches of the Albany and Attawapiskat
rivers, and it is also a basis on which they consider
themselves different from Indians on the east coast of
James Bay. The west coast people speak an n-dialect
of the Cree language, except at Moose Factory where
an [-dialect is used (“‘Subarctic Algonquian Lan-
guages,” this vol.). Litcracy in the Cree language, using
the syllabary devcloped by James Evans in the ninc-
teenth century (Logan 1951), was widespread. As late
as 1955 the syllabary was still being taught to children
in the Roman Catholic boarding school at Lac Sainte
Anne, located a short distance upriver from Fort Al-
bany (Trudeau 1966:54).*

* The Cree dialects spoken in the arcas covered by this chapter
may be written with the following phonemic symbols: p. 1. ¢. ki s,
S, hemon dow,yiioa, 000 e, a0 (Ellis 1962). The Moose Cree
dialect (spoken at Moose Factory and by some people on the Ka-
sechuan Reserve near Ft. Albany) has this full set of phonemes: the
Castern Swampy dialect (spoken at Ft Albany. Attawapiskat. Win-
isk, and by some residents of Moosonce) lacks {. substitwing # in-
stead: and the Western Swampy dialect (spoken from Ft Severn to
Churchill} lacks both / (substituting #) and § (substituting 5) and
pronounces ¢ as [c]. The Cree words given in italics in this chapter
are in the Eastern Swampy dialect; the phonemic transcriptions were
provided by C. Douglas Ellis (communication to editors 1973), except
for pape: we'win {phonemicized from Lacombe 1874:535 and Faries
1938:115. 439), and the words in the synanymy

Several large and numerous small rivers drain the
low-lying muskeg territory of the West Main Cree. The
rivers, starting at the southern end, include the Moose,
Albany, Kapiskau, Attawapiskat, Ekwan, Lakitusaki
(Lake River), and—coming to streams entering Hudson
Bay—the Sutton, Winisk, Severn, Haycs, Nelson, and
Churchill rivers. The drainages of the Kapiskau and
other northerly strcams as far as the Winisk tend to
converge on a common catchment basin, making it easy
to travel by portaging from the headwaters of ane to
those of another.

Spruce, tamarack, and willow are the trces most com-
mon to the region. A narrow coastal strip of tundra
begins below Cape Henrietta Maria, the northwestern
extreme of James Bay, and cxtends west and north.
Here caribou werc taken (Bishop 1972:64: Rogers
1967:90), and in small numbers they formerly ventured
south of the Albany River. By the early decades of the
twentieth century, or possibly earlicr, moose had
started to frequent the country between the Moose and
Winisk rivers. In addition to large numbers of geese,
one of whosc main flyways lies over the coastal marshes
of James Bay (East 1951), and ducks, the country has
provided hunters and trappers with bear, beaver, hare,
porcupine, fox, otter, marten, mink., muskrat, weasel.
groundhog, and squirrel. These forcst animals, how-
ever, have not come coastward in great numbers. Polar
bears drift to the shore on the ice around Cape Hen-
rietta Maria from farther north. The rivers contain
trout, pike, sturgeon, and other species of fish, and
their estuaries attract occasional seal or belugas. While
West Main Cree did not rclish these sea mammals for
food, they caught them for oil and later fed the meat
to dogs.

History of Indian-White Relations

The Fur Trade

Little is known about west coast culture history from
1697, when Bacqueville de la Potherie (1931:222-238,
261-267) observed a few customs of the Indians who
visited York Factory (Fort Nelson, Fort Bourbon) to
trade, until 1908, when Skinner (1912} took note of the
extent to which Indian lifc reflected Euro-American
cultural influences. The events bringing those influences

Honigmann, John J. "West Main Cree." Handbook of North American Indians, Volume 6 - Subarctic. Eds. William C. Sturtevant and June Helm. Washington? gmithsonian Institution, 1981: 217-230.
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about go back to 1668, when the first trading post was
built at Rupert House. and 1671, when Moose Factory
was founded in the southwest corner of James Bay.
Soon Fort Albany was in operation (Kenyon 1965): and
the establishment of York Factory (Fort Nelson). Fort
Severn (Macfie 1967, 1970), and Fort Churchill (orig-
inally Fort Prince of Wales) followed.

The extent of Indian occupation and exploitation of
the coastal area prior to the establishment of the trading
posts is problematic. In any case Bishop (1972:63)
points out the almost immediate effect Fort Albany had
in encouraging Indians to become dependent on the
traders. In 1717 the Crec looked to the Hudson's Bay
Company not only for an annual supply of Europcan
goods, including special guns for the Indian trade
(Gooding 1951), cloth, blankets, and food, but also
even for wild goose meat, which the Company pre-
served in quantity for the winter to feed its own men
and hungry Indians.

By the middle of the nincteenth century, Indians from
Attawapiskat and Winisk were visiting Fort Albany to
trade (D. Anderson 1873:98). After 1882 the Hudson's
Bay Company built an outpost at Winisk and, following
1893, smaller posts on James Bay between Fort Albany
and Winisk. Revillon Fréres and other trading com-
panies also entered the area, initiating a period of very
competitive fur buying from which the Indians bene-
fited materially.

Missionaries

From 1686 to 1693 Jesuit missionaries lived in what

218 became Fort Albany. Not until 1823, when a Church

Christian rituals (Macfie 1970:45, 49). A Wesleyan

cfforts northward to Albany, where they met with little
success, and to Attawapiskat and Winisk, where prac-
tically the entire populations became Catholic, The at-
traction and encouragement of the Catholic missions
at Attawapiskat and Winisk caused Indian families to
establish themselves closer to the coast (Chipman
1903).

Alternatives to Trapping

During World War 1, military authoritics sent a small
number of native men from west coast James Bay com-
munitics to Great Britain where they worked in saw-
mills but learned very little English. The postwar years
were especially hard for the inhabitants of the lowlands.
never an easy area in which to sccure a dependable

ply. (As early L. 92 re-
arvation on the n; 49:80:
972.) Ovcrtrap ad urces.

and the small settlements contained no income-pro-
ducing alternatives to trapping. However, the region
was becoming more closely integrated with the rest of
Canada as two railway lines pushed northward. one
terminating at Churchill and the other across the river
from Moose Factory at Moosonee. Ten years after
World War 11, Moosonce became a port supplying
military installations at Great Whalc River and Winisk.
while Churchill grew into a busy town and military base.

ngly ose in
and rail wh
ajor for led

ers. The Canadian government also began to take more
active interest in all northern people; on the west coast
it invested social capital in the form of a large modern
hospital at Moose Factory. local nursing stations,
schools, and a beaver preserve, as well as providing
more social assistance for the aged and indigent.

Population

1t is impossible to say how many of Mooney's estimated
17,000 Eastern Subarctic Cree (Kroeber 1939:141) cor-
respond to the 4,722 “Indians” belonging to West Coast
bands located between Moose Factory and Churchill
in 1970. Table 1 gives figures for different periods, but
it should be kept in mind that official figures exclude
Métis and Indians who have asked to be removed from

HONIGAMANN

Table 1. West Main Cree Population
1793 1829 1858 1947"

1954 1962 1964¢ 1966 1967 19700 1978

Moose Factory' 567 598 1,099 1.380
(783)
Moosonee* 700 1,200
Fort Albany 190 259 387 762 RU0) 1,399 1,774
(Albany band) 921)
Lac Ste. Annef 197
Attawapiskat band 645 743 7y 200 1077 1.375
(486)
Weenusk band {Winisk) 100 218 240
Severn band 115 240 272
York Factory band 338 419
(109)
Churchill band 223 354
Fox Lake band 316
Shamattawa band 569
Total 2,513 4722 6345
sh d on Hudsons B Archives,
" in ry. Fort Albany. ., Winisk, Severn, and York Factory figures are from povernment band lists
unl wi o not accurately Tement population. most importantly because not all band members remain in
the settlement from which the band is named  Also. “enfranchised™ Indians are not included in o band list

“ Figures arc from Rogers and Trudeau 1968-1972. 3.

who credit “most” of the Ontario figures 1o the Ontario Department ol Lands and

Forests. The authors claim that these are band enroliment figures, but - ompared to 1947 and 1970 government numbers they make more sense

in

" An average of several written estimates provided by local persons
' Trudeau's 1963:89 estimate of resident population.
' Excluding Chipewyan

band lists. With the exccption of Lac Sainte Annc,
Moosonee, and Churchill, west-coast communities have
lost population since the late 1940s. York Factory In-
dians have migrated, some to Churchill; families from
Winisk and Attawapiskat moved to Lac Saintc Anne
or, along with Moose Factory and Fort Albany families,
to Moosonee and farther south, Persons moving to an-
other scttlement are not usually removed from band
lists unless the move is by a woman who marries a man
belonging to another band.

Traditional Culture

Technology

Informants in Attawapiskat in 1947 scarccly knew that
Indians of the region formerly made ground stone
knives and axes, the axes grooved according to Skinner
(1912:51, 52),who also reports stone adzes. Most of the
primary tools expected in a Subarctic Indian culture
occurred in the lowland area: bone awls, sewing ncedles
(with tubular needle cases of hollow bird bone), bone
fleshers, skin scrapers, and beaver tooth chisels.
Preparing caribou skin, the basic clothing material,
was a long process. Women fleshed the hide as it lay

WEST MAIN CREE

aret are reserve residents only
ale nt
Mai bands

bar

pegged on the ground and shaved the hairs while hold-
ing the skin against a log. Skinner (1912:33) illustrates
a hafted semilunar metal knite used for fleshing after
contact. (Possibly a semilunar slate knifc was used prior
to contact.) Once the hide had been soaked in a brain
mixture, rinsed, dried, stretched, and smoked, 1t was
ready for tailoring. Tanning seal and white whale (be-
luga) skin required similar hard work, compared to
which cleaning the skins of hares and cutting them into
strips to make garments and blankets were relatively
simple.

The West Main Indians employed the full comple-
ment of northern lines and cords, made from rawhide,
dressed hide, sinew for garment scwing, willow bark,
and spruce root.

Because the strike-a-light method of fire making was
difficult, fire was carried in the form of a glowing pole
or glowing tinder stored in a birchbark container.

Subsistence

Fish may have formed the dictary mainstay of former
times. The Indians had a variety of techniques and im-
plements to catch them, including: angling with barbless
bone or spruce hooks, leisters, weirs, and gill nets of

Honigmann, John J. "West Main Cree." Handbook of North American Indians, Volume 6 - Subarctic. Eds. William C. Sturtevant and June Helm. Washington: Smithsonian Institution, 1981: 217-230.
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willow-bast cord. An ice scoop served to clear the hole
made for nets in the frozen river. Harpoons for seal
and beluga were introduced within the contact era,

The bow, arrow, and lance furnished the principal
hunting weapons. Simple bows, in height sometimes
reaching to a standing man’s forchead but usually
smaller, were strung with bark or babiche. Arrows were
fitted with antier. bone, or stone points suited for par-
ticular types of game. Deadfalls (*“Environment and
Culture in the Shield and Mackenzie Borderlands,” fig.
5, this vol.) caught black bears and many smaller fur-
bearing animals. Traps fitted with falling trapdoors
were built in water to catch beaver, an animal also taken
by nets and sometimes simply by a man’s crashing into
its dwelling (“‘Intercultural Relations and Cultural
Change in the Shield and Mackenzie Borderlands.™ fig,
5, this vol.). Snares were used to take geese. ducks,
hare, and larger land animals. In caribou hunting,
groups of several families cooperated in constructing
surrounds or driving the animals through a narrow val-
ley. Individual hunters also hunted them by semicircular
tracking (Honigmann 1956:35) and by running them
down in soft snow. techniques that later came to be
used in moose hunting.

Heat-drying enabled meat and fish to be preserved:
sometimes the dry meat was pounded, larded with
grease, and enriched with berries (**Environment and
Culture in the Shicld and Mackenzic Bordcrlands,™ fig.
7, this vol.). Grease rendered from seal blubber was
added to dried fish; fish or meat without fat was little
relished, whether fresh or dried.

For boiling, the usual method of preparing meat and
fish, people used clay-covered woven spruceroot kettles
and caribou stomachs (Honigmann 1956:40). Skinner
(1912:30) also mentions carved soapstone cooking ves-
sels. The sexes followed no special order in eating, a
task in which wood or bone knives served to cut the
meat and horn or wood spoons to transport food to the
mouth. Among the few magically conceived food ta-
boos that encumbered eating were those requiring
women to avoid certain parts of game animals in order
that hunters might take game again. An Attawapiskat
informant mentioned the ritual eating of dog, claiming
it was done for the purpose of enhancing a shaman's
ability to ascertain the location of a caribou herd.

Structures

Attawapiskat informants described the basic dwelling
as frequently consisting of a conical lodge (fig. 2) with
a three-pole foundation on which a series of poles was
laid to support a further cover that varied with the time
of the year. It might consist of bark, skins, brush, or,
for winter use, earth (that is, picces of turf), for which
the underlying poles must have been set close together
indeed. Indians reported that the floor of 4 winter earth

lodge was excavated a foot or so below the ground
surface. South-coast informants also recalled dome-
shaped dwellings watled with bark sewed to a willow
framework. The sudatory was constructed according to
such a plan, but with dimensions smaller than a dwell-
ing. A low conical lodge sheltcred a girl undergoing
isolation at menarche.

Other nonresidential structures included a four-pole
platform cache, pole-lined subterranean cache for stor-
ing dried fish and meat, and a ceremonial enclosure
fenced with willow or spruce brush used for special
dances (Honigmann 1956:57).

Clothing and Adornment

Men always wore a breechcloth held in place by a belt.
Then, depending to some extent on the scason, they
completed their attirc by choosing items from an as-
semblage that included a short coat of dressed hide or
of fabric made from hareskin strips; an outer belt to
pull the coat tight; leggings with gartcrs; moccasins; a
warmer coat, perhaps a fur robe, for cold weather:
mittens; and cap. (For drawings reconstructing former
dress see Scott and Lcechman 1952.) Women omitted
a breecheloth, except possibly at menstruation, accord-
ing to an Attawapiskat informant. or, according to
Isham (1949:110), in winter. They worc a long dress or
smock to which they added the five last-mentioned
items of the man’s clothing assemblage. Hare skins or
other fur duffcl protected the hands and feet in cold
weather. Skinner (1912:17. 19) reports hooded cloaks
(parkas), but Attawapiskat informants maintained that
those garments appeared only after the Whitc man’s
woolen capote had been introduced.

Attawapiskat informants gave the impression that
dress remained quite plain until late fur-trade times

2
-

Public Arch of Canada, Ottawa: C 75915

Fig. 2. Conical bark-covered wigwam with built-out entryway. The
women wear peaked caps of a type sometimes elaborately
decorated. Photographed about 1900; place not recorded.
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when elaboratc beadwork came into use. In an carlier
period Isham (1949:110) and Graham (1969:146) noted
quill and bead decoration extending even to the breech-
cloth. Men plucked facial hair and women their eye-
brows; accounts are inconsistent regarding depilation
of other body hair (cf. Graham 1969:144). Without
question one or both sexes painted the face. tattooed
at least the hands and part of the face with sincw thread
rubbed in charcoal, pierced the cars for ear plugs,
braided the hair, and on the north coast bored a hole
in the nasal septum wherc in postcontact times they
ware a bead (Isham 1949:110).

Travel and Transportation

Means of transportation obviously altered with the
sharp swing of the scasons. During time of open water,
Indians hunted in small canoes and moved family and
possessions in larger traveling craft (“Intercultural Re-
lations and Cultural Change in the Shield and Macken-
zic Borderlands,” fig. 4, this vol.). Both werc covered
with birch or spruce bark. The vessels also ventured
into the salt water. Wintertime, goods were loaded on
toboggans made of tamarack and pulled by human
power, for the small dogs used in hunting lacked
strength to haul those vehicles; however, by the middle
of the cighteenth century at least the northern coastal
people used dogs for traction (“Intercultural Relations
and Cultural Change in the Shicld and Mackenzic Bor-
derlands,” fig. 9. this vol.) and also packed them (Isham
1949:164). Elongated snowshoes, some seven or eight
feet long, likewise made of tamarack and filled with a
lacing of babiche, greatly facilitated travel and hunting
in soft snow.

Games and Music

Games were played by adults and children. Some. like
cup and pin, ball-in-thc-air. football, lacrosse (Skinner
1912:38). pull tug-of-war. and string figures. required
simple equipment; but there were also sports that relicd
solely on physical skill. Children played hide and seek,
scaled stoncs, played hunting games (fig. 3). and
amuscd themselves with buzz toys, bull-roarers. toy
bows, carved wooden dolls, and pea shooters.

Evenings, people told stories, sometimes about the
culture heroes, éahka pe's (Djokabish) and wi'sake éahk
(Wisakedjak). Although singing and dancing were
sometimes recrcational, they might also be devoted to
serious purposes, for example, when men sang or
danced to obtain success in hunting.

Social Organization

The household frequently consisted of two nuclear fam-
ilies, cach headed by brothers or by men who had mar-

WEST MAIN CREL

Fig. 3. Children from Moose Factory playing the wavey (snow
goose) game, a simulated hunt engaged in only by children.
Photograph by Regina Flanncry-Herzfeld. Aug -Sept. 1935,

ried sisters. A houschold might also be a temporarily
cxtended family created through bride service, after
which residence was bilocal or neolocal.

Kinship terminology in use in 1947 suggests that the
levirate, cross-cousin marriage, sororal polygyny, and
the sororate were practiced at onc time, but Attawa-
piskat informants rccalled only the last three customs.
They possessed Iroquois cousin terminology that merged
siblings and paralle! cousins according to sex and age
relative to ego. Cross-cousins of opposite sex were
called ni‘tim, a term also used for spouse’s siblings of
opposite sex. Separate terms distinguished parents and
parents’ siblings. A single term for father’s sister and
wife’s mother and another for mother’s brother and
husband’s father were consistent with cross-cousin mar-
riage

Mother-in-law avoidance did not occur, but wife ex-
change and sexual hospitality did, along with casily sc-
cured divorce.

Skinner (1912:56) states that the Albany Crec re-
called former patrilineal “clans™ symbolized by animals;
the clans might have been derived from the Northern
Ojibwa. Nowhere else are unilincal descent groups re-
ported, and Skinner's own data become suspect when
he adds that young men occasionally dreamed the clan
that they were to join.

Political Organization

In the closing years of the seventeenth century.
Bacqueville de la Potheric (1931:266-267, 357) noted
that Indians who came to Fort Nelson (York Factory)
to trade chose sevcral chiefs to take charge of the trad-
ing for their people (cf. Isham 1949:82ff.). A chicf spoke
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Jeft, British Mus : Sloanc Coll . 2040; right. Smithsonian. Depl of Amthr : 395343

Fig. 4. left, Model cradleboard with white leather cover attached with vegetable fiber cord over a U-shaped wooden hoop on the front of a
wooden board. The edge of the cover is puinted red, and the cut fringe is wrapped alternately with red and white porcupine quills. A leather

strap deco
fect long i

h colored beads and hair is lied 10 a wooden strip on the hack. This cradicboard. atmost identical in design to one about 3
by Isham (1949:105), was collected about 1740 by John Potts, a surgeon under Isham at York Factory. right, Pair of fetal

carihou legs that were tied to a baby’s cradle to bring luck hunting caribou in later life. Collected by John M. Cooper at Moosc Factory,

Ont., 1934. Length of left 37 cm. rest same scale

underneath

Smithsonian Dept of Anihr : 394,354

side

back

Fig. 5. Snow goggles carved from a single picce of wood. The wide visor cxtending horizontally above the eye-slit (top right) is fire-darkened
on the underside (left) to help cut glare from snow and ice The top (center) is decarated with fire-blackencd circles and incised lincs.
Leather ties hold the goggles in place. Width 18 cm, coliected by Sohn M Cooper at Moase Factory, Ont., 1934

for his hunters, requesting the trader’s kind consider-
ation and prices at least no higher than those charged
to other Indians. These men may have becn band lead-
ers. According to Attawapiskat informants, bands of
from 2 to 10 families recognized the authority of leadcrs

who, on the basis of expert knowledge, advised their
followers where to hunt and fish and helped them make
other advantagcous decisions. Leadcrs possessing the
“right to tell the people what to do” were explicitly
denied for olden times.

HONIGMANN

Beliefs

Informants distinguished between two kinds of divi-
nation. Scapulimancy belonged to the first type (col-
lectively called papewe'win ‘good luck’), which was
matter of fact in nature (“Montagnais-Naskapi,” fig.
10, this vol.). Receiving information about the future
and other matters from nonhuman helpers in dreams
or in the shaking tent (*Saulteaux of Lake Winnipeg.”
fig. 9, this vol.) belonged to the sccond type (mite"wiwin),
which was the province of the shaman (snitew).

Both men and women attempted to become shamans
by sccuring nonhuman helpers through dreaming, but
apparently men made the more carnest efforts. Some
men acquired extraordinary power through dreaming
and became renowned for their success in divination,
curing, and possibly even sorcery.

Early accounts that report Indian belicf in good and
evil deities (¢f. Graham 1969:159) should bc viewed
cautiously, for, as Thompson (1962:74-75}) observed.
Indians answering questions about religion “'give the

answer best adapted to . . . please the cnquirer.” Some
of the sources Cooper (1933) cites to prove that abo-
riginally the Cree b napersonals ng.
called manito'w or anito'w, may af-

fected by that tendency. At any rate Skinner's (1912:59)
and Honigmann’s (1956:66-67) data contradict Cooper
and support the conclusion that manitow refers 1o an
abstract, impersonal power. The coastal Indians also

—

Fig. 6. A man from Moasonee bringing in his beaver catch. He
wears snowshoes, moccasins with decorated vamp, and gloves with
embroidered floral cuffs. Fle carries a hatchet and rifle in clath or
skin case. Photograph by John Macfic. 1959.

WEST MAIN CREE

conceived of several personalized entities that influ-
cnced human affairs, including underwater creatures,
dwarfs, animal “‘bosscs,” and cannibalistic beings like
the Windigo (Cree wi-htikow) whose tracks travelers
unexpectedly encountered in the forest.

The most ceremonial activities were those following
the killing of a bear and involved carefully depositing
the animal’s skull (sometimes painted) into a tree
(“Expressive Aspects of Subarctic Indian Culture,” fig.
5, this vol.). Other animal bones were also reverentially
disposed of in order to retain favor with the species and
thus to continue to kill game. Other rituals included
seclusion of menstruants (at menarche only) and wid-
ows.

Not all curing depended on the agency of a shaman.
People also resorted to a considerable variety of herbal
medicines, each suited to a specific ailment. Additional
curing procedures, sometimes employed in sha
contexts, included sucking, confession, sweat
and administration of enemas.

When a person died, relatives washed the body and
provided a birch- or spruce-bark shroud in which either
to bury the extended corpse or, if it was winter, to cache
it on the ground surface. Eating utensils, bones of game
animals, clothing, and weapons were placed on the
grave or hung from a crossed stick (Isham 1949:94).

The New Culture of the Fur-Trade Period

Starting in the late seventeenth century and accelerating
during the next 200 years, the coastal Cree Indians sub-
stantially redesigned both the adaptive and expressive
components of their way of life in response to the op-
portunitics and pressures of the fur trade and of mis-
stonization. To obtain trade goods, Indians took up the
specialized pursuit of fur trapping, which in turn worked
changes in resource utilization and societal arrange-
ments. Missionary teaching planted new ideas that also
called for a host of adjustments in many cultural do-
mains.

Implements formerly made by the Indian were sooner
or later replaced in whole or in part by ready-made
equipment bought at the store. Metal cutting tools were
quickly substituted for those of bone. antler, and stone.
Fishnets and snowshoe lacing were cventually made
with cotton twine instead of native cordage. The steel
trap became the mainstay of trapping. replacing native
deadfalls. Canvas replaced bark as the sheathing for
canoes and the canvas tent became the common dwell-
ing.

Firearms altered and eased subsistence hunting; es-
pecially, they allowed the Indians to rely on waterfowl
(figs. 7-9) as a seasonal staple food. Besides fish and
other native food resources, flour, tea, sugar, oatmeal.
and other imported food items from the traders as-
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Fig. 7. Goose hunt camp. Canvas tent 5(‘nve wu‘
smoke stack visible. Drawn by Clayton Cree pupil. for
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sumed a major place in the diet. Tobacco and alcohol
were much desired. especially tobacco. which was easier
to obtain.

Manufactured garments (like the parka) and cloth
changed traditional Indian apparel in Pra‘cllcally every
respect except the moccasin. For working in t.hc coastal
marshes, traders introduced imported Eskimo-made
sealskin boots and later rubber boots. In wiuter, hands
and feet were protected by woolen duffelv. New forms
of personal adornment appeared, especially colorful
beadwork. )

Euro-Canadian cultural influence atfected recreation
through the diffusion of board games (checker.& ff)x
and geese), card games, and new kinds of music, in-
struments, and dancing.

In the realm of social life, polygyny. the sororate,
and wife exchange disappeared, and only ambi\{alenlly
did the churches tolerate occasional cross-cousin mar-
riages. Decimation of large game led large winter bands
to split up into smaller units of one, two, or three farre-
ilies (Bishop 1972:65) to whom the sovereign Hudson's
Bay Company assigned trapping territories. )

In no sphere of life was substitution more extensive
than in the realm of religious belicf. With the help of
denominational boarding schools, Anglican and Cath-
olic missionarics succeeded in implanting an entire new
belief system and eradicating practically all adherence
to the old one. In this respect the West Main Crpe
contrast with those on the East Main, where, despite
conversion, a considerable part of the old belief system

dians became committed t o )
joined the trading posts as focal points in the social
structure of their settlemer ts.

Mid-Twentieth Century Readaptation

felt th ) )
The y was attempting to main-
tain tr carefully harvesting a vast

Hudson’s Bay Company blanket and is carrying a child in a
cradleboard on a chest tumpline. Watercolor by Peter
Rindisbacher, 1821.
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loft Natl Mus of Canada, Ottawa: I11-D-422: right Prav Arch of Man  Winnipeg.

Fig. 9. Goosc decays lcft, Decoy of oak driftwood. The body has a flat bottom and rounded front; the neck and head are carved from a
separatc picee of wood and nailed to the body Length 76 cm. collected at Moose Factory, Ont., 1973 Decoys were also made from other
malerials. right. These set up neac York Factory. are of twigs. earth, und real goose heads and necks. Phaotograph by Vernon Smith, 1945—

1949,

beaver preserve (Denmark 1948), but a number of In-
dian familics had already quit trapping and sought to
readapt economically by lcaving the community for
wage labor in Moosonee or Lac Sainte Annc. By 1952,
262 members of the Attawapiskat band had been drawn
off from that settlement: 157 of them were living at
Moosonee; 55 at Fort Albany (probably Lac Sainte
Anne); and S0 elsewhere. probably on the railroad line
south of Moosonee. By 1964. 48 percent of the Atta-
wapiskat band had lcft the scttlement (Hawthorn 1966
1967, 1:113). Other small west-coast communities were
also losing people to larger centers. but the migrations
are not well documented.

Antawapiskar Community Organization, 1947

The trading storc and Catholic church were both focal
points in community organization in Attawapiskat in
1947, but the dominant role belonged to the Church,
In the 35 years since a permanent mission had been
established in the settlement, the Church had preempted
guidance of the Indians’ intellectual and moral life. It
cven exercised a minor economic role through selling
food and offering summer jobs. The Hudson’s Bay
Company was undoubtedly of much greater economic
importance. The resident manager advanced credit to
capitalize a family’s winter trapping. bought the bulk
of furs, supplied most wares and imported foodstuffs.
acted as the government's representative in issuing fam-
ily allowances and relief, and provided summer jobs.
But whercas the manager dealt with the Indians through

WEST MAIN CREE

an interpreter (for part of the year, a Moose Factory
Indian}, the Oblate missionarics spoke Cree fluently.
The priests celebrated Mass and other rituals to which
the almost exclusively Catholic Indian community re-
sponded intensely, adults and young people vigorously
singing the Mass as they had learned to do while at-
tending boarding school. The Oblates also exercised an
educational role through preaching. running a day
school, and offering informal advice on personal prob-
lems. They sought to provide medical assistance, issuing
pharmaceuticals deposited with them by the Indian
agent. If a case seemed serious, a priest used the church
radio to send a message to the Indian agent at Moose
Factory, who was also a physician. Some aspects of the
relationship between the Indians and pricsts showed
strain, but generally the fathers were respected. which
enabled them to maintain a dominant moral role and
to be a strong force for social control in the community.

Acculturation in Winisk: 1955 to 1961

The Catholic Church and Oblate pricsts also won the
Indians’ respect in Winisk, where a permanent mission
was founded in 1924. But construction of a radar base.
begun in 1955, promoted a revolutionary change in val-
ues that severely curtailed the priests’ influence. Em-
ployment in military construction brought a temporary
halt to trapping and stimulated a brief economic boom
in which the average cash income for an Indian family
climbed from $1,000 to about $5.000. When the boom
ended in 1960, Indian men who were not hired for the
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few maintenance jobs left at the radar base drifted back
to their trap lines, but without taking wives and children
along as they had formerly done. First employment on
the base and then the change in trapping from a family
enterprise to primarily a masculine nccupation severely
altered customary patterns of social relations among
Indians. Both married and unmarried men reduced
their interaction with wives and parents. Disparate ex-

other alcoholic beverages to the Indians and sought
women for sexual relations. When parents tried to con-

trol yo ior.
lacked 50,
remon hig

cial control in this small community, had declined to
a point of ineffectuality. Parents who appealed to the
elected chief and the more influential priest for assist-
ance learned that those two men also lacked pawer to
impose forceful sanctions and that the pricst had lost
much of his former prestige and authority.

Attawapiskat, 1961

The social upheaval that radically transformed the In-
dian community in Winisk was not apparent to Nonas

of flour, baking powder. salt, lard. and hot water fills the bottom of
Mitchell) so that the bannock cooks from the top down. It is
956). Bits are dipped in melted lard (right. by Duncan Gray)

(196 sk 1.8 trap-
pers h vae as it
had th no eater

ceived some welfare money (Hawthorn 1966-1967.

sawmill, the people sometimes criticized their conduct.
Toward the federal government. the Indians voiced
strong indignation at its unfulfilled promises regarding
welfare and other matters.

Though the Cree could objectively sort out some ele-
ments of their culture as “White” or “Indian,” they
valued the one no more consistently than the other.
They did not feel themselves becoming Whites or Ca-
nadians. They felt, rather, “that they [were] living in

HONIGMANN

a world to which things are somehow added; a growing
world to which they were able to adapt as their fathers
did to theirs” (Nonas 1963).

Synonymyt

The usual self-designation of all West Main Crees is
omaske ko'w ‘muskeg person, swamp person’ (Hon-
igmann 1956:24-25). Other groups call them by var-
iants of the same name: Plains Cree maske ko wiyiniw
(from Lacombe 1874:443 and Faries 1938:192), Woods
Cree maski-ko'w (Pentland 1970-1979), and Ojibwa
omaski‘ko' (from Cuog 1886:193). Mooney (1907b:813)
suggested that the 1671 form Masquikoukioeks (Margry
1879-1888, 1:97) may be the same name, but the iden-
tification is questionable. The same is truc of the Mis-
cosinks, whom Coats described as a group trading at
Moose Factory in 1727-1751 (Coats 1852:41). More
reliably ascribed to the West Main Cree are the follow-
ing forms (those in -ufc)k are Crec plurals, those in
-s French or English borrowings): Mashkegonhyrinis
and Maskegonehirinis, 1753; Musce ko uck, 1775 (Gra-
ham in Isham 1949:316); Maskego, 1786; Muskekow-
uck, 1791 (Graham 1969:206); Masquigon, 1804 (Cam-
cron 1889-1890, 2:241); Maskegons, 1809 (Henry
1901:26); Muscagoes and Muskagoes, 1820 (Harmon
1957:52, 97); Muskeggouck, 1820 (J. West 1967:16);
Muskegoe, Muskegoag, 1830; Muskigos, 1841; Omash-
kekok, 1850; Omush-ke-goag, Omushke-goes, 1852;
Maskegowuk (Richardson 1852:264); Mas-ke-gau, 1859
(Kane 1971:76); Muskeegoo, 1861; Machkégous, 1884;
Machkégons (Cuoq 1886:193) (unattributed forms from
Mooney 1907b:813-814). The modern French form,
borrowed from Cree (ojmaske ko'w, is Maskégon (as
in Lacombe 1874:ix). In English the translations Swampy
Cree or just Swampy (Indian) are used, replacing older
Swamp Indian (as in J. West 1967:16).

The more general term ininiw (Moose Cree iiliw)
‘person, Indian’ is also often used as a self-designation.
In the seventeenth century the speakers of the 5-dialect
(the Woods Cree dialect of the twentieth century) used
ne'hidaw (see the synonymy in “Western Woods
Cree,” this vol.), but this term seems to have gone out
of use in the West Main by the early nineteenth century,
when there were no longer speakers of this dialect in
this area (Pentland 1979:61).

Crees use the name Cree to refer to themselves only
when speaking English or French. It derives from the
name of an obscure band of Indians who roamed the
region south of James Bay in the first half of the sev-
enteenth century. In 1640 they were listed as the Kir-
istinon among the tribes north of the Nipissing (JR
18:228}, but no information was given that would permit
identification of either the language or the territory of

1 This synonymy was written by David H Pentland
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the group. The name itself is Ojibwa, in the Old Al-
gonkin dialect form kiristino’, but the presence of the
foreign (Cree) consonant cluster §t shows that it was
borrowed by the Ojibwa, presumably from the group
to which it referred. Graham (1969:206) was surcly
wrong to list them as an Ojibwa-speaking group as of
1770-1791, but nowhere is a Cree form of the name
recorded.

The name kiristino® was immediately adopted by the
French (with plural -s rather than -k) and by 1658 was
used as a generic term to refer to all Crec-speaking
groups (JR 44:248). Some of the spellings of the name
are: Kyristin8ns, 1641 (JR 21:124); Kiristinous, 1653
(Du Val in Warkentin and Ruggles 1970:33); Christi-
nos, 1671 (Margry 1879-1888, 1:97); Kristinos, 1679
(Greysolon Dulhut in Margry 18791888, 6:31); Chris-
tinaux, 1685 (Jaillot in Warkentin and Ruggles 1970:53);
Cristinaux, 1697 (Hennepin in Winsor 18841889,
4:252); Cristinos, 1697 (Aubert de la Chesnaye in Mar-
gry 1879-1888, 6:7); Kiristinnons, 1713 (Marest in Tyr-
rell 1931:139); Cristineaux, 1790 (Umfreville 1954:101);
Cristinau (Cuoq 1886:168).

The French name was quickly shortened, probably
by the coureurs de bois, to its modern form Cris (usually
both singular and plural, but a singular Cri occasionally
appears). Variants are: Kris, 1685 (Silvy in Tyrrell
1931:95); Krigs, 1713 (Marest in Tyrrell 1931:139);
Crists, Crics, 1717 (Greysolon Dulhut in Margry 1879~
1888, 6:496, 505); Cris, 1729 (La Vérendrye in War-
kentin and Ruggles 1970:73); Crigs, 1809 (Henry
1901:208).

The English, too, had heard of the Kiristinon band,
although they seldom visited the Hudson's Bay Com-
pany’s posts. The following spellings appear in fur trade
documents; Cristeens, 1706 (Williams 1975:57); Gris-
teen, 1743 (Jsham 1949:112); Christeens, 1717 (Davics
and Johnson 1965:71). The name was soon confused
with the word Christian, which the semiliterate traders
wrote: Christean, 1732 (Davies and Johnson 1965:167};
Christian, 1738 (Davies and Johnson 1965:274); Cris-
tians, 1751 (Coats 1852:40); Christianux, 1770 (Graham
in Richardson 1852:265); Christianaux, 1775 (Graham
in Isham 1949:317). The last two spellings are due to
Graham’s acquaintance with the French form Christi-
naux. By 1780 English traders had adopted the short-
ened form Cree as a generic term (Umfreville 1954:101;
Fidler 1934:498), probably under French influence:
Umfreville thought Cree was the French form. and
Thompson (1962:73) gave Krees as the name used by
the French traders.

During the seventeenth century the Old Algonquin
dialect of Ojibwa began to use / (like Ottawa) instead
of r. The form kilistino® was recorded in 1667 as Kil-
istinouc {pl.; JR 51:56) and in 1790 as Ka-lis-te-no
(Umfreville 1954:chart opp. p. 104). Other spellings
reflect its use as a French loanword: Kilistinons, 1658
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44:2 . Kilistones, u JR
ap); nous, 1670 (J ux.
1670 (TR 54:192); Kilistinos, L a Bry

1879—1888, 6:51): Killistinoes (Carver 1778:76); Klis-
teno, Kilistheno (Latham 1850:328).

Another dialect of Ojibwa (probably the ancestor of
modern Saulteaux) had n where Algonquin used [ or
r (see “Central Algonquian Languages.” vol. 15); by
the end of the eighteenth century all Ojibwa dialects
used n. The form kinistino®, which is the modern Ojibwa
for the Cree, was earlier taken over as a French name,
written Kinistinons in 1672 (JR 56:202). A few traders
who spoke Ojibwa gave forms with n, but always as
alternatives to their own choice, Cree: Knisteneaux,
1801 (Mackenzie 1970:179); Kinistinaux, 1809 (Henry
(the ] 1901:208); Kinish 1811 (Henry [the
you 1897, 2:537); Kni x. 1816 (Harmon
1957:199).

In their post journals, Hudson’s Bay Company fac-
tors seldom referred to Cree bands by name. More
often they were too specific—giving an individual’s
name—aor 00 vague—stating only that their customers
came from the north, or down the river, or from their
unnamed hunting grounds. A common distinction was
between Northern and Southern Indians. At York Fac-
tory and Churchill (Fort Prince of Wales) the name
Northern or Northward Indian meant Chipewyan, as
shown by Isham's (1949:37) ““Northward Indian” vo-
cabulary, but the Northward Indians who were reported
to have married “this country Indians™ at Fort Albany
in 1716 (Davies and Johnson 1965:50) were more likely
Crees [rom farther up the west coast of the bay During
his voyages to Hudson Bay in 1727-1751 Coats applied
the name Northern Indians both to Chipewyans scen
at York Factory and to East Main Crees on the Great
Whale River (Coats 1852:31, 64, 88).

The term Southern or Southward Indian aimost al-
ways refers to the West Main Cree. At York Factory
in 1743 Isham (1949:34-36) distinguished between the
Common Indian (Crec) and the Southward Indian
(Mohawk) languages, but this usage is unique. More
typical was Hearne’s (1958:161) contrast between the
Southern Indians—the Cree of the Hudson Bay Low-
lands—and the Athapuscow (Western Woods Cree)
and Neheaway (Plains Cree) to the west. In 1705 the
Albany journal recorded the arrival of “a southward
Indian from the northward” (Williams 1975:34), show-
ing that it was not meant literally even in the earliest
days.

The most important group of West Main Cree to the
traders was the Home Indians, a term used at York
Factory by 1690 (Kelsey 1929:2) and at Albany by 1706
(Williams 1975:51). The variant form Home-guard In-
dians was defined by Hearne (1958:51) in 1795 as “cer-
tain of the natives who are immediately employed under
the protection of the Company’s servants, reside on the

m f
th r
re a
1949:312).
Regional Groups -

In the scventeenth century the ancestors of the West

lake. Earlicr spellings of the e. most of which omit
the initial o- or o, are: Out bek, 1660 (misprinted
Outabitikek in JR 45:232); 8tabitibecus, 1660 {Creuxius
inJR46:  ); ttce, 1671 (Go Tyrrell | 90).
Qutabiti s (JR 59:28); tibeux, (JR

or English plurais. Coats in 1727-1751 knew of
Great and Little Tabitabies (Coats 1852:41), a di
ti

of the Albany
k 5 1962), is also ap
the settlement at the mouth of the river, called in Eng-
lish Kasichuan Reserve. It first appears in Radisson’s
1
c
(
s
techewan and Kesichewan (Sepee), 1791 (Graham
1969:206, 251); chewanuk (locative; Richardson
1852:264), The an Catholic settlement at Lac

HONIGMANN

Sainte Anne is called pi-hta'pe'kohk ‘at the old river
channel’.

Attawapiskat. The Cree form is unknown, but in 1658
the Ataouabouscatouek (pl.) were listed as one of the
four Cree divisions (JR 44:248). Creuxius (in JR
46:map) used the Latinized form Ata8ab8skatsci in
1660. The Bouscouttons, mentioned in 1671 (Margry
1879-1888, 1:97), are probably the same people.

Monsoni. In 1672 Albanel encountered the Monsou-
nik (Ojibwa mo nsoni'k, pl.} on the shore of James Bay
(JR 56:202). Borrowed into French the namc appears
in the following shapes: Monsonis, 1679 (Greysolon
Dulhut in Margry 1879-1888, 6:31): Monsony, 1688
(Franquelin in Warkentin and Ruggles 1970:49); Mon-
saunis, 1697 (Bacqueville de la Potherie 1931:263);
Monzoni, 1709 (Lahontan in Winsor 1884-1889, 4:258-
259); Monsonnis, 1729 (La Vérendrye in Warkentin
and Ruggles 1970:73); Monsoni or Mosonique (Dobbs
1744:33). Horden created the form Moosonee in 1872
for the name of an Anglican diocese (J.K. Fraser
1968:243), but there is no evidence that it is an ac-
ceptable Cree word, although the locative mosoni*hk
‘(at) Moose Factory’ exists (Pentland 1970-1979). A
Cree group-name omo’soni'w ‘moosc person’ (the
translation is inaccurate insofar as it leaves the segment
-ni(*)- unexplained) probably underlics the place-name
and the French form Aumoussonnites, a tribe men-
tioned in 1671 (Margry 1879-1888, 1:97); the Ojibwa
name is either cognate with or borrowed from Cree.

Cheyenne traditions mention the Mdiseo (Mooney
1907a:368-369, 427), a group that accompanied the
Cheyenne onto the Plains but later returned to the
Woodlands. Mooney claimed that the Méiseo were the
Monsoni, apparently basing his argument on the simi-
larity between the two names. but there is no connec-
tion: if the Cheyenne had already known the name of
the Monsoni before their westward migration. they
would now pronounce it *méhene (pl.).

In English sources the Moose Cree are called the
Moose River Indians (as by Gorst [1670-1671] in Tyr-
rell 1931:390), sometimes misspelled Mouse River
(Williams 1975:42). The name is a translation of Cree
mo-so-si'piy, which Graham wrote Moose waw sepe
(in Isham 1949:317) and Moosu-Sepee (Graham
1969:207). Richardson’s {1852:265) Muswia-sipi is an
ungrammatical combination of Cree mo'swa ‘moosc’
and si'piy ‘river’; this and other group namecs were re-
elicited by Richardson from a list that Thomas Hutchins
copied from Graham.

Sincc Albanel said that the Mousousipiou (Moose
River) was also called Kichesipiou (Old Cree kise -
si'piw, modern kise'-si'piy ‘great river’), the Kichesi-
piiriniouek mentioned in 1658 (JR 44:250) and Radis-
son’s misspelled Kischeripirini (Radisson 1961:160)
may refer to the same band. The Moose Cree are also
the most likely candidates for the Kilistinons des Nip-

WEST MAIN CREE

isiriniens (JR 44:248), so called because the Nipissings
had “discovered” them.

Nipigon. An Old Ojibwa form alimipi-k, perhaps
meaning ‘(where) the water begins’ (referring to the
height of land north of Lake Superior), is attested from
1658 as the name of Lake Nipigon (Alimibeg) and the
band of Kilistinons Alimibegouek who lived near it (JR
44:242, 248). In 1685 Jaillot published a map on which
the name was misspelled Alemenipigon {Warkentin and
Ruggles 1970:53); confusion was heightened by vague
knowiedge of a Lake Ouinipigon (Winnipeg) in the
same direction from Sault Sainte Marie. Carver
(1778:415) mentions the Nipegons, but by his day the
arca was probably Ojibwa (Bishop 1974).

Piscotagami (perhaps Cree piskwata kamiy ‘mound
lake'?). In the second quarter of the eighteenth century
the Piscotagemies were among the groups trading at
Moose Factory (Coats 1852:41). In 1709 Raudot (1904:99;
Kinictz 1940:366) gave the name as Pisouotagamis, per-
haps an error for Piscoutagamis, but the only clue to
their location and identity is that they are listed between
the Monsonis and Abitibis, which is about where Jaillot
showed a Lake Piscoutagamy on his 1685 map (War-
kentin and Ruggles 1970:53).

Severn. The Cree place-name wa Saha'w si'piy,
wa'saha wi-si'piy ‘bay river, Severn River’ (Pentland
1970-1979; Faries 1938:502) was borrowed by the Hud-
son’s Bay Company traders with or without si'piy
‘river’: Washahoe or New Severn Indian, 1671 (Gorst
in Tyrrell 1931:392); Quashe’o, 1743 (error for Ouashe’o;
Isham 1949:113); Owashocs, 1727-1751 (Coats 1852:41);
Washe ho Sepe, 1775 (Graham in Isham 1949:316);
Washeo-Sepee, 1791 (Graham 1969:206); Washe-u-sipi
(Richardson 1852:264).

Winisk (Cree wi'nask ‘groundhog’). The Winisk
River flows north from what is now Northern Ojibwa
territory to the Crec settlement at its mouth. Graham
listed a Winisk River band of Qjibwa (see the synonymy
in ‘““Northern Ojibwa.” this vol.). but Honig-
mann (1956:24) gives a Swampy Cree form Wii'-
niskiiwiisakahiikaniiwi niiwak (equivalent to wi nasko-
sa“kahikan-ininiwak ‘groundhog lake people’) as the
name of the Winisk Cree. The modern band name is
also spelled Weenusk.

Winnipeg. There were perhaps two groups who called
themselves wi'ripe ko wak, besides the Coasters on the
east side of James Bay. The Cree word wi'nipe'k ‘foul

water, salt water’ refers primarily to Hudson Bay
but was also the name of Lake Winnipeg; the West
Main Crec apparently used wi'nipe ko'w for a person
from either area. The Otienebigonhelinis or
Oiienebigonchelinis, whom Bacqueville de la Potherie
(1931:337, 341, 355, 1753, 1:122, 131) saw in 1697 at
York Factory, were confused with the Winncbago by
Hodge (1907-1910, 2:961; corrected by Michelson
1934), and the Ovenigibonc, one of the bands who came

Honigmann, John J. "West Main Cree." Handbook of North American Indians, Volume 6 - Subarctic. Eds. William C. Sturtevant and June Helm. Washington: Smithsonian Institution, 1981: 217-230.
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to Sault Sainte Marie from the north in 1670, were
misidentified as the Winnebago by Thwaites (JR 54:133—
134, 73:210, 214); both references are probably to Hud-
son Bay Cree. Coats (1852:41) mentions both Great
and Little Winipeggons, perhaps ‘coast Indians’ and

nnip ave
and for
€-gu on

the shore of the bay.

During the early nineteenth century groups came to
be called after the post they frequented. and these
names became fixed with the signing of the treaties. In
the 1970s most West Main Cree belonged to the Moose

. At a usk
Yor y but
app the

New Post band lived in Moosonee, and no onc had
lived at York Factory since its closing in 1957.

Sources

For reconstructing the culture as it probably was prior
to heavy European influence, there are the firsthand
observations made at York Factory and Churchill be-
tween 1697 and 1791 by Bacqueville de la Potherie
(1931:222-238, 261-267), Isham (1949:61-177, 316-
317), and Graham (1969:141-212). Graham's data are
sometimes hard to identify as pertaining specifically to
coastal Cree. For a history of the fur trade in the sev-
enteenth and eighteenth centuries, see Williams (1970:9—

15); fo ry d m
James se
Inl y r ve

considerable attention to eliciting customs of former
times. He also described contemporary behavior pat-
terns and beliefs that a knowledge of areal ethnography
indicates to be of autochthonous origin. In 1947-1948,
with additional checking in 1955, Honigmann (1956) at
Attawapiskat probed for recollections of culture pat-
terns uninfluenced by factors of contact.

and Trudeau 1963; Liebow and Trudeau 1962). Nonas

prim rees, i
Bay ny Ar
man ic chu
by P adeau (1954). F
Bay ct al. (1972).
(196 and personality

among Attawapiskat Indians.
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EDWARD S. ROGERS AND J. GARTH TAYLOR

Language, Territory, and Environment

The name Northern Ojibwa (8'jibwa) here refers to the
Ojibwa Indians that live along the upper courses of the
rivers that flow generally northeast into Hudson and
James bays, from Island Lake, Manitoba, to Ogoki.
Ontario (fig. 1).-It thus refers to only the northernmost
of the groups called Northern Ojibwa by Dunning
(1959:5) and includes only Island Lake. Sandy Lake,
and Decr Lake of the groups east of Lake Winnipeg
to which the name was applied by Flallowell (1955:112-
113). The territory occupied by the Northern Ojibwa
corresponds essentially to the Patricia portion of the
Precambrian Uplands of northern Ontario with a slight
extension west into Manitoba and a possible extension
southeast. The total area comprises approximately
100,000 square milcs. The people within this region
appear to have had a somewhat distinctive cultural his-
tory in relation to other Ojibwa due in part to the nature
of the country they inhabit and in part to influences
exerted by the Cree to the north and east. It has also
been argued that the distinctive features cxhibited by
the Northern Ojibwa are attributable to their recent
arrival in the north (scc “Territorial Groups Before
1821: Cree and Ojibwa."” this vol.}.

Data are not sufficicntly complete to draw a rigid
boundary for the territory of the Northern Ojibwa at
any period in their history. Population movements and
intermarriage with surrounding groups, as well as the
infusion of other Indian and European culture traits,
have contributed to a blurring of boundaries. Never-
theless, the Northern Ojibwa do form, at least in part.
a distinct dialect unit, being coextensive with the Severn
dialect (Todd 1970; J.D. Nichols 1975) except for in-
cluding also a few groups of somewhat different spcech
immediately to the south.* To the northwest (Wolfart
1973), north, and east are Crec; to the southwest, the
Northwestern dialect of Ojibwa (J.D>. Nichols 1975).
In addition to their partial dialectal distinctness, the

* The orthography used to spell words in all varieties of Ojibwa
in the Handbook follows the analysis of Bloomficld (1946, 1957).
using the following phonemic symbals: p. 1, & K, % s, & m, n: w. y;
i, a, o; i*, e, a, 0. This is the transcription referred 1o as General
Ojibwa in “Subarctic Algonquian Languages™ (this vol.). where de-
tails on pronunciation in the different dialects are given. In the Severn
dialect preaspirated stops (such as #ik) appear instead of the geminate
stops of the other dialects (kk). and A appears for ”

Northern Ojibwa lacked, cxcept along their southern
margin, certain cultural traits found among their Ojibwa
neighbors to the west and south. Notably lacking are
social and religious elaborations such as patriclans and
the Midewiwin and (excepting Sandy Lake)
manito hke'wak ceremonies (Rogers 1958-1959; cf.
“Saulteaux of Lake Winnipeg,” this vol.). In regard to
environment, for example, most Northern Ojibwa were
outside the range of wild rice and the sugar maple. a
fact that limited the subsistence potential of their area
compared to that of their southern neighbars.

History and Culture

Lack of information makes it difficult to distinguish
precisc time periods enabling one to describe the cul-
tural changes that have taken place since contact with
Europeans. Tentatively, four periods are proposed: the
early fur-trade period, 1670-1821; the early contact-
traditional period. 1821-1900; the late contact-tradi-
tional period, 1900—1950; and the modern period, since
1950.

Early Fur Trade Period, 1670-1821

No doubt some of the ancestors of the Northern Ojibwa
had had direct contact with Europeans prior to 1670,
the year in which the Hudson's Bay Company was in-
carporated. Yet not until the 1740s can the Northern
Ojibwa be dimly perceived as a distinct group, included
under the name Nakawawuck (Isham 1949:314-315: cf.
Graham 1969:204; Richardson 1852:265).

During the period 1670-1821, the Northern Ojibwa
gradually became dependent upon European trade
goods, which they secured in return for furs. For ap-
proximately a century following contact. the Northern
Ojibwa secured goods, although not food to any extent.
from trading posts located on James and Hudson bays—
Fort Albany, Fort Severn, and York Factory—and from
French posts in the vicinity of Lake Nipigon and along
the middle course of the Albany River (Bishop 1969:317—
318, 320). For more than half the period, the trading
posts were located outside the territory of the Northern
Ojibwa. Only after about 1740 did traders establish
posts within Northern Ojibwa country (fig. 1). Prior to

Honigmann, John J. "West Main Cree." Handbook of North American Indians, Volume 6 - Subarctic. Eds. William C. Sturtevant and June Helm. Washington: Smithsonian Institution, 1981: 217-230.
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LINGUISTIC FAMILIES AND In the east, where the French compiled much ethnographic
IDENTIFIABLE GROUPS information before European diseases spread through the Great
Lakes basin in the 1630s (pl 35), the distribution of early
17th-century populations is approximately known. Most of the
Mec Micmac Mel Gaspegenag St Lawrence valley was uninhabited (pl 33), population densi-

2 Sigentigteog ties were low wherever the economy depended on hunting,
Fpigoitnag fishing, and gathering, and sharply higher where agriculture oMz
1,‘:"‘;";: was practised. Non-agricultural peoples were highly mobile; ot
migeoay although territories were extensive, contact between neighbour-
Segepenegatiy ing groups was frequent.
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At the beginning of the i7th-century there were 12 linguistic
families in native Canada Within most of these linguistic
families there were a number of languages and many dialects.
Linguistic variety was grealest in the Cordillera (pl 66), whereas
Algonquian speakers occupied a vast territory from the foothills
of the Rockies to Labrador and the Maritimes. Europeans
observed that it was not uncommon for natives to speak more
than one language as trade and diplomacy required.
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PLATE 18

LINGUISTIC FAMILIES, 17th CENTURY
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At the time of European contact farming was restricted to the
lower Great Lakes and upper St Lawrence valley (pl 12) The
gathering of edible berries, roots, and other plants was usually a
peripheral activity, although wild rice between Lake Michigan
and Lake Winnipeg and camass bulbs in southwestern British
Columbia were important components of local diets In most of
Canada people depended on hunting and fishing Procurement
strategies followed precisely planned seasonal rounds based on
an intimate knowledge of the hunting territory, and of the habits
of mammals, fish, and birds Characteristically two or three
species were relied upon, although secondary foods such as
migratory water fowland small game could be of critical seasonal
importance.

The map at the lower left, derived from archaeological data,
depicts patterns of native subsistence in Canada from about \»

He,clbigah, v 1000 to European contact The symbols representing structures
used in hunting and fishing show generalized distributions
rather than specific locations The map at the lower right, based
entirely on early European accounts, depicts patterns of native
subsistence just after European contact.
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the south. Although direct access to the Dakota from Green Bay
was blocked by the Fox, Ojibwa traders reached them from
Chagouamigon. On the Missouri French traders out of Fort de
Chartres established trade relations with iouan groups. 7
British traders continued their pe of the Ohio o
country, and in the 1720s opened temporary posts on the upper
Ohio and on an eastern tributary of the Wabash.
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In response to a glut of beaver, the costly [roquois war, and Jesuit
complaints about the coureurs de bois, the French crown
ordered the interior posts closed in 1696. Although Détroit was
established in 1701 and some illegal trade continued at Green
Bay and Michilimackinac, French officials expected that native
traders would resume their voyages to Montréal. Few did.
Instead, the northern fur trade began to shift to Fort Albany,
retaken by the English in 1693. The opening of Détroit and the

resumption of Dakota hostilities (1700) shifted native popula-
tion w e they we ed
by I E ning to p he
Ohi in who had in

the interior smuggled their furs to the English. To maintain their
presence in the str lower Great Lakes, the French gar-
risoned the [llinois- an posts in 1701. By 1708 the French
governor openly condoned illegal trading at Michilimackinac
and issued lavish presents to maintain native allegiances. It soon
became obvious to the French crown that if the posts were not
reopened France’s native allies would become alienated and the
interior couid be lost to the British

After the Act of Union be-
tween England and Scotland
in 1707, the term ‘British’ re-
placed “English’.

Native population

Language and native group,
eglré Iroquoian {(Seneca)
(see plate 37 for comprehensive list)

O  Principal native traders
Area generally occupied
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Native languages
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THE FOX DEFEATED

AND EXPANSION NORTHWEST, 1726-1739

[n 1726 the French concluded a peace with the Fox and reopened
trade with the Dakota. The Fox objected to French trade with
their enemies and resumed hostilities. After expeditions by de
Lignery (1728) and de Noyelles (1730, 1734), aided by native
allies of the French, Fox resistance was broken and the Green
Bay-Dakota area reopened to trade. At the same time La
Vérendrye penetrated the Hudson’s Bay Company trading
hinterland, initiating a marked decline in the fur returns at Fort
Albany and York Factory. In 1736 he achieved a peace between
the Saulteaux and Cree. The Dakota, angered by the defection of
the Saulteaux to their enemies, turned on them, thus instigating
the migration of some of the Ojibwa groups into Cree territory
west of Lake Superior.

French expeditions against the increasingly troublesome
Chickasaw in 1736 and 173¢ led to a negotiated peace in 1740.
English influence, however, continued to expand Traders from
Pennsylvania and Virginia increased their overtures to the
Miami; native groups allied to the British continued to settle the
Ohio valley, and after 1726 Fort Oswego became an increasingly
attractive trading place for the Mississauga of southern Ontario.
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In1713 when the Treaty of Utrecht assigned the lands adjacent to
Hudson Bay to the British and made the Ohio River and lower
Great Lakes a free trade area, the French reacted quickly to
restore their earlier position. Michilimackinac was reopened in
1712-13 and trade was restored to the Illinois-Michigan posts by
1715. Aided by a recovery in the price of beaver in 1714, traders
again departed for the interior.

Convinced that the Fox were hatching a plot with the British
and Iroquois to drive the French out of the Great Lakes, the
Détroit commandant Dubuisson, aided by native allies of the
French, launched a pre-emptive raid in 1712 The Fox and their
allies fled to Green Bay where they retaliated against the Illinois.
In 1716 a second French campaign, under Louvigny, imposed an
uneasy peace on the Fox. Incited by British merchants, the
saw, living in the northern part of the present state of
sippi, raided French and Illinois settlements

Cr26
Mts

crie cm2

Cr20

Cn7
Cr22 N Al ap;
06

Ma;
Aw

C

&

Ira ‘113

Sh
- Scale 1:17 000 000

. VOLUME I

Heidenreich, Conrad E. and Frangoise Noel. “The Fox defeated and Expansion Northwest, 1726-1739.” Historical Atlas of Canada,
Volume 1: From the Beginning to 1800. Ed. R. Cole Harris. Toronto: University of Toronto Press, 1987, plate 39.



ALG-40557

From the Be to oo

R. Cole Harris

EDITOR

Geoffrey J. Matthews

CARTOGRAPHER/DESIGNER

UNIVERSITY OF TORONTO PRESS

Toronto Buffalo London

Heidenreich, Conrad E. and Frangoise Noel. “French Dominance, 1752-1755.” Historical Atlas of Canada,
Volume 1: From the Beginning to 1800. Ed. R. Cole Harris. Toronto: University of Toronto Press, 1987, plate 40.



ALG-40557

In memory of Harold Adams Innis and Andrew Hill Clark

© University of Toronto Press
Toronto Buffalo London
Printed in Canada

ISBN 0-8020-2495-5

Cet ouvrage est également disponible en langue francaise
aux Presses de I'Université de Montréal.

Canadian Cataloguing in Publication Data

Main entry under title:
Historical atlas of Canada

V. 1. From the beginning to 1800/R. Cole Harris, editor.
Includes bibliographical references and indexes.
1SBN 0-8020-2495-5 (V. 1).

1. Canada-Historical geography —Maps.

1. Matthews, GeoffreyJ., 1932-
1. Harris, R. Cole.
G1116.51H58 1987 911'.71 C87-094228-X

- e S F S

The research, cartography, and publication of
Volume [ of the Historical Atlas of Canada
have been funded by the
Social Sciences and Humanities Research Council of Canada

Heidenreich, Conrad E. and Frangoise Noel. “French Dominance, 1752-1755.” Historical Atlas of Canada,
Volume 1: From the Beginning to 1800. Ed. R. Cole Harris. Toronto: University of Toronto Press, 1987, plate 40.



FRANCE SECURES THE INTERIOR, 1740-1755

Authors: Conrad E. Heidenreich, Frangoise Noél

FRENCH STRATEGIC PROBLEMS, 1740-1751
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In 1744 war between France and Britain (War of the Austrian

Aft

enc

ed
country where they offered goods at one-third to one-quarter
the French price. Attempts by the French post commanders to
forbid their native allies to trade with the British led to sullen
resentment, then to open conflict. In 1744 the Miami sacked Fort
Miami. The Huron burned the mission at Détroit and began
attacks on French traders. The entire Wabash-Lake Erie area
became unsafe for travel.

When the war ended in 1748, the French cut the price of trade
goods by half and in 1749 ordered troops under Céloron de
Blainville to tour the Ohio and eject British traders. The effect of
this tour was slight. In 1751 the Miami destroyed Fort Vincennes
and declared open support for the British.

In the northwest French trade also suffered. Although La

31
= Vérendrye and his sons had pushed trade and exploration to the
Saskatchewan River, wartime scarcity and high prices induced
many native groups to trade with the Hudson’s Bay Company.
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In 1713 the Treaty of Utrecht assigned Acadia,
Newfoundland, and the land surrounding -
Hudson Bay to Britain The lower Great
Lakes-Ohio area was to be a free trade zone
The treaty did not specify definite boundaries
and called for a commission to settle them. < -
Although views were exchanged in 1715 and THE FUR TRADE, ca1755
the commission met from 1750 to 1754, the / 101
entirely different claims of France and Britain i OUR
could ot be reconciled No setflement was Although licensed and regula(efi by the crown, the French fl_xr N MER OUEST
. o trade was conducted by Montréal merchants who operated in
reached until the Treaty of Paris in 1763. 5 S B N N
small companies (sociétés), often in partnership with post
commanders. At some posts (especially the entrepdts) conces-
sions to trade were obtained by the purchase of a permit (congé)
sLAND Y to take a load of trade goods (by 1755 about 2 tons) to the post.
The number of congés was limited and varied between posts. At
other posts trade was by monopoly lease for specified periods.
Finally, at some posts trade was a crown monopoly (king’s post)
- operated by agents. The mix of these three systems changed over
time. 106
Fur imports at La Rochelle (pl 48) are some indication of the
_ changing volume of the French fur trade. Comprehensive data AN
—— on the sources of these furs are available only for the mid-1750s.
Permit revenue for 1755 indicates that the products (mainly furs)
of the northern posts were more valuable than those (furs and
hides) of the southern ones. In the 1750s about 80% of the furs
exported from North America were garnered by the French.
EUROPEAN TERRITORIAL CLAIMS,
1713-1763
French claim Recognized French territory
Scale 1:30000 000 —— British claim Recognized British territory MISSOUR!
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Heidenreich, Conrad E. and Frangoise Noel.

—— - Hudson’s Bay
Company claim

Disputed territory

British territory, French fishing
and landing rights

“French Dominance, 1752-1755.” Historical Atlas of Canada,

Volume 1: From the Beginning to 1800. Ed. R. Cole Harris. Toronto: University of Toronto Press, 1987, plate 40.
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The lessons of the previous ten years were not lost on the French.
The Ohio-Wabash country was of little economic value for the fur
trade but was strategically of the highest importance. The French
recognized that, if the Jower Great Lakes natives were alienated,
the Mississippi colonies would be cut off from Canada, and in
time the upper Great Lakes Indians would drift to the British.
Without native support, affirmed through treaties, competitive
prices, and a show of strength, the interior would be lost.

ALG-40557

PLATE 40

In 1752 treaties with the eastern Dakota permitted the vigor-
ous expansion of trade along the upper Mississippi. In the same
year the French coerced the Miami back into the French alliance
when an Indian party assisted by French soldiers destroyed the
Miami’s main village, built around a British post at Pickawillany.
In 1753-4 French troops occupied four new posts in the upper
Ohio, an area always claimed by France. Henley House, a
Hudson’s Bay outpost on the Albany River, was destroyed in
1755 by natives. For a time the French had secured the interior of

FRENCH DOMINANCE, 1752-1755

North America.
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THE FUR TRADE, ca 1755
Permit
FUR AND HIDE PRODUCTION  revenue Lease
L per1000 system*
EASTMAIN ‘ District Packs % livres
DOMAINE DU Canada
' ROI amace
Temiscamingue 120 18 35 M
THE FUR TRADE, ca 1755 Sault-Sainte-Marie 00 15 00 5
. Kaministiquia 6 1.0 4.0 M
Settlements and trading places Népigon 90 14 - M
Major French settlement Michipicoton 55 0.8 4.0 M
_ - . Mer de I'ouest 350 5.3 9.0 M
- *  French fort, major garrison Chagouamigon 250 38 8.1 M
. Michilimackinac 650 9.8 108  18C
© French post Baie-des-Puants S0 83 90 M
. ® French entrepdt and garrison Saint-Joseph 40 60 3.0 4c
= o Ouiatanon 425 6.4 3.0 M
&  French mission Miami 275 41 3.0 M
. " Détroit 900 135 65  13C
Major British settlement La Belle-Riviere 25 34 0.0 K
British fort, major garrison Niagara 275 41 0.0 K
. Rouillé 150 23 0.0 K
British post Frontenac 25 04 0.0 K
ics La Présentation 3 05 0.0 K
Internal divisions Domaine du Roi 13520 00 K
—~— French post districts Total 5075 76.4  63.9
5 *®6 — EUd_SO“ s Bay Co. Louisiana
istricts Vincennes 80 12 - —
| 2 : . Pimiteoui 250 38 60 12¢
AN Fur and hide production Hlinots 00 15 i -
NIAGARA =~~~ More than 700 (packs) Missouri 80 27 - .
Total 2 60
-- 301-700 o e e
L 101-300 Hudson’s Bay Company
\ Churchill 155 23 M
\ --- 100 or fewer York 550 83 M
e Albany B0 20 M
H Moose 70 10 M
Movement Of fll!'S and h-ldes Eastmain/Richmond 50 08 M
(in 0f 100 Ibs) Total 955 144
GRANDTOTAL 6640 100.0
1000 Lease-system key

Scale 1:17 000 000

=== Volume not known

French Hudson's Bay

Company

M - Monopoly leasehold system
C - Congé (permit) system - number of congés
K - King's post (crown monopoly)

S - Seigneurie
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Hudson's Bay Company. Kenogamissi River District

History and function of this entity

Controlling Entities

Subordinate Entities Share Link

Archival records series created by this entity

History and Function

Name Kenogamissi River District
Dates of Existence 1794-1892

Function The Kenogamissi River District functioned as a fur trade district in the Southern
Department and Montreal Department.

Administrative History The Kenogamissi River District administered the posts in the Kenogamissi River
region between 1794 and 1892. From 1794-1821, it acted as a sub-district of the
Moose River District and was part of the Southern Department from 1810 until
1889. From 1774 to 1822, Kenogamissi served as the district's administrative
headquarters. Matawagamingue took the helm from 1822 until 1892.

Between 1794 and 1822, the posts and outposts that the Kenogamissi River

District operated were: Kenogamissi, Frederick House, Matawagamingue, Flying

Archives of Manitoba. "Hudson's Bay Company. Kenogamissi River District." Accessed March 23, 2023 at http://pam.minisisinc.com/scripts/mwimain.dll/144/
PAM_AUTHORITY/WEB_AUTH_DET_REP/HEADING%20%22Hudson%27s%20Bay%20Company.%20Kenogamissi%20River%20District%22?SESSIONSEARCH
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Post, Pushquagamy Lake, Wowayaston Carrying Place, and Wyaskash Lake. After
1822, the district only operated three posts: Matawagamingue, Flying Post, and
Matachewan.

The Kenogamissi River District received its supplies from Moose Factory via Long
Portage. Moose Factory servants dropped them off at this site, at which point
Kenogamissi servants picked them up. After 1843 or 1844, Kenogamissi servants
were required to travel to Moose Factory to get these supplies. At this time, returns
also began to decline, since local aboriginal hunters were attracted to free traders in
the Lake Huron area. These factors led to the transfer of the Kenogamissi River
District to the Montreal Department in 1889. In 1892, the district was dissolved.
Matawagamingue and Flying Posts merged into the Lake Huron District, and
Matachewan moved to the Timiskaming District.

Other names Kenogamissi District
Kinogumessee District
Kennoogumissee District

Kenogamissi River Department

Key People Click here for a list of Key People involved with this Entity

[Top]
Controlling Entities
Kenogamissi River District reported directly to the following entities:
1794-1821 Hudson's Bay Company. Moose River District
1821-1889 Hudson's Bay Company. Southern Department
1889-1892 Hudson's Bay Company. Montreal Department
[Top]
Click here for a list of entities that reported directly to Kenogamissi River District
[Top]

Archival Record Series Created by this Entity

7479 Kenogamissi River District reports (Kenogamissi)

Archives of Manitoba. "Hudson's Bay Company. Kenogamissi River District." Accessed March 23, 2023 at http://pam.minisisinc.com/scripts/mwimain.dll/144/
PAM_AUTHORITY/WEB_AUTH_DET_REP/HEADING%20%22Hudson%27s%20Bay%20Company.%20Kenogamissi%20River%20District%22?SESSIONSEARCH
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7489 Kenogamissi River District and Matawagamingue reports

[Top]

Keyword Search | Advanced Search
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